™= Wasit University
{11¥ Repository

Wasit University Repository

repository.uowasit.edu.iq

S 0L aelly ud J¥5- Jolt Jos

A Pragma-Semantic Analysis of Submission and Obedience in the Glorious Qur'an

Mohammed, Samia Ahmed

Prof. Hashim Aliwy Mohammed Al-Husseini (PhD) :) 2}

2026 — Lauly dnsls

https://repository.uowasit.edu.ig/handle/123456789/263
https://doi.org/10.31185/uowasit-106

Lol Boalr g3 5m o I Vs (i
Downloaded from the Wasit University Repository — repository.uowasit.edu.iq


https://repository.uowasit.edu.iq
https://repository.uowasit.edu.iq/handle/123456789/263
https://doi.org/10.31185/uowasit-106
https://repository.uowasit.edu.iq

Republic of Iraq
Ministry of Higher Education and Scientific Research
Wasit University

College of Education for Human Sciences

Department of English

A Pragma-Semantic Analysis of Submission and
Obedience in the Glorious Qur’an

A Thesis
Submitted to the Council of the College of Education
for Human Sciences, Wasit University, in Partial
Fulfilment of the Requirements for the Degree of
Master of Education in English Language and
Linguistics

By:
Samia Ahmed Mohammed
Supervised by:

Prof. Hashim Aliwy Mohammed Al-Husseini (PhD)

September 2026 A.D. Rabi' al-Awwal 1448 A.H



(108:c15aiall) { g g-aaly alll 1,451}

“ So fear God, and obey me.” (Sura 26: Shu’araa, or The Poets)

(Ali, 2004)

II



III

Supervisor’s Certificate




v

Examining Committee’s Certificate




Dedication

To

My Father
My Mother
My Dear Husband
My Beloved Son
My Beloved Brothers
And My Sweet Sisters

With Love and Gratitude



VI

Acknowledgements

First and foremost, all praise, gratitude, and thanks belong to Almighty Allah for what

I have achieved and for everything I already have.

My true and sincere thanks, appreciation, and gratefulness are due to my supervisor
Prof. Hashim Al-Husseini (PhD) for his remarkable support and encouragement for me during
my study and writing my thesis. His instructions, suggestions, and recommendations are the
main reason behind overcoming the obstacles that I have faced while working on my thesis. |
consider myself very fortunate for being under his supervision and working with such a
considerate and encouraging professor like him. His positive outlook and confidence in my
research inspired me and gave me confidence. His careful editing contributed enormously to

the production of this thesis.

Furthermore, [ would like to express my deepest gratitude to Prof. Mazin Jasim Al-Hilu
(PhD) for his kindness and true love for us all. Moreover, thanks and appreciation are due to
Prof. Qassim Al-Ibadi (PhD), Prof. Enas Naji Al-Magsousi, Prof. Khalida Hashoosh Al-
Ghezzy (PhD), Prof. Faris Al-Attabi (PhD), Prof. Fida’ Muhsin Almawla (PhD), Asst. Prof.
Mohammed Nasser Abdulsada, Asst. Prof. Omar Ali Wally (PhD), and all the rest of the

instructors at the Department of English.



VII

Abstract

This study investigates the pragma-semantic representation of the concepts of submission and
obedience in the Glorious Qur’an by examining the linguistic and contextual strategies through
which these concepts are communicated in Qur’anic discourse. Although Qur’anic discourse
has been extensively studied, limited attention has been given to an integrated pragma-semantic
analysis of these two concepts. Therefore, this study aims to explore how submission and
obedience are pragmatically realised and semantically constructed in selected Qur’anic verses.

Hence, the current study aims at: identifying the contextual meanings of submission and
obedience, analysing the speech acts through which these concepts are expressed, examining
the conventional and conversational implicatures generated by their linguistic expressions, and
investigating the semantic relations that contribute to their conceptual representation. A
qualitative descriptive-analytical approach is adopted. The analytical framework integrates
Hymes’ (1974) SPEAKING Model, Kissine’s (2013) Speech Act Theory, Grice’s (1975)
Implicature Theory, and Palmer’s classification of lexical relations (1981). The data consist of
16 Qur’anic verses selected from different Surahs, including eight verses on obedience and
eight on submission. The findings indicate that submission and obedience are primarily realised
through directive and declarative commanding speech acts, highlighting the inseparable
relationship between faith and compliance with the commandments of Almighty Allah. The
analysis further reveals that both conventional and conversational implicatures enrich the
intended meanings of the selected Qur’anic verses. Semantically, lexical relations and binary
oppositions, particularly obedience/disobedience and belief/disbelief, reinforce the theological
and moral dimensions of these concepts. Overall, the study demonstrates that an integrated
pragma-semantic approach provides a deeper understanding of how submission and obedience

are linguistically and rhetorically constructed in the Glorious Qur’an.

Key words: pragmatics, semantics, submission, obedience, religious language, context
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CHAPTER ONE
INTRODUCTION
1.0 Background

Language is not only an instrument of communication but a system which constructs
meaning, beliefs and ideologies and which transmits them (Fairclough, 1992). Language
becomes more significant in the religious discourse, as it carries religious guidance, ethics and
social values (Mey, 2001). The language of the Glorious Qur’an is one of its most rich and
deep areas for linguistic study because of its rhetorical depth, its semantic diversity and its
pragmatic complexity (Abdul-Raof, 2006). The Glorious Qur’anic discourse employs a
number of linguistic techniques to shape human action and to impart moral and theological
values (Izutsu, 2002). Hence, the study of the Glorious Qur’anic language from pragmatic and
semantic points of view has gained much attention from many linguistic and Islamic scholars

(Shinnieb & Alnaas, 2025).

Al-Isfahani (2009) stated that the two concepts of submission and obedience hold a
pivotal place in the Glorious Qur’an due to their relationship with humans and Almighty Allah.
The term obedience is often used in connection with following the orders of Almighty Allah
and the Sunnah of the Prophet Muhammed (peace be upon him), while the term submission is
used in reference to the complete surrender to the will of Almighty Allah. They are presented

using a variety of linguistic forms with theological, moral and communicative implications.

Though several rhetorical or stylistic studies have been conducted on the discourse of
the Glorious Qur’an, there are very few studies dedicated to the pragma-semantic analysis of
submission and obedience, as two interrelated concepts. Context has been emphasised by many
scholars in the context of understanding the meaning of the Glorious Qur’an. In the Glorious
Qur’an, obedience is not only a legal obligation but also a sign of faith and devotion, as Al-

Tabatabai (1997) explained. Likewise, Ibn Kathir (2000) paid attention to the fact that
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obedience to Almighty Allah and His Messenger is one of the main teachings of Islam. Speech
act theorists view the function of directives, warnings and declarations as not only to convey

information but also to affect behaviour and to create social obligations (Searle, 1969).

1.1 Problem Statement

Many words in the Glorious Qur’an speak of submission and obedience, which have
enormous theological and communicative value (Izutsu, 2002). These have been extensively
explored in religious and exegetical research (e.g., Al-Tabatabai, 1972; Al-Tabarsi, 1995; Ibn
Kathir, 1999; Al-Suyuti, 2008), but are still underutilised from a pragma-semantic integrated
approach. Previous studies have tended to study either semantic interpretation or rhetorical
analysis without considering the interplay of context, communicative intent and lexical

meaning (Abdul-Raof, 2006).

Pragmatic analysis is necessary since much of the Glorious Qur’anic discourse is
implicit, instructive, cautionary, promising, and declaratory in nature, which cannot be
understood by literal interpretation alone (Levinson, 1983). Similarly, to discover the meanings
of words and phrases within the text of the Glorious Qur’an and how they relate to each other
lexically, appositively, and conceptually, semantic analysis is needed (Lyons, 1977). The lack
of integrated pragma-semantic research of submission and obedience leaves a gap in language

and communication with regard to how submission and obedience work.

Moreover, several expressions in the Glorious Qur’an with which the concept of
submission and obedience are connected are context-specific and therefore have to be
understood in light of historical, theological and situational factors. Hymes (1974) pointed out
those communicative events cannot be separated from their social and contextual aspects. The

problem of the present study is thus to make a comprehensive pragma-semantic analysis to
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know how the concept of submission and obedience are linguistically and contextually

constructed in the Glorious Qur’an.

This study is an attempt to fill this gap between the two approaches, semantic and
pragmatic, with the reference of selected verses from the Glorious Qur’an that discuss
submission and obedience. It explores the interaction between context, speech acts,
implicatures and semantic relations, in terms of intended meanings in the Qur’anic discourse.
The present study is designed to show that submission and obedience are not separate linguistic
terms, but systems of concepts, which are a part of a larger theological and communicative

framework.

1.2 Objectives

This study attempts to achieve the following aims:

1. Identifying and analysing the contextual meanings of submission and obedience in
selected Qur’anic verses.

2. Examining the types of speech acts through which these two concepts are realised in
selected Qur’anic verses.

3. Investigating the types of implicatures generated by the linguistic expressions of these
two concepts in selected Qur’anic verses.

4. Exploring the semantic relations that contribute to the construction and reinforcement

of these two concepts in selected Qur’anic verses.
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1.3 Research Questions

Based on the above aims, the study attempts to answer the following questions:

1.

What are the contextual meanings of submission and obedience in selected Qur’anic
verses?

What are the types of speech acts through which these two concepts are realised in
selected Qur’anic verses?

What are the types of implicatures that are used in the expressions of these two concepts
in selected Qur’anic verses?

What are the semantic relations that contribute to the construction and reinforcement of

these two concepts in selected Qur’anic verses?

1.4 Procedures

The study is qualitative descriptive analytical with regard to the analysis of the selected

Glorious Qur’anic verses. The procedures of the study include the following steps:

1.

Reviewing literature on the linguistic and religious meaning of submission and
obedience and their relationship with pragmatics and semantics and presenting some
previous studies that are related to the current study.

Discussing the pragmatic and semantic theories that are related to the concepts of
submission and obedience.

Adopting a linguistic model to analyse 16 representative verses from various Surahs in
the Glorious Qur’an that contain the concepts of submission and obedience.
Analysing the selected data by adopting an integrated model which is based on
Hymes’ (1974) SPEAKING Model, Kissine’s Speech Act Theory (2013), Grice’s
Implicature Theory (1975) and Palmer’s classification of lexical relations (1981).

Discussing the results to obtain the findings from the analysed data.
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6. Summing up conclusions, setting up recommendations and suggestions for further

studies.

1.5 Limits

The scope of the present study is restricted to the pragma-semantic analysis of selected
Qur’anic verses pertaining to the concepts of submission and obedience. The data consist of
sixteen verses from the Glorious Qur’an, with eight verses selected to represent the concept of
obedience and eight to represent the concept of submission. The analysis is confined primarily
to the pragmatic and semantic dimensions of these concepts, while other linguistic levels are
excluded unless they contribute directly to the interpretation of the selected verses. To ensure
a comprehensive interpretation of the data, the study makes use of selected authoritative
Qur’anic exegetical sources in conjunction with relevant linguistic theories and analytical
frameworks in pragmatics and semantics. The selection and interpretation of the verses are
guided by their explicit or contextually significant representation of the concepts under

investigation.

1.6 Layout of the Study

This study is composed of five chapters. Chapter One introduces the background of the
study: its problem, objectives, questions, limitations, significance, and organisation. Chapter
Two presents a literature review of the study by identifying the pragmatic and semantic
meaning of the two concepts of submission and obedience. Chapter Three is concerned with
research methodology, which deals with the nature of the study, data selection, and the
theoretical framework of the study. Chapter Four is devoted to the analysis of the data under
study. Chapter five presents the findings of the study and the conclusion. It also contains some

recommendations and suggestions for further studies.
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CHAPTER TWO
LITERATURE REVIEW

2.0 Introduction

This chapter reviews the theoretical and empirical literature on submission and
obedience. It examines the semantic dimensions of these concepts in the Glorious Qur’an,
focusing on lexical meanings and semantic relations. It then explores the pragmatic aspects of
Qur’anic discourse, particularly the application of Speech Act Theory and implicature to the
analysis of directives and implied meanings. The chapter also discusses the pragma-semantic
interface and religious discourse as a communicative framework. Finally, it reviews previous

studies relevant to the present study and identifies their contribution to the current research.

2.1 Submission and Obedience in Islamic Thought

The concepts of submission and obedience are fundamental aspects of Islamic thought
that define the compass and identity of the believer in the history of Islam (Rahman, 1982).
Pourghasemian (2023) explained that obedience is seen as the manifestation of submission in
the affairs of daily life and submission is seen as the complete surrender of man’s will to
Almighty Allah. The two concepts are the basic dynamics of relationship between human and

divine in Islam (Izutsu, 2002).

The exegetical Islamic tradition offers a very systematic interpretation of submission
and obedience in the light of divine authority and legitimate leadership. The submission in the
context of Al-Mizan fi Tafsir al-Qur'an has an existential dimension, that is, it involves the will
or desire to align oneself with Almighty Allah's wisdom, which is a precondition for giving
oneself up, meaning that one must be knowledgeable of and recognise Almighty Allah's
sovereignty (Al-Tabatabai, 1972). In this reading, the focus is on the fact that submission is not

a matter of mere conformist expression, but of an act of apprehension of reality. Likewise, Al-
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Tabarsi (1995) in his book “Majma * al-bayan fi Tafsir al-Qur’an’ points out that submission
is an integration of the inner and outer dimensions: submission is a conjunction of faith and

action, and if it is separated from action, then it is not submission.

The practical aspect of submission in Islamic theology is obedience, which never fails
to differentiate itself (Pourghasemian, 2023). The legal literature has dealt with this aspect of
obedience and its connection with divine legislation and theological literature has discussed it
in the context of covenantal theology, which views the human being as obligated to the
Almighty Allah. The Glorious Qur’anic discourse frequently presents Almighty Allah’s
commands and the command to obey together, thus suggesting a correlation between command
and obedience (Al Shujairi, 2023). This combination is used as a communicative structure,
which establishes the hierarchy of authority, having taken both the pragma-semantical aspects

of the classical types of speech and provided for voluntary participation.

2.2 The Concept of Submission

Submission is the center and the basis of the Islamic theology of the Glorious Qur’an,
the Islamic anthropology, and the Islamic theory of ethics. The meaning of Islam to
Muhammad was not just a marker on a religious scale or an intellectual concept, but it
constituted an all-encompassing master narrative governing human-divine relation. The notion
of submission, however, is a multi-layered one that can be best understood in terms of its
linguistic form and theological disposition, in terms of moral transformation, and in terms of
its communicative function, and by close reading of classical Arabic lexicography, the use of
the Glorious Qur’an and Islamic exegetical interpretation. In the pragmatic and semantic
perspective, submission 1s a relational category that meaningfully emerges through
contextualisation, speech acts and relational authority in the Qur’anic discourse. Recent

tendencies in the study of Glorious Qur’an showed that the theological terms in the Glorious



SUBMISSION AND OBEDIANCE IN THE GLORIOUS QUR'AN 8

Qur’an are not threshold terms, but rather interrelated semantic systems (Izutsu, 2002; Rahman

1982).

Theologically speaking, Al-Tabatabai (1972) states that submission is the conscious
surrender of a human will to divine governance. It is an acknowledgment of Almighty Allah
as the source of authority and legislation. In Islamic exegetical thought, submission is
inexorably intertwined with cognisance of divine unity and the acknowledgement of divinely
guided leadership. According to Al-Tabatabai (1972), submission is characterised as a
conscious line-up of a human intention with divine wisdom; this requires an intellectual
conviction along with the will to discipline. Furthermore, submission means a proper

comprehension of the external factors; it cannot be an objective act only.

Similarly, Al-Tabarsi, (1995) contextualises submission within the covenantal
relationship between humankind and Almighty Allah describing how this understanding is a
common thread across prophetic traditions. For the modern scholarship on this covenant
paradigm, however, the Glorious Qur'an itself has developed this concept of submission: those
human beings are dependent beings, who freely acknowledge this and their moral responsibility
to respond to a divine address. In this way, it comes as a recognition of Almighty Allah's
sovereignty and as the moral duty to live in accordance with the guidance provided in Scripture

(Esack, 1997).

2.2.1 The Conceptual Meaning of Submission

The giving up of independence in the awareness of higher power is submission. Islamic
theologians state that submission is both an intellectual and a moral act, and is a result of
recognition of the unity and justice of Almighty Allah. It is to synchronise one’s will, decision
and action with the will of Almighty Allah. To be sure, Shi‘i theological interpretation

recognises the nature of submission to legitimate divine authority and guidance as
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presupposition. This suggests that submission is not blind surrender, but an informed alignment

with the truth (Al-Tabatabai, 1972).

However, submission is a principle of transformation. It reorders the believer’s moral
architecture, placing personal desire and social compulsion behind divine will. Al-Tabarsi
(1995) affirms that submission manifests as fulfillment of the primordial covenant (al-Ahd al-
Mithaq) between humanity and Almighty Allah, thus establishing continuity among prophetic
missions and a universal mandate to surrender. This covenantal interpretation places
submission in the context of sacred history, where things become sacred, and maintains its

timelessness (Al-Tabarsi, 1995).

From a pragma-semantic point of view, the act of submission is also a performative
category. Qur’anic talk is not simply explanatory of submission, but prescriptive of it, laudatory
of it and oppositional to rebellion. In several communicative contexts, narrative, exhortation
and legal instruction activate the concept through the Glorious Qur’an. Discursive function
thus established, the concept of submission emerges from its dialectical relation to theological
doctrine, an influence that is both prescriptive and reflective of a dominant structure (Al-

Tabarsi, 1995).

2.2.2 The Linguistic Meaning of Submission

The word submission in English comes from the Latin submissido, which means “a
lowering” or “a yielding,” and is formed from the verb submittere (sub- “under” + mittere “to
send”), literally meaning “to send under” or “to place beneath.” A century and a half later, it
had evolved to mean submission to authority or the giving up of one’s will. Modern English
use of submission suggests submitting yourself to some authority or power. Describing the
Qur’anic concept of submission, Abdel Haleem (2004) stated that the meaning behind its words

Islam is to devote yourself entirely to Almighty Allah and attain peace by means of it. He
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observes that the root S-L-M implies peace and wholeness, while Islam implies submission
and obedience to Almighty Allah’s will. Hence, in Islamic theological terms submission is not

just to surrender passively but to actively adhere through the acceptance of divine authority.

The closest Arabic term to the general concept of submission is #2iul (istislam), which
has a similar meaning and root, s-J-u (S-L-M), with s> (Islam). The root that appears has
the meaning of submission and peace (Abdel Haleem, 2004), indicating that being a true
submissive to Almighty Allah would lead to both inner and social peace. The core structure of
the word Islam indicates a conscious act by which one yields to Almighty Allah. The name of
the religion itself is about submission, submission to the one Almighty Allah, and a Muslim is
“one who submits.” This is the form of submission that defines the believer’s identity and
relationship with divine authority. So linguistically and conceptually, the Arabic religious term
for submission indicates conscious, willing surrender to Almighty Allah’s command (Cook,

2000).

From its trilateral Arabic root, meaning peace, safety, reconciliation and surrender,
linguistic study of submission begins. Many classical lexicographers like , Ibn Manzur (1994)
elucidated that the root conveys submitting willingly and entering a condition free of resistance.
The morphological pattern in this derived verb both suggests an intentionality of acting upon
oneself and, consequently, that a state of surrender is something the subject enters into (Al-

Tabarsi, 1995).

The second semantic field that al-Isfahani (2009) explored involves connecting the idea
of submission to the idea of wholeness or harmony, and thereby shifting the focus from an
inward to a more outward dimension of the idea of submission, to the idea of spiritual integrity

or moral soundness. The Glorious Qur’an takes over and purifies this semantic field, which is
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now focused in the domain of monotheistic theology. Submission, then, is the core of inward

peace, and of outward peace, with fidelity to covenant, linguistically (Al-Tabarsi, 1995).

These lexical items are the basis of the verbal patterns and people notice an interesting
semantic nuance as a variety of verbal patterns. All of these pattern forms can have meanings
of active surrender, consonant reconciliation, or total subjugation, creating different nuances
of logics in the speech of the Glorious Qur’an. The morphological richness facilitates a pragma-
semantic interpretation that favors a particular layer of meaning in the context. Therefore, the
linguistic bases show that the Arabic morphological basis makes this word ‘submission’ a

multi-faceted word with many meanings (Khorasani et al., 2019).

2.2.3 The Religious Meaning of Submission

Islam is a Religion of Submission, which requires its followers to embrace the teachings
of Almighty Allah in their beliefs, worship and ethics wholeheartedly. It contains the
affirmation of divinity, the commitment to revelation and the rejection of opposition to the
guidance of Almighty Allah. Varieties of submission are important, e.g. submission in Shi‘i
exegesis is closely linked with the recognition of divinely appointed leadership where
submission to Almighty Allah is necessarily linked with the recognition of Almighty Allah's

guidance through agents on earth (Al-Tabatabai, 1972).

Al-Tabarsi (1995) in his book “Majma‘ al-bayan fi Tafsir al-Qur’an’ declares that
submission is given a meaning of following Almighty Allah's covenant and His prophetic
guidance (Al-Tabarsi, 1995), thus both individual piety and collective responsibility are given.
This reading is a corporate one, not only an inward-personal religious attitude, but a socio-

institutional responsibility as well.

Qur'anic commands of submission are practically expressed as orders that can reform

human disposition. They want behavior change, moral change and spiritual renewal.
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Submission is also dynamic and ongoing, requiring to be renewed by obedience and moral
discipline. It is said to have a religious meaning, which is more than just verbal agreement, but

also bodily action (Al-Tabarsi, 1995).

2.3 The Concept of Obedience

Obedience presents a central position in Qur’anic theology and moral philosophy, as it
is the actual formation of faith in action, and the working aspect of submission. Within the
Qur’anic perspective, obedience is not an incidental ethical suggestion but rather a defining
aspect of the believer’s relationship with divine authority. It links belief and action, knowledge
and application, intent and behavior. Because of this, a full understanding of obedience must
encompass its conceptual architecture, language, theology and discourse in the Glorious Qur’an

(Rahman, 1982).

Regarding semantics, the obedience in the Glorious Qur’an occurs according to a
relational frame dictated by an authority and a response. It assumes a legitimate commander,
ultimately Almighty Allah, and morally responsible agent able to act in response. The Glorious
Qur’anic discourse repeatedly frames obedience as the proper and anticipated response to
divine revelation. As the modern semantic analysis has demonstrated, Qur’anic ethical terms
gain their meaning from their placement in a web of interconnected concepts (Izutsu, 2002). In
other words, people understand what it means to be obedient only by knowing, what it is to
rebel, to act proud and arrogant, hypocritical (I did not even know I had such a human side!),
disobedient etc. They are oppositional relationships; they are a polarity of values because they
are those that express in obedience a feeling of humility, fidelity and moral conformity with

Almighty Allah's plans (Rahman, 1982).

Rahman (1982) considered obedience to Glorious Qur'an to be not so much a

subservient response to authority as a morally responsible act based on belief, if this
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interpretation is followed, then there is an implication that obedience is to be voluntary; it
cannot be a response to impulse, but a response to the will of Almighty Allah, in which
Almighty Allah is always present. This is the opinion of exegetical commentaries like Al-
Mizan fi Tafsir al-Qur'an, which state that intellectual benefits of praising the divine lordship
is obedience. If Almighty Allah is the ultimate and rational authority then one must be

subservient to Almighty Allah's power (Al-Tabarsi, 1995).

The “core” of ta‘a (=), spoken by Al-Isfahani (2009) in Mufradat Alfaz Al-Qur'an is
not a passive one, it is an active one as well. He was reminded of something in the Glorious
Qur'anic scripture that is well known, that is, knowledge should be translated into action.
Obedience is a link between thinking and doing, between the mind and the body of the human
being. The morphology of the term reflects ideas around agency and intentionality: obedience

is not just submission; it is a praxis that is intentional (Rahman, 1982).

Islamic teachings promote subservient submission to hierarchies. It is directed mostly
towards the Most High Allah, the source of every command and legislation. Therefore,
surrender to the Prophet is the same as surrendering to Allah, because Allah has given him this
authority. Islamic eschatology not only calls for absolute obedience, but also obedience to
divinely appointed leaders (Al-Tabatabai, 1972) as a crucial component of a coherent system
of divine guidance. Obedience is a type of loyalty to the heavenly pact, and fidelity to the
exhortation of the prophet in “Majma ‘ al-bayan fi Tafsir al-Qur’an’ (Al-Tabarsi, 1995). This
infuses Almighty Allah's sovereignty and succession of leadership within the community from

one generation to the next (Rahman, 1982).

2.3.1 The Conceptual Meaning of Obedience
In its purest form, obedience as a concept describes a deliberate and willing submission

by an individual to the order of someone in authority. The concept of 'obedience' in the Glorious
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Qur’an is more than a mechanical or automatic following of authority; it is a thinking, value-
laden response to legitimate authority. It presupposes recognition of authority, acceptance of
authority, readiness to act in accord with authority (Izutus, 2002; Rahman, 1982). Obedience
in Islam is, therefore, always relational in a hierarchical relationship between the one
commanded and the one commanding divine authority on human agency (Al-Tabatabai, 1972,

Ibn Kathir, 1999).

The current moralists interpret the Qur'anic idea of obedience as a part of a greater
moral framework, and indeed the concept of obedience is found in the Glorious Qur'an as an
ethical category. In the context of their interconnections, Qur'anic ethical terms take on
meaning as Izutsu (2002) showed, for instance, the meaning of obedience contrasts with
rebellion, of pride with arrogance and disobedience. In this semantic system obedience is
"responsive", a state of humility, receptivity and fidelity to divine command. Similarly,
Rahman (1982) emphasised that the obedience to the Glorious Qur'an is not blind copying, but

intelligent and responsible action, which is linked with fidelity and responsibility.

In Islamic hermeneutics, this conceptual vision is developed. The principle of
obedience is that it comes after the recognition of divine authority: and after the recognition of
Almighty Allah's authority, performing worship is logically and ethically obligatory (Al-
Tabatabai, 1972). It is thus intertwined with knowledge and belief. In the concept, obedience
is related to thinking and doing. It brings about the state of life where one believes and lives

their life in accordance with that belief (Al-Tabarsi, 1995).

In the pragma-semantic viewpoint, the pragma—semantic aspect of obedience is a
response type that is triggered by directive speech acts in the Glorious Qur'an. They create a

system of divine orders, bans and admonitions, which set a sense of expectation. The concept
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is thus moral, communicative, and based on the dialogical approach of the discourse of the

Glorious Qur'an itself (Al-Tabarsi, 1995).

2.3.2 The Linguistic Meaning of Obedience

The English word “obedience” is derived from the Latin word oboedientia ("to listen
to" or "to heed") from oboedire ("to hear" or “to listen towards”). The first definition
emphasises listening that is attentive to come to compliance. The third dimension of theological
discussion has to do with obedience to commands issued by a legitimate authority; i.e., the
Third Commandment. Abdel Haleem (2004), in his translation and commentary on the
Glorious Qur’an, when referring to obeying Almighty Allah and His Messenger, translates the
Arabic term 4=ls (ta‘ah) as obedience. He illustrated how the Qur’anic concept of obedience
and faith, and moral responsibility is related. It demonstrates that obedience is not servility, it

is being obediently visionary.

In Arabic, 4=a ta‘a is to obey in obedience, the root; - sk T-W-" refers to complying
and willingness. One of the major principles was obedience to Him, the Almighty, and His
messenger, and religious authority became political authority. Islamic thought, being as it is
both a civilizational and religious phenomenon was seen not only as ritual but also as law, and
as a social conformity or as a law (Cook, 2000). In the same way, Abdel Haleem (2004) showed
how the command to obey is always accompanied by the command to believe, and thus, it has
an elective and ethical aspect. Obedience, then, is listening to the command, but submission is
giving myself over to the divine command and is a much wider and longer process. Their
combination makes the complementary units of religious vocabulary and religion in Islam

(Cook, 2000).

As far as morphology is concerned, the noun (the state of being obedient) corresponds

to a verbal form, which has a propensity towards volition. This sense of submission and
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obedience is suggested by the word itself, as obedience can mean drawing attention to one, or
carrying out what has been commanded. Because it is a union of perception with execution, it
is important linguistically. Here the word 'obedience' does not imply internalisation, but it does

imply externalisation (al-Isfahani, 2009).

Another semantic field that is related to obedience is flexibility and readiness. In the
classical usage, it came to mean metaphoric "easy to cultivate" (referring to soil), and "bend
without breaking" (referring to bend) (Ibn Manzur, 1994). This is a metaphorical take on the
meaning of obedience as openness and responsiveness. The Glorious Qur'an here takes this
semantic potential, regarding the term as a basic theological term, defined by the divine

command (Cook, 2000).

In fact, most of the contemporary studies in the field of Arabic language support this
position, which assumes that the semantic signals in the Arabic word formation are mostly tacit
and that they are linked to agency and voluntariness (Abdel Haleem, 2004). The language of
faith, therefore, shows once more the formal obligation of obedient, and as such theological,

for it must be as absolute, as intelligent and even as voluntary an act as possible (Cook, 2000).

2.3.3 The Religious Meaning of Obedience

From the religious perspective, obedience is faithfulness to the divine command,
received through revelation (Al Shujairi, 2023). Abdullah (2002) added that obedience is the
fruitful aspect of faith and is mentioned in the Glorious Qur'an many times in connection with
success, guidance and salvation. Obedience is pronounced primarily towards Allah but in the
context of the Glorious Qur'an, it also extends to the Prophet and to legitimate authority

established by Almighty Allah's command (Pourghasemian, 2023).

The Islamic exegetical tradition stresses obedience as a system of hierarchy based on

the divinely given sovereignty. Nevertheless, all obedience to Almighty Allah is to be
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accompanied by obedience to His prophet (S), and obedience to divinely appointed leadership
(Al-Tabatabai, 1972). In this reading, the unity of the structure of authority in Islamic belief is
emphasised. There is no division of obedience, but it is all brought together under the idea of
divine legitimacy. Likewise, Al-Tabarsi (1995) in his book “Majma‘ al-bayan fi Tafsir al-
Qur’'an’ explains that the word obedience signifies loyalty to the covenant of Almighty Allah

and following His guidance through His prophets (Al-Tabarsi, 1995).

Religious obedience in Islam is unconditional, importantly in the case of a moral
vacuum. Obedience is always considered legitimate when it is done in the name of Almighty
Allah's justice and good will, whether in the past or today. The Qur'anic command to obey
implies that one must be morally capable of discernment and it does not excuse injustice or
wrongdoing. This moral restriction means that obedience still comes from Divine Law and not

from man's will or authority (Rahman, 1982).

Obedience can be manifested pragmatically-semantically in imperative sentences as
directives. The orders are normative expectations and form the role of the believers in the
communicative structure of the revelation. Obedience always brings reward and divine
pleasure, and disobedience always brings deviation and punishment as is found in the Glorious
Qur'an. The associations are of evaluative nature, and add to the semantic field of obedience,

in addition to increasing the theological need for it (Izutsu, 2002).

2.4 Semantic Studies of the Glorious Qur’an

The study of the meaning of words in the Glorious Qur’an is one of the basic and
fundamental areas of study, which is related to linguistic, theological, ethical and philosophical
study. The Glorious Qur'an has not only one level of meaning; it moves through them all at
once like no other text. While words have denotative meanings, these denotative meanings

should be revealed in relation to morphology, context, syntactic structures, thematic functions
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and rhetorical functions. In the Glorious Qur’an, words are used in a formative manner and
layers of meaning are added, which create a connection between ethical and spiritual messages
and doctrine. Classical Arabic scholars were the first to undertake such work. For example, in
the Lisan al-Arab by Ibn Manzur, he has explained the roots, the derivations and the
morphological structures, which enables an extremely precise understanding of the vocabulary

of the Glorious Qur’an (Ibn Manzur, 1994).

Similarly, the Mufradat Alfaz al-Qur'an by al-Isfahani (2009) systematically deals with
semantic fields and conceptual relations and demonstrates the theological and ethical
significance of the choice of individual lexical items. Works of exegesis by Shi‘i scholars, such
as works by Al-Tabatabai’s Al-Mizan fi Tafsir al-Qur'an (1972) and Al-Tabarsi (1995) in his
book “Majma * al-bayan fi Tafsir al-Qur’an’ (1995), extend these lexical arguments into the
realm of divine guidance, to the point that meaning in the Glorious Qur'an can no longer be
separated from moral and theological context. The contemporary semantic and pragmatic
approaches preserve classical insights and systematic models of semantic relations,
paradigmatic and syntagmatic structure and contextual interpretation. Combined, semantic
research enables scholars to understand how the Glorious Qur'an conveys divine law, moral

directives, and spiritual information (Izutsu, 2002; Cruse, 2000; Abdel Haleem, 2004).

The vocabulary of the Glorious Qur’an works not only as a bag of words but also like
interdependent relations of ideas, a semantic study reveals. Terms gain meaning through other
terms and they form meaningful semantic fields. There are some terms that work together, e.g.,
submission, obedience, faith and piety, to form an organic body of truth & practice. Words are
also frequently polysemous, that is, literal, metaphorical and theological simultaneously. Thus,

semantic analysis sheds light on the linguistic richness of the Glorious Qur’an, showing how
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the lexical and syntactic aspects of its text encode its moral, theological and spiritual messages

(Izutsu, 2002).

2.4.1 Lexical Relations

The most basic element of semantic analysis is lexical meaning. Definitional meaning
sounds like the most definite meaning, a word's intrinsic or conventional meaning based on its
root, morphology, and historical context (Khorasani et al., 2019). Classical Arabic is a language
that is mostly based on trilateral roots from which words are formed, which convey related
meanings. The root t-"-y, for example, gives rise to the words ta‘ah (obedience), muta‘ah
(compliance), and other verbal forms which provide nuances of meaning in relation to
responsiveness, willingness and ethical alignment. Here are the forms that highlight the
entangled lexicon and morality in the language of the Glorious Qur'an: obedience is a linguistic,

ethical, and spiritual concept (Ibn Manzur, 1994).

The Glorious Qur'an is both literally and figuratively/symbolically used in the sense of
lexical meaning. The meanings of such words as “huda” (guidance) vary in the context of the
text and may refer to literal guidance, moral instruction, or spiritual illumination. In the process
of interpretation, the purest classical school relies heavily on the polyvalent nature of meaning;
that is, even a single word can involve cognition, ethics and spirit (al-Isfahani, 2009; Tabatabai,

1972).

Contemporary work in semantic theory expands on this by highlighting relational and
contextual interpretation. Izutsu (2002) said that Qur’anic words work in the web of ethical and
theological oppositions (obedience vs. disobedience, guidance vs. misguidance, and belief vs.
disbelief). Words do not have fixed meaning but only come into fuller measure within the

context of these relations in Qur’anic discourse. Lexical meaning thus is the beginning of the
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understanding of what it is that Glorious Qur’an seeks to convey with its ethical, theological

and communicative intentions (Izutsu, 2002).

2.4.2 The Notion of Lexical (Sense) Relations

Lexical or sense relations: systematic relationships between words that have meaning
in a language. Lexical relations are crucial for semantics, pragmatics, and discourse analysis in
linguistic theory. As Ferdinand de Saussure had taught us in 1916, meaning is relational: a
word (signifier) gets its meaning by being different from other words in a system of differences.
In particular, this is illustrated in the Glorious Qur’an: no word exists in isolation and the
relevant semasiology of each concept, submission (Islam) or obedience (ta‘ah), arises from a
web of semantic relatives (and opposites), hierarchies, topical collocations and other contextual

features (Palmer, 1981; Lyons, 1977).

This relational understanding is built on the foundational layer provided by classical
Arabic lexicography. Systematic documentation of roots, derivations, and semantic fields (Ibn
Manzur 1994; al-Isfahani, 2009) showed that words are interconnected in morphological and
conceptual relations. For example, from the root t--y one derives ta‘ah (obedience),
muti‘(obedient person), and tati‘(act of obeying), covering a coherent semantic field.
Moreover, the fact that the word s-1-m becomes Islam (submission), Muslim (one who submits)
and tasltm (act of submission) emphasises the interrelatedness that exists in Qur'anic lexical
usage. The lexical relations in Islamic exegetical works like Al-Tabatabai's (1972) Al-Mizan
and Al-Tabarsi (1995) in his book “Majma* al-bayan fi Tafsir al-Qur’an’ are not linguistic

phenomena, but moral, ethical and theological hierarchies.

The contributions of modern linguistic theory provide formalisation of lexical relations
that enrich classical and exegetical perspectives. Lyons (1977), Cruse (2000) recognised

different sense relations: synonymy, antonymy, hyponymy, hypernymy, meronymy and
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collocation are the systematic explanations from which meaningfulness arises as a relation
between lexical units. Like Levin (1993), people consider verb classes and argument structure,
where the semantic role of action verbs such as ta‘ah also relies on the relational and syntactic

context. Lexical relations can be classified into the following types:

1. Synonymy: Synonymy refers to the words that have similar or overlapping meaning. For
the Glorious Qur’an, synonymy typically emphasises ethical, theological and moral concepts,
which resulted in rhetorical emphases. From a linguistic perspective, synonymy exemplifies
paradigmatic substitution (Palmer, 1981; Cruse, 2000), where interchangeable lexical items

can fill the same slot within a semantic frame.

2. Antonymy: Antonymy stands for the words with contrasting meaning; also used in the
Glorious Qur’an to delineate moral, ethical, and spiritual limits (Palmer, 1981). Antonymy in
the Glorious Qur’an serves, therefore, both the semantic and pragmatic functions, elucidating

limits to ethical and spiritual conduct while inspiring obedience.

3. Hyponymy: Refers to a particular case of a general category. Linguistically, hyponymy
reflects a taxonomic semantic relationship (Palmer, 1981; Lyons, 1977), which organises the

components of a semantic field in hierarchical dependency.

4. Hypernymy: Hypernymy is the other way around from hyponymy; a more general category
includes examples that are more specific (Palmer, 1981). Hypernymy, thus, enables Qur’anic

lexicon to indicate general principles manifesting in multiple ethical acts.

5. Collocation: Collocation refers to the terms conveying submission and obedience as verbs
and nouns frequently co-occur with acts of ethical or ritual character. Semantic fields are
consolidated through collocation, which directs interpretation and guarantees lexical

cohesiveness (Palmer, 1981; Levin, 1993).



SUBMISSION AND OBEDIANCE IN THE GLORIOUS QUR'AN 22

2.4.3 Contextual Semantics in Qur’anic Discourse

Contextual semantics studies meaning as it influences text and context (situational and
pragmatic). In the Glorious Qur’an, terms seldom hold fixed meanings independent of context;
their interpretation will depend on surrounding verses, syntactic structure, narrational setting
and rhetorical intention. The word ta‘ah (obedience), for instance, can refer to legal obedience
or ethical conduct or spiritual surrender depending on the verse etc., (Al-Tabatabai, 1972). The
necessity of context in appreciating the hierarchical submission and divine dominion and
covenantal responsibility in these demands has been highlighted in Islamic exegesis (Al-

Tabarsi, 1995).

This view is supported by modern scholarship. According to Izutsu (2002) and Abdel
Haleem (2004), context interacts between lexical meaning, syntagmatic patterns and the
intention of the utterer, shedding light on how the Glorious Qur’an communicates multi-layered
ethical, spiritual as well as theological guidance. Contextual semantics also gives a dynamic
dimension to the understanding of the Glorious Qur'anic discourse, as lexical selections, the
networks of relationships and the narrative sequence are coordinated to inform, instruct and

morally engage the audience (Al-Tabarsi, 1995).

2.5 Semantic Fields of Submission and Obedience in the Glorious Qur’an

One of the most basic semantic fields in Islamic ethics, spirit and theology is that of
terms of submission and obedience, as found in the Glorious Qur’an. This plurality is not
merely a lexical one, but also a conceptual, relational and pragmatic one, uncovering the
Glorious Qur’an as a sophisticated system of life that supports a complex set of instructions for
human conduct and morality. There are two concepts that dominate thoroughly the thought of
the Glorious Qur’an: submission (Islam in its near-ultimate sense) and obedience (ta‘ah), both

of which carry with them personal and metaphysical implications, and both of which have to
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do with one’s relation to the Almighty Allah, the Prophet, and divinely instituted authority.
These semantic fields would need to be analysed in a correlative study of the classical Arabic
lexicographical tools, usages and meanings of the Glorious Qur'an, Islamic exegetical data, and
even theoretical backgrounds from modern semantics and pragmatics (Pourghasemian, 2023;

Izutsu, 2002).

The study of these words and their context is available in classical Arabic literature.
Lisan al-Arab, the root of submission (s-1-m) is for surrendering, peace and security, and if
inner submission is to surrender oneself, it is to the divine will, not just to obey. Similarly the
word ‘obedience' which comes from the root t-"-y, is defined as pliability, response and
willingness to follow instructions. These etymological backgrounds show that in the worldview
of the Glorious Qur’an, submissions and obedience are intimately related: submission creates
the state of acceptance and alignment with Divine Will, while obedience is its reflection in

words, behaviour and intention (al-Isfahani, 2009).

These fields are further clarified by modern semantic analysis with the help of
paradigmatic and syntagmatic relations. Lexical clusters that contain words related to the
concepts of submission and obedience are frequently found: istislam (act of submission), ta‘ah
(obedience), ta’i* (obedient), and muslim (one who submits) are examples of words that belong
to the same semantic field and can be arranged within different, consistent and meaningful
formative sets. Structurally, these words are included in sequences and often occur in
conjunction with imperatives, conditional statements or narratives, with clear ethical and
theological guidance in these structures (Al-Tabarsi, 1995). The Glorious Qur'an mentions, in

Surah Al-Ma'idah, it says:
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((59) O ye who believe. Obey Allah. and obey the Messenger, And those charged With
authority among you. If ye differ in anything Among yourselves, refer it To Allah and His
Messenger, If ye do believe in Allah And the Last Day: That is best and most suitable For final

determination) (Ali, Trans., 2004, p. 203).

The concept of submission and obedience in the Glorious Qur'an is not simple and does
not exist in isolation. To call into question the linguistic foundation, classical Arabic texts and
dictionaries give it a thorough examination, and to cast doubt upon the theological and
hierarchical dimensions, Islamic exegesis is employed. Moreover, in order to investigate the
relational and pragmatic dimensions, modern semantic analysis is applied. The Glorious
Qur'anic discourse often brings together several meanings and associations that allude to
submission as an attitude of the heart and to submission as an action of the feet, and that link
lexical meaning, moral responsibility, spiritual perception, and social themes. A cluster of
lexical fields like these, imperatives, and relationships like these appear together in Glorious
Qur'an instructions so much that learners become aware of the semantic fields at the very core
of what the Glorious Qur'an does the ethical, spiritual, and moral choices that it brings together

and the consequences that follow (Al-Tabarsi, 1995).

2.6 Pragmatic Aspects of Submission and Obedience

Pragmatics is the analysis of how language is used in context, and what meaning is
extracted from utterances, from beyond the literal sense of their words. It aids in understanding
the communicative purpose of language and social dynamics in communication (Leech, 2014).
The theory of speech acts has far-reaching consequences in the philosophy of action, meaning
and language. It questions the traditional concept of language as descriptive and emphasises
the performative nature of language, in that language is not only descriptive but also has a

performative function, which manifests by acting upon the reality (Leech, 1983). In the field
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of communication studies, Searle's classification of speech acts offers insights into how
communication functions in various social contexts and how speakers use language
strategically to achieve their goals. It helps understand the role of speech acts in maintaining
social order, negotiating meaning, and establishing rapport between interlocutors (Leech,

2014).

Yule (1996) stated that pragmatics is a study of how the meaning of an utterance will
depend on the circumstances in which it is uttered or, in other words, how people use linguistic
actions. For example, “I met John and his wife in the train station while coming out of the
washroom.” One cannot think that there is only a single washroom for both males and females
in the station. So, this means that when someone was coming out of the washroom, he met John
and his wife.” The most important thing in pragmatics is the context of an utterance or the
interlocutor's background knowledge or experience and information conveyed in other parts of
the utterance or the written text. The intended meaning of the speaker is mostly connected with
the context of the time in which the speaker utters the utterance. This situation means the
hearers may have a different interpretation of what is said. Therefore, it is important to study
language use. ‘“Pragmatics then is concerned with what people mean by the language which

they use or how they realise its potential meaning as a communicative tool” (Widdowson, 1996,

p. 61).

With a focus on Qur’anic studies, pragmatics considers the working of divine discourse
within specific historical and social settings, most notably seventh-century Arabia during the
lifetime of Muhammad (Rahman, 1982). The Glorious Qur’an speaks to various audiences,
believers, disbelievers, hypocrites and the People of the Book; different rhetorical strategies
are necessary for each (Esack, 1997). Pragmatic analysis examines how the change in

pronouns, tone and address provides a richness of meaning and lead audience interpretation
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(Abdul-Raof, 2001). For example, the movement between first-person divine speech (“We” or
“I”), third-person implicational reference (“He”) and direct address to humanity performs
distinct communicative work: construction of authority, intimacy or threat according to context

(Mir, 1986).

Furthermore, speech act theory finds its relevance in the Qur’anic discourse analysis,
since many verses perform acts such as commanding, warning and narrating (Austin, 1962;
Searle, 1969). Therefore, commands about prayer, charity and fasting are commands while
promises of reward and punishment they act as Commissives based on divine authority (Abdul-
Raof, 2006). Narrative passages of earlier prophets are presented as assertives, yet they also
serve, like warning shots, to contemporary listeners (Rahman, 1982). What makes these verses
carry this illocutionary force is not just the grammatical set up used but also who is the ultimate

Speaker: Almighty Allah who in fact contributes to their pragmatic force (Mey, 2001).

The Glorious Qur’anic discourse relies heavily on implicature, and meaning is often
not limited to the explicit so that people are required to produce shared theological and cultural
knowledge pools (Grice, 1975; Levinson, 1983). For instance, examples of past nations that
suffered destruction indirectly serve as warnings to contemporary audiences without explicitly
stated prophecies (Mir, 1986) Resolving such implicatures often depends on knowledge of
asbab al-nuzil (occasions of revelation), which specify the situational context in which
particular verses were revealed (Al-Suyuti, 2008). In this way, pragmatic analysis shows co-
construction of meaning in the interpretation proffered through inference and knowledge of the

context (Yule, 1996).

Presupposition and rhetorical questioning (Yule, 1996), further exemplify pragmatic
richness in the Glorious Qur’an. When the text reads, “Is there any creator other than Almighty

Allah? It assumes a negative response and leads the audience towards affirming monotheism
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(Abdul-Raof, 2006). Such rhetorical strategies work persuasively rather than simply
informatively, structuring belief through suggested presuppositions (Esack, 1997). It often
assumes prior knowledge of previous revelations and prophetic traditions, rooting continuity

within the broader context of Abrahamic theology (Rahman, 1982).

Every utterance an individual speaks contains not only the literal meaning of a word
but also an implicitly intended meaning. The context in which a speaker speaks extensively
influences the intended meaning of what they say. In this case, each speaker or listener may
apply a unique interpretation. Thus, it is essential for language usage. The field of pragmatics
investigates how individuals utilise language to convey their intentions or employ its potential
for meaning as a means of communication (Widdowson, 1996). Pragmatics examines the
expression in a real-life conversation within a particular setting to convey the intended message
in a communication, given that individuals may be unaware of its meaning. Consequently, to
communicate effectively and correctly with other language users, it is necessary to acquire
knowledge of the pragmatic aspects of an utterance, such as speech acts, implicature, and

presupposition (Alhusseini et al., 2015).

In this regard, Submission and Obedience in the Glorious Qur’an have a close
relationship with many pragmatic aspects such as context, Speech Act Theory, implicature, and
politeness etc. In this study, the focus is on the relationship between submission and obedience
and the pragmatic aspects of Context, Speech Act Theory, and Implicature. To do so, the
researcher follows the Hymes’s (1974) SPEAKING Model to study the context, Kissine’s
(2013) Speech Act Theory, and Grice’s (1975) Implicature Theory. The following sections give

some more details about them.
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2.6.1 Hymes’s (1974) SPEAKING Model

Hymes’s (1974) SPEAKING model provides an ethnographically grounded framework
for analysing communicative events by relating linguistic choices to their social and cultural
contexts. Developed within the ethnography of communication, the model challenges
approaches that treat language as an autonomous formal system and instead emphasizes the
relationship between language use, social norms, participants, purposes, and situations. The
acronym SPEAKING represents eight interrelated components of a communicative event:
Setting and Scene (S), Participants (P), Ends (E), Act Sequence (A), Key (K), Instrumentalities
(), Norms of Interaction and Interpretation (N), and Genre (G). Setting refers to the physical
circumstances, including the time and place in which communication occurs, whereas scene
concerns the psychological or social definition of the situation, such as its degree of formality
or seriousness. Participants include not only the speaker and addressee but also other
individuals who may participate directly or indirectly in the event. Ends refer to the intended
goals, outcomes, or purposes of the interaction. Act sequence concerns the actual content and
organization of the communicative event, including how utterances are structured and
sequenced. Key indicates the tone, manner, or emotional and attitudinal orientation of an
interaction, for example, whether an utterance is serious, ironic, humorous, formal, or
aggressive. Instrumentalities concern the channels and linguistic varieties employed, such as
spoken or written language, dialect, register, code, or medium. Norms of interaction and
interpretation refer to the socially recognized rules governing participation and the ways in
which utterances are expected to be interpreted. Finally, genre identifies the conventional type
of communicative event, such as a conversation, lecture, sermon, interview, prayer, political

speech, or other culturally recognizable discourse type (Hymes, 1974).

The analytical value of the SPEAKING model lies in its ability to examine meaning as

a product of language use within a particular sociocultural context rather than as a property of
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linguistic forms alone. Hymes (1972, 1974) argues that communicative competence involves
knowledge of not only what can be said grammatically but also what is appropriate, when it is
appropriate, to whom, in what circumstances, and with what communicative consequences.
Accordingly, the model can be applied to investigate how contextual variables shape the
interpretation and pragmatic force of particular utterances. For example, when analysing
religious discourse, the Setting and Scene may establish a sacred or instructional context; the
Participants may involve a divine speaker, a prophet, or a believing audience; the Ends may
include instruction, warning, persuasion, guidance, or behavioural regulation; and the Act
Sequence may reveal how commands, explanations, promises, and warnings are organized.
Similarly, Key can help distinguish between authoritative, compassionate, admonitory, or
reassuring discourse, while Instrumentalities can account for the linguistic medium and stylistic
choices through which the message is conveyed. The Norms component is particularly
important because interpretations of religious discourse are influenced by culturally and
communally shared conventions, whereas Genre situates individual utterances within broader
forms such as narratives, supplications, commandments, warnings, or moral instruction. Thus,
the SPEAKING framework can function as a contextual analytical tool that complements
pragmatic approaches such as speech act theory and implicature by systematically identifying
the contextual factors that contribute to the interpretation of communicative meaning (Hymes,

1972, 1974; Saville-Troike, 2003;

2.6.2 Kissine’s Speech Act Theory (2013)

Kissine's From Utterances to Speech Acts (2013) is a substantial contribution both to
speech act theory and to contemporary pragmatics. In the tradition of J. L. Austin (1962) and
John Searle (1969), Kissine considers the relationship between linguistic meaning, speaker
intention, and contextual inference. After classical speech act theory, focused on

communicative intentions as the key element determining the illocutionary force, Kissine
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advocates for a more structured and cognitively adequate account of this difference between
semantics and pragmatics, whereby sentence meaning is independent from the mechanisms by
which hearers are able to identify speech acts. A related goal of his approach is to elucidate
age-old controversies regarding whether speech acts belong on the intention-based or

convention-based end of a spectrum (Searle, 1969).

One of the cornerstone elements of Kissine’s theory is his rejection of wholly intention-
based accounts of speech acts. In the standard view of speech acts, especially those views which
take heavily from Gricean pragmatics and Searle’s version of intentionalism, the hearer
recognises that a speech act has been made by identifying the speaker’s communicative
intention. Kissine (2013) claimed that this view over-intellectualises communication and
overlooks the myriad of run-of-the-mill, conventionalised illocutionary acts in the daily lives
where recognising the speaker’s intentions should not call for complex inferential reasoning.
Rather, he suggests that the performative frameworks of speech acts are situated in socially
established systems of normativity. That is, utterances derive their illocutionary force from the
fact that they are parts of conventions, which attribute to them certain communicative
functions. This view is only partially compatible with Austin’s observation that some
utterances perform actions in virtue of institutional conventions; it is to Kissine’s credit that he
proposes a sharper distinction between semantic encoding and pragmatic activation (Kissine,
2013). Classification of speech acts although there are many types of speech acts, the following

types were listed (Kissine, 2013):

1. Assertives: These speech acts express a proposition to be true. The role is to describe, state,
claim, report or say in some way, make an assertion about the world. In Kissine’s account,

assertives are identified not only through inferred intention but also through conventional
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markers of declarative structure and contextual norms that signal commitment to truth (Kissine,

2013).

2. Directives: Directives are speech acts meant to have the hearer do something. These can
take the form of commands, requests, instructions, advice, warnings and invitations. Kissine
also points out that many directives are identified by using standard linguistic forms such as
imperative mood or socially agreed request conventions, not complex intention reading

(Kissine, 2013).

3. Commissives: Commissives bind the speaker to some future action. The illocutionary force
rests in taking on an obligation. Commissives are effective in Kissine’s norm-based model
because social conventions endow utterances like promises and vows with binding force

(Kissine, 2013).

4. Expressives: Expressives describe the speaker’s psychological state or emotional reaction
to a situation. They can have no aim to describe or to change the world, but rather an objective
of expressing feelings through recognised social formats. Their force derives from shared

norms regulating expressions of thanks, sorry, congratulations, etc. (Kissine, 2013).

5. Declarations: Declarations are speech acts that create institutional or social reality simply
by being uttered (assuming the speaker has the proper authority and is in an appropriate
context). Kissine emphasised that these acts have not much to do with inferential intention and

everything to do with institutional conventions (Kissine, 2013).

6. Interrogatives: Historically these have been linked to directives, but in an intuitive way,
Kissine classifies interrogatives together with the other illocutionary acts, because they request
information, usually not mental states as they are implied in the text but rather marked

syntactically or prosodically (Kissine, 2013).



SUBMISSION AND OBEDIANCE IN THE GLORIOUS QUR'AN 32

7. Indirect Speech Acts: Kissine focused on the indirect speech acts that are illocutionary acts
that are linguistically (but not necessarily) expressed in a different form from the illocutionary
act. An interrogative sentence such as "Can you pass the salt?" used as a directive for example.
In his approach, these cases are described in terms of the conventionalised forms of normativity
(temporal and situated pragmatics) and not only desired higher-order attribution (Kissine,

2013).

2.6.3 Implicature in the Glorious Qur’an

There is an important concept in pragmatics that can explain why the knowledge of the
meaning of the Glorious Qur'an is not limited to the verbalisation, namely Implicature. In
communication, H. P. Grice (1975) created a theory of implicature, which accounts for the
acquisition of additional meaning from assumptions and the Cooperative Principle. Both of
these applicative mechanisms in the context of the Glorious Qur’an indicate how the voice of
Almighty Allah functions indirectly, how it is insinuated and extracted from the text and what
it implies with regard to the context in which it is placed, in contrast to the literal interpretation

of the text alone (Abdul-Raof, 2001).

Grice (1975) stated that the speaker fails or plays with one of the four maxims:

nn nn

"quantity," "quality," "relation," or "manner" and the hearer infers meaning beyond what the
speaker says. Implicature is a tool for powerful rhetorical purposes in the Glorious Qur'anic
discourse, particularly when speaking of narration, admonition and parable (Mir, 1986). The
implicature is a warning to contemporaries while the explicature tells of historical events, such

as when the Glorious Qur’an refers to the destruction of former nations for disbelieving.

Instead, in each instance it is suggested, not repeated, (Rahman, 1982).

In fact, implicature in the Glorious Qur'an may be part of a class of conventional

implicature (that is, attributing stereotypy meanings to certain particles/expression without any
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context-determination) as Grice (1975) explained. Two particles of emphasis or restriction can
indicate contrast, exclusivity or certainty in Arabic discourse. They influence the meaning of
the interpretation rather than its literal meaning. Long before contemporary pragmatic
terminology, grammatical scholars of balaghah (Arabic rhetoric) understood these various
meanings, but modern theory provides systematic analysis that allows us to describe them

(Abdul-Raof, 2001).

1. Conversational implicature: There are several linguists that define conversational
implicature, which is one of the most significant subjects in pragmatics. Like its equivalent
implication, the term "implicature" is derived from the verb "to imply." "To imply" is
etymologically defined as "to fold something into something else." Mey (2001, p. 45) stated
that what is meant is "folded in" and must be "unfolded" in order to be comprehended. Mey
went on to define conversational implicature as anything that is left unspoken in real language
usage but is inferred in conversation. According to Levinson (1983, p. 97), "the concept of
conversational implicature provides some explicit account of how it is possible to mean, more

than what is actually said by the conventional sense of the linguistic expressions uttered."

Grice (1975) classified conversational implicature into two types, namely generalised and

particularized conversational implicature.

a. Generalized implicature: It occurs when the hearer does not require specific expertise to
recognise the additional meaning that is transmitted, according to Yule (1996). To put it another
way, it occurs without any specific context that would allow for the essential deductions. One
day, I was sitting in a yard and using broad conversational implicature. Since the speaker would

say, "I was sitting in my garden," if the garden were his, it is not his in this instance.

b. Particularized conversational implicature: The majority of talks occur in highly particular

circumstances where deductions are required. To identify the meanings being transmitted, such
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assumptions are necessary. This particularised conversational implicature occurs while the

speaker is speaking and the hearer is subtly responding (Yule, 1996).

2. Conventional Implicature: According to Yule (1996), conventional implicature happens
when a speaker presents a fact in an untruthful manner. It is associated with particular phrases
that, when spoken, may convey extra meaning. "Conventional implicatures are linked to
particular words and, when used, produce additional meanings that are conveyed" (p. 45).
Furthermore, Mey (2001) noted that bringing up a different context would not alter such
implicatures. They are referred to be conventional because they are standardised by convention.
Conversely, Levinson (1983) claimed, "conventional implicatures are non-truth-conditional
inferences that are simply attached by conversation to particular lexical items rather than being
derived from superordinate pragmatic principles like the maxims" (p.127). As a result, the
literal meaning of the words can automatically understand the traditional implicature of a

speech.

2.7 Pragma-Semantic Interface

The pragma-semantic interface (Levinson, 1983; Yule, 1996) involves semantics (the
study of encoded, literal meaning) and pragmatics (the study of context-dependent meaning).
Semantics deals with meaning based on truth conditions: what sentences mean in isolation;
where pragmatics focuses on the way speakers use specific language at particular times to
convey intended meanings that go beyond literal formulation (Mey, 2001). This interface exists
between these two worlds, and between the question of relationship of the encoded meaning
and the contextual inference, the full communicative meaning can be understood. This is one
of the most discussed problems today concerning language and a topic that is much debated by

Grice (1975) who attempted to define what is said (semantics) versus what is implicated
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(pragmatics) and by John Searle who focused on illocutionary force canonical meaning in raced

utterance.

The meaning of the sentence and speaker meaning (Grice, 1975) is a one of the central
issues in the pragma-semantic interface. Speaker meaning is the speaker's intention, and
speaker's implications in a specific situation; sentence meaning is the meaning of a sentence as
determined by its conventional, grammatical and lexically determined meaning (Levinson
1983). For example, a declarative sentence can have a semantic meaning, but have a different
pragmatic meaning in different contexts (as a command or warning, Searle, 1969). This
difference suggests that semantics is a structural basis of meaning while pragmatics is based

on semantics and may, in communication, modify the meaning (Mey, 2001).

The other key paper is by Dan Sperber and Deirdre Wilson (1986/1995) respectively,
on explicature and implicature, in the framework of relevance theory. The meanings that are
added after a contextually motivated enrichment: explicature, the meanings that are added by
reasoning based on the relevance of the utterances: implicatures. It assumes that meaning is
often underdetermined and pragmatic processes are required for it to reach interpretation
(Sperber & Wilson, 1995). Therefore, the interface is not hierarchical; rather it is dynamic and
it renders semantics and the pragmatics to interact and produce the full propositional meaning

(Carston, 2002).

The presupposition is also well represented at the pragma-semantic interface.
Furthermore, some researchers believe that there is a semantic definition for presuppositions,
and some others believe that they are pragmatically inferred (Levinson, 1983). Some verbs, for
example ‘know’ semantically presuppose their complement (it is presupposed but the
interpretation of the factive expression is context dependent, as in Yule 1996). The debate

shows that there are many phenomena in the language that cannot be classified as semantic or
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pragmatic, but rather refer to the interrelated characteristics of both semantic and pragmatic

fields (Mey, 2001).

The pragma-semantic interface explains how discursive level coherence and
thematisation can be materialised. Lexical relations are discussed in the context of semantics
(e.g., synonymy, antonymy and hyponymy) while the ways in which speakers manage to be
relevant, change the topic and say what they mean but don't actually say are explained in terms
of pragmatics (Mey, 2001). The latter, that is the process of amalgamation/reduction, is relevant
particularly in the context of complex texts or sacred texts that could have many layers of
meaning, where literal meaning may play out in relation to the rhetorical strategy and

contextual inference (Abdul-Raof, 2006).

2.8 Religious Discourse

Language of religious discourse is the language used when expressing, communicating
and negotiating religion and religious experiences and practices. It includes a sacred text, oral
tradition, sermons, prayers, theological discussions, devotional writings, and more (Searle,
1979). According to the pragmatics model, religious discourse is not only information but also
performative, persuasive, evaluative and can have an impact on the beliefs of the hearer and on
their ethical behavior and reinforce the community cohesion (Abdul-Raof, 2001). When
applied to discourse on religion, it is seen on the intersection of linguistics, sociology,
anthropology and theology (Van Dijk, 2008) in terms of the transmission of authority, the

invocation of sacredness, and the creation of meaning through language.

Trust in the authority and in the holy is the foundation of religious talk. The Glorious
Qur’an has implications that are found in the Bible or Torah which also have a communicative
impact, not just on the interpretation of language, but also on how language can be interpreted

(Fairclough, 1992; Rahman, 1982). In religious contexts, speech often has illocutionary
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meaning that goes beyond that of everyday speech. The words "commands, prohibitions,
blessings, promises and threats" are understood best as expressions of Almighty Allah's will.
This performative is of significance to John Searle (1969), because it is not just that it has moral
or ritual significance in the speech act, it is the act itself, which has moral or ritual significance.
Hence, the pragmatic dimension has its significance in comprehending the use of scriptural text

and its use by the believer.

One of the significant positive features of religious language is its strong dependence
on images and figurative forms of expression like metaphor, allegory, parable and narrative
example, which are also rhetorical (Abdul-Rauf, 2001; Mir, 1986). Such machines can be used
to convey abstract theological ideas in easy to remember, convincing, ways. For instance, in
the Glorious Qur'an, the stories of the past are not just a record of history, but meant to pass on
moral lessons and to convey moral imperatives in these stories. These strategies of narration
have been found to be implicature, presupposition and knowledge of the addressee to make

their meaning go beyond the literal meaning (Grice, 1975; Levinson, 1983).

Presupposition and deixis are often used in the language of religion to reiterate the
values of community. Presuppositions are tacit and presupposed fundamental theological tenets
such as the existence of Almighty Allah, the afterlife and the concept of divine justice (Abdul-
Raof, 2006; Rahman, 1982). Moral or communal alignment is created by deictic expressions

99 ¢

like “we,” “you” and “they” which separate the faithful from disbelievers and the morally
accountable (Levinson, 1983). All of these linguistic devices serve as a fence between the
inside and outside of the group and as a setting on the discourse of the doctrinal presumptions,

which makes the discourse an invitation to interpretation and social regulation (Van Dijk,

2008).
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2.9 Previous Studies
This section includes the discussion of some previous studies that are related to the
current study. Each one is presented in one comprehensive detail, including title, year, authors,

aims, research questions, results, and conclusions.

The first study was conducted by Abdullah (2021) which is entitled “Quranic Verses
on Obedience to Whims, its Manifestations ¢ Effects and Consequences”. The research was
directed at how to be more subservient to desires and whims. Reading suitable verses from the
Quran. To this purpose <the descriptive. The inductive method was used. It was divided into
four parts and an introduction. Regarding the Quranic context, the book deals with the concept
of submission to whims, as well as its meaning and explanation. Significant verses against it
and examples of it from the lives of as well as to emphasise its impact on the individual and
their interactions, and in the hereafter, they and their families were to be punished. The research
has resulted in a number of findings: even He, Almighty Allah has condemned obeying in His
Holy book. It is against His law, and He told His servants about it because of His whims. The
research also found out that obedience of whims is mostly committed among People of the

Book and then, to varying extents, by Muslim believers.

The second study was tackled by Pourghasemian (2023) and it is entitled "Obedience
and consciousness of creatures in the Qur’an: A cognitive approach." The aim of this research
is to explore the pragmatic dimension of divine commands and human reactions in the Glorious
Qur'an. This study aims at revealing the linguistic features and contextual approaches used in
the expression of the relationship between Allah's orders and the obedience of believers in the
Glorious Qur'anic discourse. The study uses a descriptive analytical approach with a qualitative
method. The model used is Leech's Politeness Principle (1983) and Mey’s (2001) Pragmatic

Act Theory. The data are 14 verses from different Surahs in which the believers are commanded
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to obey Allah and His Messenger. The results indicate that the verses selected use various
pragmatic devices in order to assure allegiance and voluntary submission not compulsion. The
analysis also illustrates the role that the tact, approbation and agreement maxims play in
enhancing the persuasive force of the divine message, and the pragmatic acts in clarifying the

communicative intentions of the selected verses.

The third study was conducted by Al Shujairi (2023) and was entitled "Verses of
obedience in the Holy Qur’an: Objective study". Obedience is a fundamental principle in
Islamic teachings and represents an essential obligation upon believers. This study examines
the verses of obedience in the Holy Qur’an through an objective analysis of their meanings and
contexts. It highlights the importance of obedience to Allah and demonstrates its close
relationship with obedience to Prophet Muhammad (peace be upon him). The study also
addresses obedience to those in authority, parents, and the husband, emphasizing the religious
and moral significance of such obedience. It explains that obedience to Allah and His
Messenger is associated with achieving divine satisfaction, receiving great rewards, and
attaining Paradise. Furthermore, the study discusses the different dimensions of obedience as
presented in Qur’anic verses, including submission, compliance with divine commands, and
adherence to religious teachings. The study concludes that the Qur’an encourages obedience
as a means of achieving spiritual fulfillment, divine mercy, and success in this world and the

Hereafter.

The fourth study was conducted by Mohseni (2024) which is entitled “Mechanisms of
Obedience in the Holy Quran: A Study Based on Cultural and Ethnic Semantics and Albert
Bandura's Social Cognitive Theory ”. The structure of the Glorious Quran is in accordance with
the basic structure of the high-frequency words. The meaning of physical obedience and

subservience, thus becoming a person who is accustomed to, and ready to, endure hardship. A
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person who is used to, and prepared for, suffering. In the obedience mechanism, both the
obedient & the obeyed, along with the context of obedience are active elements, while the
others are passive. The others are passive, but alongside the context of obedience are active
elements. Human destiny continues to be passive. The context of obeying covers all aspects of
religious ideas. The most important keyword here is obedience, it is the word that guides
humanity towards the way of learning and education. By employing the mechanism of
obedience based on observation, the Almighty Allah conveys His message on His creatures,

humanity and the jinn.

The current study is dedicated to the pragma-semantic analysis of submission and
obedience in the Glorious Qur'an in an integrated context, pragmatics and semantics. The study
aims at identifying the pragmatic functions and semantic relations in the given expressions of
Glorious Qur'an and the role of context in shaping the intended meanings of these expressions.
The study uses qualitative descriptive analytical approach. The data are sixteen verses from the
Glorious Qur'an, extracted from various Surahs, eight verses are related to obedience, and eight
verses are related to submission. The results suggest that in the Qur'anic discussion obedience,
submission is portrayed in directive, declarative speech acts, and warning speech acts that
create close link between faith and compliance with Almighty Allah's commandments. Apart
from the lexical relations reinforcing theological and moral meanings, binary oppositions like
obedience/disobedience and belief/disbelief are also found in the semantic organisation of the

selected verses.
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CHAPTER THREE
METHODOLOGY

3.0 Introduction

This chapter is devoted to presenting the theoretical framework and methods that are
followed in the analysis of the data under study. The researcher, in this chapter, discusses
certain aspects such as; the nature of the study, data collection methods, data selection, and the

model that is adopted in the analysis of the selected data.

3.1 Nature of Study

To understand a particular linguistic or social concept, it has to be investigated
according to the context in which it appears and all the other aspects to which this linguistic
concept might be related (Nakhilawi, 2016). Submission and obedience, for instance, cannot
be studied in isolation from the social context since they represent important type of concepts

that are widely employed in the Glorious Qur'anic discourse.

The present study is qualitative where the researcher intends to investigate the Glorious
Qur’anic verses that are rich with expressions of submission and obedience. It describes the
pragmatic and semantic strategies of submission and obedience in selected Glorious Qur’anic
verses. There are many reasons for conducting qualitative research, as stated by Merriam and
Grenier (2019). First, qualitative research is a powerful tool for describing the social context
in which humans live. Second, the main idea behind qualitative research is that meaning is
socially constructed. Finally, it is employed to uncover experiences from the participant's point

of view (Merriam & Grenier, 2019).

Schreier (2012) asserted that qualitative research employs symbolic materials,
including artefacts, verbal data, and visual data which provides considerable latitude for

interpretation. Qualitative research, according to Hennink, Hutter and Bailey (2020, p.10), is
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“a broad umbrella term that encompasses a variety of methodologies and philosophies".
Hennink et al. (2020, p. 10) opined that qualitative research permits a comprehensive
examination of people's experiences through a unique set of research methods, including in-
depth interviews, focus group discussions, observation, content analysis, visual methods, life
histories, or biographies. According to McEnery and Wilson (1996), qualitative analysis

methods provide a comprehensive and intricate understanding of the data.

The researcher employs a qualitative approach to gain a more comprehensive
understanding of the subject under investigation rather than merely connections between
variables (Moleong, 2009). Therefore, the current study aims to combine the pragmatic analysis
based on Kissine’s (2013) Speech Act Theory and Grice’s (1975) of Implicature Theory with

the semantic analysis according to Palmer’s (1981) Lexical Relations Theory.

3.2 Data Collection and Description

Creswell (2006) stated that data collection is the process by which the researcher
extracts valid information from extensive data. Researchers employ specific methodologies to
collect and analyse data. The researcher must use analytical reasoning, inquire about relevant
aspects of the data to gain comprehension, and finally conduct comparisons among the data
items to identify those related to the study. Lincoln and Denzin (2000) assure that qualitative
research enables investigators to examine phenomena in their authentic environments while
attempting to comprehend or analyse them from the perspective of the meanings that
individuals associated with them. In qualitative research, the researcher is the main instrument
in collecting and specifying the data, analysing inductively, and observing the utterances

delivered by the speakers or writers.

Qualitative data collection methods are important because they provide information

that can be used to evaluate shifts in people's perceptions of their well-being and to understand
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the processes that lead to observed results. In addition, the application of qualitative methods
in survey-based quantitative evaluations can enhance their quality by generating evaluation
hypotheses, encouraging survey questionnaire design, and elaborating or clarifying
quantitative evaluation findings (Silverman, 2000). To Creswell (1998), the researcher assumes
the principal role in gathering and identifying the data by compiling and defining words,
conducting inductive analysis, and observing the utterances produced by the speakers or
writers. The steps involved in data collection are as follows; research planning, data selection,
data categorisation, data analysis, interpreting the results, and summarising the conclusions all

steps in collecting data.

This study employs qualitative content analysis as its methodology. As defined by
Silverman (2000) as a research method for reaching accurate and replicable conclusions
regarding the meanings and contexts of particular words or other significant material. The aim
is to conduct a comprehensive analysis of verses that contain expressions of submission and

obedience in the Glorious Qur'an.

3.3 Criteria for Data Selection

In qualitative research, the researcher plays a crucial role in data collection and
specification (Creswell, 1998) through the collection of words, inductive analysis, and
observation of the utterances produced by speakers or writers. As mentioned above, the current
study is a qualitative investigation of submission and obedience in the Glorious Qur'an,
focusing on the pragmatic and semantic aspects. To ensure accurate interpretation, the
researcher depends on the expertise of Al-Tabatabai (1996) and Ibn Kathir (1999) to interpret
the verses derived from the Glorious Qur’an. The verses are chosen based on their availability.
Particularly relevant criteria, primarily in that they are varied and encompass distinct chapters

and (Surahs) from the Glorious Qur’an. The verses are chosen from distinct periods of
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revelation) and chapters (Surahs) to provide a varied and representative sample. A reference to
a well-established Glorious Qur’anic text and reputable scholastic sources would ensure clarity
and consistency throughout the selection procedure. The selected verses are analysed according
to pragmatic and semantic devices to derive conclusions and gain insights regarding the
submission and obedience found in the Glorious Qur’an. The selected data are presented on

Table 3.1 below:

Table 3.1
The Selected Samples of the Study

No. Name of Surah Number of Verses

1 Al-Imran 32

2 Al-Nisa' 13, 65, 80, 59, 64, 81, 125
3 Al-Anfal 20

4 Al-Tawba 71

5 Lugman 22

6 Al-Baqara 156

7 Al-Ana'am 79, 162

8 Al-Raad 22

9 Al-Ahzab 22

The researcher selected the samples for the present study after considering the
significance of the submission and obedience and the simple nature of analysing the
selected data. In qualitative research, sampling can occur multiple times, encompassing

collecting data, interpretation, and reporting (Hancock et al., 2009).

Based on what has been said regarding the sample size and reliability, a sample of
Glorious Qur’anic texts that adequately illustrate the criteria employed in analysing submission
and obedience of spoken texts has been selected. The researcher believes that selecting
additional sample texts beyond the ones included in this representative sample would lead to
some redundancy and would not provide further information. The sample size of the chosen
verses is determined based on the criteria of saturation and sufficiency (Nakhilawi, 2016;

Seidman, 2006). When selecting the Glorious Qur’anic verses that combat submission and
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obedience, the researcher relies on a set of principles that guide the selection process. Ary
(2010) argued that, when selecting samples, researchers need to take into consideration the

principle of the trustworthiness, which can be achieved by the following certain:

1. Credibility: In qualitative research, credibility refers to the truthfulness of the results of the
study. The extent to which the researcher establishes confidence in the findings by considering
the research design, participants, and context constitutes credibility or truth-value. The
researcher conducts this study by examining the verses of the Glorious Qur’an with a specific
emphasis on the verses that contain various expressions of submission and obedience. The
researcher employs a process of verse selection from different Surahs, followed by multiple
readings, to obtain representative samples encompassing the whole Glorious Qur’anic

discourse.

2. Transferability: This criterion refers to how the findings gathered through a qualitative
investigation can be adopted or generalised to different contexts, groups, or individuals. In the
current study, the researcher carefully observes the Glorious Qur’anic verses and then selects

the samples that include various types of submission and obedience.

3. Dependability: This entails the researcher’s comprehension of the meaning of the text. For
an accurate interpretation, the researcher must regularly and carefully read and observe the

data. The researcher engages in this activity while reading the Glorious Qur’anic verses.

4. Conformability: It is a method for evaluating the objectivity of the analysis through
consideration and debate with other researchers, advisors, specialists, and experts regarding the
validity of the data. The researcher employs an eclectic model in this study to facilitate data

analysis and address the research questions.
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3.4 Theoretical Framework

The current study depends on two levels of analysis. The first level is the pragmatic
analysis in which the researcher follows three models: Hymes’ (1974) SPEAKING Model,
Kissine’s (2013) Speech Act Theory (see Section 2.6.3), and Grice’s (1975) Implicature Theory
(see Section 2.6.3.1). The contextual analysis is based on the exegeses of the selected Qur’anic
verses that express submission and obedience by following Hymes” SPEAKING Model. It is
concerned with accomplishing the first aim of the study (Identifying and analysing the
contextual meanings of submission and obedience in selected Qur’anic verses) and answering
the first research question (What are the contextual meanings of submission and obedience in
selected Qur’anic verses?). Analysis of speech acts focuses on achieving the second aim of the
study (Examining the speech acts through which these two concepts are realised in selected
Qur’anic verses) and addressing the second research question (What are the types of speech
acts through which these two concepts are realised in selected Qur’anic verses?). Analysis of
implicatures is concerned with the third aim of the study (Investigating the implicatures
generated by the linguistic expressions of these two concepts in selected Qur’anic verses) and
addressing the third research question (What are the types of implicatures that are used in the
expressions of these two concepts in selected Qur’anic verses?).

The second level is the semantic analysis in which Palmer’s (1981) Lexical Relations
Theory (see Section 2.4.2) is taken into consideration. This level of analysis is used to
accomplish the fourth aim of the study (Exploring the semantic relations that contribute to the
construction and reinforcement of these two concepts in selected Qur’anic verses) and to
answer the fourth research question (What are the semantic relations that contribute to the
construction and reinforcement of these two concepts in selected Qur’anic verses?). The levels

of analysis that are adopted for the selected data of the study are illustrated in Figure 3.1.
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Figure 3.1
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The Eclectic Model of the Study, Adopted from Hymes (1974), Kissines (2013), and Grice
(1975), and Palmer (1981).
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CHAPTER FOUR

DATA ANALYSIS AND DISCUSSION

4.0 Introduction

This chapter is devoted to the data analysis and discussion of submission and obedience
in the Glorious Qur'an from a pragmatic and semantic approach. The analysis is based on (16)
Glorious Qur’anic verses, (eight) verses are about submission and (eight) verses are about
obedience. The chapter considers the verses at two interrelated levels. The first level focuses
on the pragmatic analysis, which examines contextual meaning, the types of speech acts, and
implicatures that are found in the expressions of submission and obedience the selected
Glorious Qur’anic verses. The second level deals with the semantic analysis, which tackles the
types of lexical relations of these two concepts, to illustrate the systematic organisation of
meaning in the text of the Glorious Qur’an. The chapter is then followed by a discussion of the

main findings of the analysis.
4.1 Analysis of Submission in the Glorious Qur’an

4.1.1 Analysis of Text (1)
tolull) {Lalld 1 pakidy il an L 5a il 3 T30 Y 6 240 588 L 152800 00 (5 Y G5 3
(65
((65) But no. by the Lord, They can have No (real) Faith, Until they make thee judge In all
disputes between them, And find in their souls No resistance against Thy decisions, but accept

Them with the fullest conviction) (Ali, Trans., 2004, p. 204-205).


https://surahquran.com/aya-65-sora-4.html
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4.1.1.1 Pragmatic Analysis

A. Contextual Analysis

This verse is one of the clearest statements of the oneness of faith, action, and total
surrender to Allah's command through the Prophet in the Glorious Qur'an. It was revealed in
the context of differences of opinion among some of the people who outwardly profess to
believe, but reject the decisions made by the Prophet on the inside. Al-Tabatabai (1972) said
that the verse is to convey the general rule to allow for the correctness of both verbal and
internal belief and the acceptance of prophetic authority on the outside. When it is used, the
word “&” emphasises the importance of the matter and it denies the sincerity of belief to
anyone who does not succumb to the judgment of the Prophet completely. The word A
& 83’ means that one has to take the Prophet as their superior juris and moral guide on all
issues, and “&A eg—um\ ER PR 53'” means that there has to be an inner acceptance or
satisfaction without emotional resistance. Al-Tabatabai also explained “Lulis i35 as the
most perfect level of submission, which means that they submit to divine judgement without
complaint, without resentment, and without any doubts. Therefore, the verse describes

submission as a full-fledged spiritual condition: the obedience of the law, the acceptance of the

emotions and the surrender of the existence.

Ibn Kathir (1999) interpreted the verse similarly “But no. by the Lord, They can have
No (real) Faith, Until they make thee judge In all disputes between them.” In the same manner,
he believed that the verse was an absolute statement. According to him, this phrase « )3 L
23 refers to any discussion or dispute, religious, social or personal. The verse rejects “a2A”
of the heart, as it is not enough to be outwardly obedient if one does not have it inwardly. The
final word “Ualid 154545 he explained, refers to the total surrender and to give in without

hesitation. Both these exegetes affirm the submission to be the final sign of true faith, and both
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agree that submission is a state in which one must be subject to Almighty Allah's judgment and

yet at the same time be at peace.

Lexically, the term (a-<-z) when applied to the word means to designate a person as a
judge and authority, adding the suggestions of government, arbitration and judgment. The
meaning of 30 5ad W comes from the root (U-z-¥) which originally means ‘to intertwine
the branches’, then metaphorically ‘to get involved in disputes and conflicts.” The meaning of
the word “3” is discomfort, constriction, unease or mental opposition. Semantically, it
means "disagreement, discontent" with a ruling. The verb (| ;-dm) from the word (p-J-u+) means
to surrender, to comply, to be at peace with, the verbal noun (Yuid) adds emphatic synonymy

which is equivalent to surrender completely and in total.

In terms of the contextual components of Hymes, this is a theological and legal
discussion in Siirat Al-Nisa' regarding differences between Muslims and explaining the need
for a pure-faith. The two parties are Allah, the prophet and the one who is taught; a believer or
a disputer. The ends are to assert prophetic authority as binding, and a full submission as an
integral part of true faith. The sequence of these is: First the lack of faith, “{ s’ ¥ &5 36
then the condition of bringing the cases to the Prophet, “aa PO PR Eﬁ”; then the inner
state of surrender, “Lalid [P Strong, commanding, firm and corrective, it makes the
seriousness of opposition to Almighty Allah's judgment apparent. The language of the Glorious
Qur'an is the instrumentals for legal and theological education, the norms are acceptance
inwardly, trust in prophetic authority, and obedience. The genre is legal-theological discourse,

that is, a text that clarifies doctrine and conveys moral teaching. Here, submission is the full

yielding to Almighty Allah's authority, both externally and internally.
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B. Analysis of Speech Acts

In terms of speech acts, in this verse is a very emphatic form, in which assertive,
directive, and declarative speech acts are all woven together to characterise submission as the
evidence for true faith. The first sentence is a strong assertive speech act, enhanced by divine
oath-taking, that is, “Gsie’ Y &3 5@ " Byt no. by the Lord, They can have No (real) Faith ".
In a practical sense, the oath is supposed to remove any possible ambiguity about the
connections between faith and action and is emphatically against any kind of real faith, which
does not entail full submission to the prophetic authority. The force of negation creates a
corrective and confrontative pragmatic tone, which aims to uncover a belief, if there is one,

that is superficial or incomplete.

k4

Moreover, the phrase "aéls Had L & 4844 A" "Until they make thee judge" is a type
of assertive and indirect directive speech act. It is a condition of faith but also it requires those
who are faithful to ask for judgement from the Prophet. From the practical point of view, the
verse establishes prophetic office in the form of mandatory arbitration, rather than as
consultation. The next phrase, “la)> ae-uﬂ‘ EYPOERY éi” "And find in their souls No resistance"
further strengthens the pragmatic form by moving from an external act to an internal emotional
reaction. It is an expressive criterion since it relates to introspection of satisfaction and

acceptance, not outward behaviors.

The most practical part of the verse is i s at its end followed by the word Lulis, The
same root (»-J-.~) is used with both verbs and verbal nouns to enhance the speech act, creating
emphatic yielding and full compliance. There is a sense of giving up in the building itself, but
not passive surrender, it is a peaceful surrender, even a happy surrender. This is a contrast, an
implicit comparison, of a real believer and one who professes to love the Lord, but who does

not.
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C. Analysis of Implicatures

In the light of implicature, the verse suggests a strong generalized implicature that just
saying the word for faith is nothing if it is not backed by practical and emotional commitment
to Almighty Allah's judgment. This implication can be discerned from the maxim of relation,
since the conditions mentioned are directly related to the definition of a real belief. It is also
reinforced by the principle of quantity, as the verse emphasises judgment, emotional

acceptance and submission, and points to a larger range of obedience and loyalty.

In addition, in the phrase “\> ) e«-wﬂ-v\ 81533 ¥ "And find in their souls No resistance"
includes a generalized conversational implicatures in that it is implies that inner struggles or
uncertainties about Almighty Allah's judgments also play a role in limiting the fullness of faith
even in outwardly conforming behavior. The emphasis of the word ‘Ui’ also indicates that
the act of submission is to give up one's preference and self before Almighty Allah. The
argument is that there is no separation between submitting and submitting, legal submission,

internal submission, and spiritual submission, but all three are one.
4.1.1.2 Semantic Analysis

The verse is a syntactically rich unity, semantically unifying all the elements of the
lexical field, and having a formula for the idea of total surrender and submission to Almighty
Allah's rule. In the middle, there is the semantic relationship between the words in the verse;
that is, the words “Cse’” and “Lalid isad” All the lexical items used in this text are
semantically related to the meaning of faith and submission, and belief is semantically related
with surrender and compliance. The verse also sets out the nature of the relationship between
the two expressions as one of hyponymy; when it is said that one must truly believe one must

simultaneously submit and be ready to accept Almighty Allah's judgment.
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Additionally, “& 82 is in conjunction with “C3a8”, another lexical relation. They
both belong to the semantic field of judgment, authority and legal decision making. The
meaning of “& 2847 is that the Prophet should be appointed as a judge in cases of dispute; and
the meaning of “C:s#” is the final judgment or decision that the Prophet makes. These two
expressions have a collocation association relationship and a semantic association relationship,
because these two expressions are very common in the context of governance, arbitration and

authority. They comprise a coherent semantic system on the theme prophetic judgment.

There is also a very relevant oppositional connection between the words “a)>” and
“Lulls” in the verse. “a)2” means trouble, resistance and psychological discomfort and “Uadis”
means peaceful surrender, surrender and full acceptance. The meaning of these two expressions
are opposite, meaning that inward resistance definitely goes against the willingness to submit.
In this antonymic comparison, the verse emphasises that, literally, it is impossible to be "right"

and yet feel "wrong" about Almighty Allah's decisions.

Furthermore, the words in the verse are lexically coherent as their meaning related to
authority and submission continues to be repeated and developed. The words of the grammar
chain in the quote 1 salisd »&uiiad & &3 form a grammatically linked chain with each word
referring back to the previous one: authority is recognised, judgment is accepted, and in the
end, it is submitted. With this lexical development, there is a sense of continuity between the
verses and a repetition of the central theme of obedience.

The use of the emphatic construction “Lalis | sl is also an example of relation of
synonymy and intensification, since it has the verbal noun ‘i3 which repeats and enhances
the meaning already expressed in the verb ] sl This repetition adds to the meaning of the

expression and the sense of total and uncontingent surrender.
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4.1.2 Analysis of Text (2)
(22: kel (o301 53 0all Sl o8 (it 35 1 N 4635 i )
((22) Whoever submits His whole self to Allah, And is a doer of good, Has grasped indeed The

most trustworthy handhold;) (Ali, Trans., 2004, p. 1039).

4.1.2.1 Pragmatic Analysis
A. Contextual Analysis

The Qur'anic verse from an exegetical point of view is the expression of one of the
fundamental principles that are interconnected with the submission and existential stability. In
Shi’i exegesis, Al-Tabatabai (1972) explained the phrase “4 ) 46 5 2 to refer to “Whoever
submits His whole self to Allah,” meaning that the “face” (4>4l) represents the essence,
intention, and direction of the self. This submission is not simply a paper submission, but the
giving over of the entire will and action, the giving over of the entire heart, mind and body. He
also explains that the meaning of the words “(sa% 335" is that submission must be fulfilled
with good conduct, and that is consciousness of moral goodness and knowledge of Almighty
Allah. In the case of “.& 30l 535417 Al-Tabatabai stated that it is a metaphor for a bond that
cannot be broken, to believe in divine instructions and guidance, a belief, which is often
associated with loyalty to the system of loyalty and the continuation of divinely guided
authority in Shi’ite thinking. Ibn Kathir (1999), however, mentioned that “4e>3 2L implies
that one is sincere and humble before Almighty Allah and “& 3 53°%0” means to be firm in
faith and the religion of Islam, and “without deviation.” It is important to follow it in order to
be saved and be protected from misguidance, he says. Although each exegete gives the
theological expression in a slightly different form, both come to the same conclusion that, the

act of submission is a complete act that gives firmness and certainty.
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The root (a-J-+) always represents surrender, yield and peace through submission to a
greater power and will always be a left-handed root. The root (a-J-u#) is always left-handed
and means surrender, yield and to enter a state of peace by submitting to a higher power. “ ?L.\.\
4425 is considered as an idiomatic phrase, while “4> sl refers to the whole person, both their
meaning and direction in their existence. In addition, the word “ &30 53543 is understood as a
metaphor, “3,21” (handle or grip) denotes a firm and solid grip and “& s means the strongest
and most solid of them all. The exegetical understanding will be enriched with the ability to
see this lexical analysis, which will offer the idea that submission brings about a sense of
security and stability, the secure reliance on Almighty Allah's direction will bring that.

In terms of Hymes' contextual elements, it was a didactic and wisdom-oriented
discourse in Strat Lugman that contains simple acts of faith and a way of living. The speakers
are Almighty Allah and the general audience consists of believers and those in search of
guidance. The ends are to show that true submission brings certainty, stability and ultimate
success. The chain of acts is preceded by a conditional clause, “4& ) 4635 il 52 5”, a qualifying
clause, “i=34 325”, and a result clause, “@-ul‘ §jﬁﬂ\;‘ Sliil) 2 forming a causal progression.
Instructive and reassuring, the key is both a part of instruction and affirmation. The instruments
are Arabic as the medium of teaching from Almighty Allah and the norms are sincerity,
awareness and steadfast adherence. The writing is a wisdom discourse that has theological
implications. There are many layers of this contextualisation and submission is offered as a
language and a lived reality that make Divine truth unbreakable.

B. Analysis of Speech Acts

The verse is utilised in an essentially conditional assertive speech action in a functional
way. The meaning of “dusil) 8 . ally 25” is a universal statement that says that once
someone submits, and delivers ¢bss), then they have achieved firm adherence. This assertive

has its own ‘force’ as the viewers are encouraged to emulate the actions described in the
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assertive in order to obtain the desired effect. As the word "l is a perfect verb used in the
result clause, it gives rise to a sense of certainty and completion, thus emphasising the reliability
of the result.
C. Analysis of Implicatures

In terms of implicatures, the verse includes a generalized form of implicature in that if
someone does not submit like this, then he/she will not be stable and secure. This implicature
is derived from the conditional structure, which implies there is a contrast between those that
do and those that do not, and the maxim of quantity, that the speaker has provided enough
information to draw an even broader implication. Furthermore, the expression “ a5 5550 i
a metaphoric expression, whose meaning is not easily understood, in order to stimulate the
cognition of the addressee. Therefore, submission is pragmatically structured to cause certainty
and security, and the conditionals highlight the causal relationship between obedience and
security of spiritual stability.
4.1.2.2 Semantic Analysis

The semantic meaning of the verse brings into focus the idea of submission as a safe
and transgressive action. The expression “dll 1) 4¢3 5 s 2 57is a synonymy and antonymy with
the preceding surah, which means the same. « B30 33540 is a form of metaphor which
combines the words “3521” (the handhold) with “& s (the firmest), evoking the idea of an
unbreakable tie and stability. This metaphor may be extended semantically, i.e. physical ideas
may be used to represent abstract spiritual ideas.

\”

The expression “ &3l 33520” could mean hyponymy because if a person is submitted,
he is committed. In addition, the combination of “a3w¥V” and “Ules¥)” again suggests a
hierarchical semantic relationship, whereby kindness completes and perfects Islam. The lexical

items in the verse belong to a semantic field of stability, guidance and connection, all of which

help to form the completely conceptual framework. A very dense semantic texture is created
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by metaphor, by hyponymy and by synonymy, and submission is not only a demonstration of
obedience, but also an opportunity to enter into an indissoluble relationship with the Word of
Almighty Allah. Thus speaking of surrender grows to being given up and even feeling spiritual
assurance.
4.1.3 Analysis of Text (3)
(156:3a) (&5’ ) B3 4o 0 156 Bpoal il 1) Gyl

((156) Who say. when afflicted With calamity: "To Allah We belong, and to Him is our return')
(Ali, Trans., 2004, p. 63).
4.1.3.1 Pragmatic Analysis
A. Contextual Analysis

This verse is one of the strongest expressions of submission and spiritual surrender in
times of trouble and disaster in the context of the Glorious Qur’an. Al-Tabatabai (1972)
explained that the quote “O sk 43 B)5 & UP” shows a theological understanding of reliance on
Almighty Allah and the necessity of return to Almighty Allah. It is not just a formula that is
recited during times of distress; it is a statement of an existential submission that the believer
makes, that he is under the ownership of the Creator, and that Almighty Allah owns his life,
his belongings, and the destiny of his affairs, Al-Tabatabai said. He makes it clear that the
disaster “4s=%2” is a test of faith, revealing the extent of the believer's faith, and what extent he
is willing to go in surrendering to Almighty Allah's will both emotionally and spiritually, if one
compares the word therefore with rebellion and despair, one will realise that it is the greatest
expression of satisfaction and submission in the face of tribulation and the greatest evidence of
one's affiliation with Almighty Allah. Similarly, in his commentary on the same verse, Ibn
Kathir (1999) refered to it as a commendation of the Almighty Allah-fearing believers who
suffer some hardship but then return to Almighty Allah with their prayer for help. To the people

of faith this formula is a comforting one, for it tells them that the world will never be the same


https://surahquran.com/aya-156-sora-2.html
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and that all things will be determined at the end. Ibn Kathir also pointed out that this is an
expression of patience, humility and trust in Almighty Allah when faced with difficulties. Both
exegetes share the interpretation that this verse is a paradigm of spiritual submission, calamity
a moment of reaffirmation of dependency on Almighty Allah and acceptance of his will.

Lexically, “?éi;t.:a'i” (from the root (<-s-0=)) means something which has reached or
struck on target, often used to refer to afflictions or events which are bound to happen, fall
upon or strike a person. The noun “4w=2” denotes calamity, affliction, and hardship and
suggests that this is a test, which cannot be avoided, this is a challenge, which must be met.
The phrase “4 U” is a possessive relationship with the preposition “J”, that is, dependence,
belonging and ownership to Almighty Allah. The word “&s+a) 43” comes from the root word
(¢-z-) which means to go back to, to return, and to restore. This expression not only refers to
the physical return of the dead, but it also expresses and teaches that one's life is a gift and
Almighty Allah's will, and that man will return to Almighty Allah. They make a semantic
matrix comprising of "giving up", "dependency", "temporality" and "finality".

In terms of the contextual components of Hymes, its context is a discourse of spiritual
and existential with believers who are suffering in various forms in Stirat al-Baqarah. Almighty
Allah speaks of the believers; believers are quoted speakers with the word “I 18 The ends are
to explain the correct response of the true believer when a disaster happens and to reinforce the
idea of submission by acknowledging the Lordship of Almighty Allah and submission to Him.
When affliction befalls them (disai agial W), they say (1518), and they submit, bowing to
Almighty Allah. It is a very serious, spiritual and comforting piece of music, focusing on
humility and acceptance, not despair. The instrumentalities are the Arabic language of the
Glorious Qur'an, which is used as a means to guide the soul and control the emotions in times
of difficulty; and the norms are the attributes of patience, trust, and acceptance of Almighty

Allah's will in times of distress. It is a devotional-admonitory discourse included theological
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teaching and spiritual consolation. When used in this way, submission is understood in terms
of surrendering to the consciousness of divine ownership and divine return.
B. Analysis of Speech Acts

The verse is found to include a declaration, a consolation and a reaffirmation of belief
in the midst of the sufferings of believers. The introductory relative clause “Aiua aiiial Ty Gyl
is an assertive speech act, which identifies and describes a group of believers based on their
reaction to the misfortune. Nevertheless, the meaning of the middle of the verse is when the
verse quotes the words “O s« 48 Bl5 & U)” which is a short, but multi-layered, expressive
speech act. The statement is not only a statement of information but also a declaration of
surrender. By uttering the words "Allah," the speakers are affirming their loyalty to Almighty
Allah and His supremacy in their lives and property; by saying, "to Him is our return," they
acknowledge suffering as being part of a larger theological quest.

The speech act also is implicitly of directive force. The verse does not state it outright
but there is no question that it is the model to follow when a crisis comes. By presenting the
point in the discourse with the language of the righteous, the point is being made indirectly,
with the invitation to listen to make the same attitude of patience and submission, which is
being made to the listener by the speech of the righteous. Furthermore, it is an invitation to
acceptance; in fact, the speakers are suggesting that they will undergo whatever is good in
Almighty Allah's plan, that they will not reject it or try to resist it emotionally or spiritually.
C. Analysis of Implicatures

The verse could be seen to include a generalized form of implicature that worldly
ownership and control is not eternal: it is always inferior and under Almighty Allah's control.
This implicature comes from the rule of relation, in that a response to calamity focuses one's
attention away from the immediate pain towards the greater theological fact that one belongs

to Almighty Allah. It is also strengthened by the maxim of quantity, the brevity of the speech
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implies but suggests the points of mortality, patience, responsibility and fragility of the state of
the world.

Moreover, returning to Almighty Allah's judgment is the end of everything and
suffering is without any goal and purpose. Therefore, the word of the verse alters the meaning
of the event of tragedy from a bad thing to a good and spiritual one, and it asks of the person
who submits, and shows him, that he is sincere in his submission. Therefore, submission is not
mere giving up; it is the conscious awareness, the sense of the spirit of Almighty Allah, that
He is the Lord and we are finite.
4.1.3.2 Semantic Analysis

The verse itself creates a meaningful lexical relation semantically, looking at afflictions,
possessions, synonymy and submission of life. The noun “4.=%” forms the semantic field of
hardship and afflictions; events which beat on the human beings and are inevitable. This lexical
item introduces the conditions of the realisation of the meaning of submission. The verb
“aéiéUai” which means to befall or reach them in an exact manner further emphasises this
semantic field as something must inevitably befall or reach a person in an accurate manner,
meaning the testing is inevitable and very much accurate.

The main axis of the verse is the semantic axis, which is the phrase: “4 U/, Preposition
‘Y is used in the construction of the possessive and relational form, indicating belonging,
dependence and possession. Semantically, it makes the human self-autonomous, but at the
same time essentially owned by and bound to Almighty Allah. This vocabulary allows for the
definition of loss and suffering within the context of Almighty Allah's possession. In the
following phrase, “C s« 43 U)5” it makes this idea even more comprehensive in the semantic
field of return and destiny. “O s« y” means to go back to the origin or source, which is the root

of the word (g-z-0), 1s what makes human life cyclical and Almighty Allah-oriented.
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Moreover, the verse has good semantic cohesion as the belonging predicate “4” is
related with the return predicate “&sa > 43)”. They create a semantic continuum between origin
and destination, under the rule of Almighty Allah. In addition, the verse exhibits the hyponymy
relations that "To Allah We belong, and to Him is our return". Furthermore, a connotation of
the independent ownership in humans and confirmation of the divine ownership in the Qur’anic
text can also be noticed.

The lexical integration is also maintained by using the sequence of affliction (3ixa%),
acknowledgment (! ;j@), existential truth (&4 Ul). This movement is a semantic chain of
relationship between feeling and believing. Overall, the semantic structure of the verse creates
the concept of submission as an existential and ontological condition, which is a condition of
Almighty Allah's ownership, condition of human fragility, and condition of the ultimate return.
Obedience and surrender go beyond outward actions, and are thus internalised as a worldview

that leads believers to grasp suffering, life and even destiny itself.

4.1.4 Analysis of Text (4)

(125:sbll) {Sula s 5 A0 32375 s n 230 A a5 i 55 AR5 200 (22 Vo 2l gy
((125) Who can be better In religion than one Who submits his whole self To Allah, does good,
And follows the way Of Abraham the true In faith? For Allah did take Abraham for a friend)
(Ali, Trans., 2004, p. 225).
4.1.4.1 Pragmatic Analysis
A. Contextual Analysis

This verse is one of the most complete descriptions of the perfect condition of surrender,
which is filled, with the three conditions of surrender to Almighty Allah, good deeds and
following the monotheistic tradition of the prophet Ibrahim in the exegetical commentary of
the Glorious Qur'an. According to the Shiite tradition of exegesis, Al-Tabatabai (1972)

explained that the words “41 4¢3 5 ékj” refers to total surrender to Almighty Allah, and that “4>5”
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(face) means the being, intention, and direction. Al-Tabatabai explained that submission does
not just refer to the body; rather it is submission of the inward nature towards Almighty Allah's
Lordship. He also states “is3% 3 5” means that righteous action and excellence always goes
with true submission, otherwise there is no true submission. Then this way of submission is
repeated to “liga i and Ibrahim is brought back as the leader and mentor of monotheistic
faith, free from deviation and free from idolatry. Al-Tabatabai interpreted the last sentence
“Sa s A 557 as the most emphatic affirmation of Ibrahim's sincerity and total
submission to Almighty Allah, since 'friendship with Allah' (41a))) is the highest form of
spiritual intimacy with Allah.

Likewise, likewise, Ibn Kathir (1999) explained "Who can be better In religion than
one Who submits his whole self To Allah". He says that “4! a3 5 aLi is to surrender oneself
(face) completely to Almighty Allah with sincerity and humility and “&s3% 333” is to perform
righteous deeds upon Almighty Allah's guidance. Ibn Kathir also pointed out that the way of
Ibrahim is the way of true monotheism, and that all types of disbelieve are to be avoided. He
knows the word “S43” and in his opinion, it is a testament to the high order of spiritual status
of Ibrahim because he was complete and subservient to Almighty Allah. Both exegetes
therefore, come to the same understanding of submission as a multidimensional reality, which
contains sincerity, righteous action and pure monotheism, and Ibrahim is shown as a paradigm
of all of this.

Lexically, the word (ém) with the combination of letters (s-J-.+) means surrender,
submission, and surrender peacefully to his authority. The expression literally means ‘“his face”
but also is a reference to oneself, one's identity, one's intention and one's existential orientation.
Thus, the meaning of “d 435 ékj” is absolute surrender and turning towards Almighty Allah.
The noun (U-u+-z) comes from the adjective “0=34” which means goodness, excellence and

perfected action, thereby adding a new semantic sphere of moral and spiritual development.
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The meaning of “a ) irisa religion or tradition, and the meaning of “laa” jg upright
monotheism, or adherence to the truth and rejection of falsity. Lastly, the word “3408” s for a
close friend who has some special kind of love, a love more profound than any other does the
love between Ibrahim and Almighty Allah. These lexical expressions create a semantic
meaning of surrender, sincerity, righteousness and intimate proximity to divine authority.

Regarding the contextual components of Hymes, it is a theological and moral discourse
of Siirat al-Nisa', a discourse on the nature of true religion and authentic submission. Almighty
Allah speaks and humankind is His addressee; Ibrahim is the model of submission. The ends
are to suggest the highest conception of religion, and to outline the character of the best possible
surrender of religion; of the best possible righteousness; of the best possible religion of
monotheism. The whole action sequence starts with the rhetorical question “Uus adl a5 which
is followed by the description of the ideal believer (“Csa% 335 4 4535 ém”), then by Ibrahim's
path as the model to follow, and finally by the divine validation of Ibrahim by the title S,
The correct response is positive, reflective and spiritually uplifting and one in which the virtue
of humble submission is emphasised. The language of the Glorious Qur'an (as a language of
teaching) and the norms are sincerity, righteousness and monotheistic fidelity (as a
characteristic of true religion). It is a kind of theological-evaluative discourse that provides a
criterion of “best” faith. In the context of this, the term 'submission' means to be completely
devoted to Almighty Allah and to have the best of morals and complete monotheism.
B. Analysis of Speech Acts

The verse in practice is much nuanced, creating assertive, evaluative, and indirect
directive speech acts, all of which help to constitute the final speech act submission, the
expression of religious identity. The first rhetorical question “Cu Gudl ga3” is a declarative
assertive speech act. It has a grammatically question but it is pragmatically used to make a

statement which is that there is no religion and no lifestyle better than the one that has



SUBMISSION AND OBEDIANCE IN THE GLORIOUS QUR'AN 64

subservient to Almighty Allah. The rhetorical approach accentuates the extraordinary worth of
this model of faith by engaging reader/listener in the recognition of that. Therefore, the verse
set up submissiveness, not just one of the possible roads, but the best road, when it comes to
religion.

The expression “4l 4¢3 5 elu\ {#2” is both an assertive and expressive speech act. It is the
narration of a person who has surrendered his will to Almighty Allah, while at the same time
showing his approval and admiration of this. In a practical sense, the phrase also has an indirect
imperative meaning as the listener is asked to assume the same attitude of absolute submission.
This is further affirmed by the practical use of the term, “is34 3 3” which is associated with
righteous actions, so that the gift of submission is a gaze at righteous actions.

Then a second indirect directive speech act is added: “lia 2 ) i ’cﬁj” in which
Ibrahim's way of life is presented as the normative model for followers of the faith. The call of
Ibrahim was to make the act of submission accepted from history and the Spirit, Ibrahim is a
symbol for absolute monotheism and submission. The last sentence AbEY A 53 M3 s a
speech act of affirmation, assertive and honorific. It is as if there is a psychological
reinforcement of submission, meaning that a person's total submission would bring him near
to Almighty Allah and acceptance of Almighty Allah.

C. Analysis of Implicatures

The verse implies a generalized form of implicature in that any religion that lacks true
submission, the rightness, and the integrity of monotheism is lacking, compared to the one
described. Such an implicature comes from the maxim of relation, in that all the qualities listed
are related to the main evaluative statement, of ‘best religion'. It is also strengthened by the
maxim of quantity, as the verse brings out particular qualities but also suggests other spiritual

excellence. Moreover, the word “ékﬁ” of the submitter indicates that it is not enough for him to
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turn his face towards Almighty Allah but it requires that he make every part of his heart turn
to Almighty Allah.

Ibrahim also talks about continuity between the Islamic submission and the primitive
monotheistic tradition. As it is not explained what the cause and effect of this is, the word
s implies that a green obedience and undivided faithfulness will bring a green closeness
to the favor of Almighty Allah. However, on the practical level, the verse makes submission
an ethical and spiritual condition, characterised by sincerity, righteousness and monotheistic
loyalty, and leading to closeness with Almighty Allah.
4.1.4.2 Semantic Analysis

On the semantic level, the verse creates a holistic lexical relation of the concept of
submission, righteousness, monotheism and intimacy with Almighty Allah. The first phrase
“Uyy 52l creates a semantic field of judgment and excellence, which sets the scene of the
discourse in relation to the best and most complete religion. This evaluative construction is a
preparation for the lexical axis of the central semantic construction of the verse, “4! a3 5 akd
The semantic domain of surrender and peaceful submission is introduced by the verb ‘{Jij’ and
the meaning of the literal face is expanded to the whole self, its intention, identity and
orientation, through the use of the phrase ‘4&33’. These all put together gives the meaning of
surrender, which is an unconditional surrender to the existence of Almighty Allah.

Finally, the word “J42” is inserted which gives “intimacy” and “close” meanings. It is

",

friendship like none other; it is “4151"” which is a bond, intimacy and nearness of the soul; not
all kinds of friendship have this; it brings Ibrahim nearer to the status of a servant of Almighty
Allah. This Semantic climax is coupled with submission action and intimacy with Almighty
Allah, and making obedience an avenue to intimacy with Almighty Allah.

The verse shows the following coherent semantic structures from the point of view of

lexical relations. The relationship of hyponymy is strong between (a&f) and (Z}y&—’s\) since
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‘submission' entails ‘righteousness'. The verse also introduces a hyponymic link, that Ibrahim's
journey is a particular case of a general concept of submission. Further, the meaning closeness
of the lexical fields of "surrender" (a), "righteousness" (Z‘»&Si\), "monotheism" (4ss), and
"divine proximity" “Slar,
4.1.5 Analysis of Text (5)
(79:65591) {8 Al e Ul Gy T G V15 bl b gall o5 &5 3N

((79) "For me, I have set My face, firmly and truly, Towards Him Who created The heavens
and the earth, And never shall I give Partner! (to Allah) (Ali, Trans., 2004, p. 315).
4.1.5.1 Pragmatic Analysis
A. Contextual Analysis

Contextually, this verse from the Glorious Qur'an is the record of what Prophet Ibrahim
said in public, to reject the false gods and to turn his heart, soul and spirit towards Almighty
Allah. The Shi’i exegesis states that Al-Tabatabai (1972) said that the word “433” means the
“consciousness” and “orientation” of one's entire existence, intention and mind towards
Almighty Allah, which is to say that the whole existence must be directed towards Almighty
Allah alone. The “face” (4a) is the essence of the self and the focus of spiritual attention, and
so Ibrahim's statement is complete submission and freedom from anything but the pure object
of devotion; anything else, said Al-Tabatabai (1972), is a false object of devotion. He also
explains that this phrase “Ga¥Ty el e highlights that Almighty Allah is the creator of
everything, and created existence and things out of nothing, so that there is a rational basis for
worship and submission to him alone. The word “&ia” is understood as an attitude of being
sincere in rejecting falsehood and committing to pure monotheism, and the final «“ (e Uil g
oSyl g interprets as a complete denial of associating partners with Almighty Allah. Al-

Tabatabai consequently interpreted the verse as an expression of absolute monotheistic
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submission, as it were, of the mind's reason and will, as well as the entire person's attitude and
disposition.

Similarly, the verse is understood in the context of Ibrahim's reliance on Almighty
Allah, his rejection of the objects of the heavens and the objects of handiwork, and his oath of
worship and exclusive devotion to Almighty Allah. According to him, (35 <435 means,
worship, intention and obedience is directed towards Almighty Allah. Ibn Kathir (1999) also
stressed on the meaning of “laga” which is expunging all forms of deviation, and the denial
08 2l G W G 37 stresses the complete rejection of deviation itself. According to Ibn Kathir,
the verse is a description of the nature of the true religion, the only religion with no shirk
(polytheism) in it. Both exegesis experts agree that the verse is a declaration of absolute
surrender, monotheism and spiritual orientation towards Almighty Allah alone.

Lexically, the verb derived from the root (e-z-3) has the meaning of directing or
orienting something towards something intentionally. The noun “¢33” is literally “my face”
but in reality, it refers to the self, intention, consciousness and existential orientation. Hence,
the words “¢33 &455” means wholehearted devotion, inward and outward. The word “ ké”
(from the root (,~k-—2)) implies created out of nothing, created, and made with a focus on the
creative sovereignty of Almighty Allah. The meaning of the word “%&ga” is to become righteous
in religion, to avoid deviation, and to turn towards the truth. The word().-é),l’i:f«ﬁ is derived from
the word root (<-_-_%) whose meaning is those who take associates with Almighty Allah. All
these lexical elements compound a semantic matrix of orientation, creation, purity of faith and
rejection of polytheism.

As for Hymes' elements of the context, it is a theological and argumentative discourse
of Sirat al-An'am in the context of the confrontation between the monotheistic religion of
Islam and the polytheistic religions. The actors are the audience, Ibrahim, and Almighty Allah

as the final referential power. The two ends are to make it the practice of exclusive devotion to
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Almighty Allah and rejection of shirk (polytheism) and the turning of the soul towards the right
direction, which is the submission to Almighty Allah devoid of polytheism. The act sequence
starts with the affirmation of intent of orienting oneself towards the right direction of action
(635 &35 ), then the affirmation of the true object of devotion ((=)¥i5 <saldl Sk a,séii),
then the affirmation of monotheistic purity (&), and finally the explicit rejection of
polytheism (xS 24l G Ui &), The most important word is declarative, resolute and spiritually
assertive, to indicate the certainty, and firmness of commitment. The instrumentals are the use
of the language of Qur'anic Arabic as a medium of proclamation of the message of Almighty
Allah and clarification of the message of Almighty Allah and the norms are the emphasis on
sincerity, exclusive devotion and rejection of false worship. It is theological-declarative
discourse, stating a public declaration of beliefs and subservient in nature. In this system,
submission is equated with total orientation of one's entire life towards Almighty Allah with
the rejection of all other sources of authority and worship.
B. Analysis of Speech Acts

The verse is used in a pragmatic way: it is a very emphatic, assertive, expressive and
declarative structure that creates the concept of submission as a willfully performed, exclusive

3

action of spiritual orientation. The first sentence “(433 <455 2 is an assertive and an
expressive speech act. It expresses Ibrahim's deliberate devotion to Almighty Allah and it
provides an expression of conviction, sincerity and steadfastness. The use of the emphatic
particle “.5)” increases the force of certainty and personal commitment, in other words, the
speaker's identity and belief is wholeheartedly committed to the declaration. In addition, the
term "4335 &3 3" is reflexive in its meaning, placing emphasis on the act of submission by
illustrating it as an act of self-direction, rather than passive conformity.

The word “ kb géﬁ” 1s a pragmatic speech act, and functions as a justification for the

earth and the heavens. Ibrahim does not just say that he is a believer in Almighty Allah, but he
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also gives one the reason to believe by stating that Almighty Allah created the heavens and the
earth. This leads to the argumentative pragmatic organisation, namely, the necessity of
exclusive worship and submission logically follows from divine creativity. “lia” is an
expressive speech act, Ibrahim's point of view towards Almighty Allah is pure and correct.

The last sentence “S sl G Gl expresses a declarative dissociation speech act. In
practice, it illustrates what it means to be Ibrahim, different from the identity as a polytheist,
and establishes a clear contrast between the submission of the monotheist and shirk. This is not
only against the false worship but it reconstructs Ibrahim's social and spiritual identity against
the dominant religious practice of Ibrahim's community.

C. Analysis of Implicatures

As an implicature, the verse generates a generalized implicature that "I have set My
face, firmly and truly” "5 &35 2", This implicature is generated by the principle of
relation: each of the elements of the sentence is oriented towards the central theme of the
monotheistic orientation. In addition, it is supported by the principle of quantity; the short
proclamation makes broader theological statements about worship, authority, and purpose of
human life, but does not explain them.

In addition, the word “Ga 13 < saldl 5k suggests that Almighty Allah alone has an
authority of creation, thus debunking devotion to created beings. The phrase “ oSyl e BT G5
also implies that polytheism is not only a doctrinal error, but also a way of being misoriented.
Pragmatically, then, submission is designed as a conscious spiritual orientation that entails
giving preference to Almighty Allah's identity, worship, and loyalty and denies all competing
claims.
4.1.5.2 Semantic Analysis

Semantically it creates a tight cluster of lexical relations to the concepts of orientation,

creation, monotheism and separation from polytheism. The verb “423” forms a semantic sphere
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of direction and intentional orientation, and the noun “(¢>53" extends the semantic field of
direction from the physical one to the existential one and consciousness. The meaning of the

[3

verse is the semantic core of the two words “i-¢>3 355" that is, the orientation towards
Almighty Allah completely.

The expression “Ga V15 sl Hlad gséii” opens up a semantic context of divine creation
and cosmic sovereignty. In Arabic, the verb “h refers to nothingness, origination, and
creation and has no other meaning. The only word in Arabic that means "to originate" or "to
create out of nothing" is the word " k&" which makes the basis for the exclusive right of
Almighty Allah to worship and to submit to Him. This helps to create a strong hyponymy
relation between divine creation and divine authority and divine deservingness to be worshiped.

The adjective “&ia” brings a meaning field of uprightness, purity and deviation from
falsehoods to truth. Metaphorically, it is the purity of Ibrahim's submission from the pollution
of corruption and doctrinal errors. The noun “&.S 24l on the other hand, forms the semantic
field of associations and divided loyalty. This results in a definite antonymic opposition
between “laa” and (S yaall pure monotheism and polytheistic deviation respectively.

Semantically, there is high degree of cohesion between the fields; each field has many
words that correspond to each other; lexically there is much correspondence. Furthermore,
there is another relationship, that the action of the Ibrahim is a particular manifestation of the
general concept of the Ibrahim, namely hyponymy. Additionally, lexical cohesion is realised
through the process of the ontological shift, from inward to outward, from spiritual realisation

to public commitment, a semantic sequence.
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4.1.6 Analysis of Text (6)
(162:¢1) {Oaalell 2 db ey lia Shidy 3 0) O3}
((162) Say: "Truly, my prayer And my service of sacrifice: My life and my death, Are (all) for

Allah, The Cherisher of the Worlds,) (Ali, Trans., 2004, p. 342).

4.1.6.1 Pragmatic Analysis
A. Contextual Analysis

The verse is one of the most complete explanations of total surrender to the will of
Almighty Allah; all aspects of a human's life are committed to the will of Almighty Allah.
Based on this understanding, Al-Tabatabai (1972) said that the verse is the highest form of
tawhid because it goes beyond ritual worship and all aspects of life. Nevertheless, this ()
S5 33w §s not for worship and sacrifice, he says, it is for everything that is done as worship
and sacrifice and only for Almighty Allah. He also explains, that this “ a3 L3235 is the
universal submission, because it incorporates of both life and death, both of which belong to
Almighty Allah, and both of which have been His intention. So, it is clear from this verse that
what awaits the believer, his actions and plans and his destiny are to be completely dedicated
exclusively to Almighty Allah and should not be shared with anything else. Moreover, the word
“Cpaladl &5 7 also highlights the surrender to the universal lordship of Almighty Allah over all
creation, and exclusive devotion is spiritually required and rationally justified.

Similarly, Ibn Kathir (1999) gave the Prophet's command to remind people of the
obligation to be totally sincere and exclusive in worship with the verse itself. He explains that
“ia” is the prayer according to the rules and “Si” is sacrifice and anything done for the
sake of Almighty Allah. Ibn Kathir also pointed out that “Jla3 gL implies that all aspects
of life and death are in the Hand of Almighty Allah, and should be done according to His

commands. According to Ibn Kathir, the verse is an announcement of complete rejection of

shirk, both in terms of ritual and of existential, as all ritual and being are made available to
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Almighty Allah alone! Both exegetes see the verse in the same way, as a statement of total
submission of worship, life, and death to Almighty Allah.

From the root (s-J-o=) the term (s-J-3) &= literally means "prayer" and "ritual
devotion" and carries the connotations of "worship", "connection" and "orientation towards the
soul of Almighty Allah. The noun “S.5” (which comes from the noun "<Li") means sacrifice,
ritual worship, devotional practice carried out with sincerity and consecration. The two terms
“wlas” and “ s’ form a semantic couple, which covers the spectrum of life and lived
experience, but also acknowledges the dead and the end stage of the human experience. All
these dimensions are the only property, which is in the prepositional phrase “4.” The term * &)
OpaladP s typical of the concept of lordship, caring and universal sovereignty. These lexical
items have created a semantic net, which demonstrates the concept of total involvement, self-
giving and Almighty Allah's ownership.

In terms of the contextual components of Hymes, Almighty Allah is the speaker who
sent the command; Prophet is the immediate speaker of the command; and all believers and
disbelievers are the recipients of the command. The ends are to proclaim absolute sincerity in
worship, and to give up one's life entirely for Almighty Allah. The string of the act starts with
a command to recite aloud: “J%”, followed by the recitation of the act of devotion: * ia
SLi5”, followed by submission to all else: “(iass b343”, and then the establishment of this
devotion based on the universal lordship of Almighty Allah: “Opalall 5 &7 Tt s solemn,
declarative and emphatically monotheistic, it has sincerity and exclusivity. The instruments are
the Arabic language of the Glorious Qur'an in which the theological message is conveyed and
spiritual guidance is given; and the norms are the principles of exclusive devotion, sincerity
and integration of all aspects of life under Almighty Allah's rule. The genre is devotional-
theological discourse and is a public statement of total surrender. In this context submission is

surrender of all existence to Almighty Allah including worship, life and death.
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B. Analysis of Speech Acts

This extract is believed to include declarative, assertive and expressive nature of the
verse that merge to make an existential act very powerful in its entirety. The first command
“0 s a speech act, which is an order or command to the Prophet to announce in public the
principles of absolute devotion to Almighty Allah. The following statement is then instantly
made a declaration of faith and submission. The meaning of the phrase Si3 S%a &) it is an
assertive, expressive, speech act by the speaker, that is, he desires to establish his affiliation
with ritual worship and sacrifice to Almighty Allah. The use of the emphatic particle "&)" adds
to the statement its certainty and sincerity and the use of the words "3a" and “<” makes
the act of devotion personal and existential, so that submission becomes a personal and
existential commitment.

The action of the declaration is more practical than the act of the ritual and extends it
to the 'whole life of man' because of the word “ a3 sbas3”. This is because it is a full
statement of speech acts where the speaker is placing everything in his life at stake before
Almighty Allah and death. Instead, in practice the two experiences of living and dying occur
in the same setting and submission extends beyond what one does or desires to do, it extends
to all of life. The last part “Cualell 05 & serves as a justificatory assertive speech act and it
gives a foundation to this total devotion to Almighty Allah as the Lord of everything and the
authority over everything.

C. Analysis of Implicatures

The verse evokes a generalized implicature from a ritualistic point of view, one that
suggests that true submission is full and unrestricted. The implication from this is that by the
maxim of quantity, the verse is talking about prayer, sacrifice, life and death and suggests that

this is all they have to be ready to do in order to be fully committed to Almighty Allah. In
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addition, there is a principle of relation, which is that all of the elements discussed are related
to the central theme, which is that they are exclusive to Almighty Allah.

Moreover, the verse calls into question all acts of shirk and divided allegiance, as all
aspects of life are declared Almighty Allah's. The word “inalall $33” also indicates that there is
exclusive worship and obedience to Almighty Allah as the universal ruler logically implies
exclusive worship and obedience. If the maxim of manner is used, however, the shortness and
fullness of the formation of the sentence also has a role in the implicature, but it is less
conspicuous and more prominent in the theological force of the declaration. In practice, then,
submission is the process of orientation, which is total, and where the ritual worship, the
personal life and the final destiny are linked together by the action of Almighty Allah.
4.1.6.2 Semantic Analysis

The semantic relations of the verse is a very coherent lexical relation of the themes
worship, devotion, life and Almighty Allah's supremacy. The noun “53=" calls to mind the
semantic field of ritual prayer and spiritual orientation towards Almighty Allah, and the noun
“ S5 broadens the semantic field of ritual prayer to the domain of sacrificial prayers and
devotional consecration. The meaning of these lexical items is part of a cluster: Formal acts of
worship and religious devotion.

Both the phrases "bas" and " Js" encapsulate humankind's entire life. The word
"slaa" refers to the life, physical, emotional, moral and spiritual, and " <" is death, passing
on and beyond the material realm. However, when these two shapes are combined, together
they create this semantic fullness, in which all the situations of time are submitted. The
prepositional phrase “4” is a semantic link of “possession”, “dedication” and “exclusive
belonging”, which is an exclusive relation of the former lexical items to divine authority.

The first word of the field “Cueladl &35 introduces the concept of the Lord, Lordship,

governance, nurture and universal sovereignty. This is a semantic reason for the uniqueness of
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submission - it is not that anywhere else, there is someone greater than he is and he is under
their command, but that the One, who sustains and rules all worlds, has ultimate power over
life, worship and death.

The verse is coherent in terms of the semantic aspect, because the lexical elements
(parts) prayer, sacrifice, life and death, are related to each other and reveal the
interconnectedness of these aspects as important components of the concept of submission.
There is an explicitly implied hyponymy relation, such that to call Almighty Allah by the name
of “Crallall &35 is to worship and live for Him alone. Secondly, the opposition of exclusive
devotion to Almighty Allah and divided loyalty, which is semantically related to shirk,
although shirk is not mentioned, but is indicated.

The repetition of possessive constructions (e ,sbds | Shi | %) creates a melodic
semantic pattern, and emphasises full commitment, thereby contributing to lexical cohesion.
From the above two it is clear that the semantic organisation of the verse is the coherent
existential system of submission, that many actions and activities are related to this system of
submission, and that everything beyond the reach of the individual person is associated with it,
and that the mechanism by which this unity is achieved is exclusive devotion to Almighty
Allah. Obedience and surrender are thus exalted from particular religious obligations to the

guiding principle of the believer's whole life.
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4.1.7 Analysis of Text (7)
il el T ATl & 56 55 Ve 5 V5 348535 e Tl 5302001 T 5al8 5 235 435 ool 1 G5}
(22:2c ) (A &k
((22) Those who patiently persevere, Seeking the countenance of their Lord: Establish regular
prayers: spend, Out of (the gifts) We have bestowed For their sustenance, secretly And openly:
and turn off Evil With good: for such there is The final attainment Of the (Eternal) Home) (Alj,

Trans., 2004, p. 594).

4.1.7.1 Pragmatic Analysis
A. Contextual Analysis

From the exegetical perspective, the above verse fully describes the moral and spiritual
attributes of those who are carrying out the actions in obedience to Almighty Allah. According
to Al-Tabatabai (1972), the inner and outer aspects of true faith are revealed through a series
of interrelated ethical and devotional activities that are designated in the verse al-Mizan. He
stated that the main spiritual inspiration for all of the believers' acts as “ai) 435 &3, Al-
Tabatabai said that “<_) 4>3” translates to mean “pleasure of the face” or “Seeking the
countenance of their Lord” and “slil)” translates to mean “pursuit on purpose” or “sincere
desire”. Hence, the believers' endurance, prayer, generosity and good actions are not done for
the sake of people or for the benefit of the world but merely for the pleasure of Almighty Allah.
The verse connects inward sincerity to outward obedience, and its intent is to make it clear that
the degree of sincerity is seen in the way of perseverance, worship, generosity and moral
discipline that the believers demonstrate against harm and evil, for which the solution is
goodness, that is moral discipline based on divine guidance. The last word “ i e a3 ﬁé‘}?ji”
is interpreted to mean that these “good people of good heart devotions™ will be rewarded in the

afterlife.
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Likewise, Ibn Kathir (1999) wrote a commentary that detailed the description of those
who are rewarded eternally, as they are righteous and obey Almighty Allah. According to him,
“I s 5ia” is a word that has to do with being patient in obeying Almighty Allah, rejecting sin

P’
‘3’

and enduring difficulties. Ibn Kathir said that the meaning of “a¢) 435 ¢l is sincerity in all
actions of worship and action, meaning that the believers only do their actions to please
Almighty Allah. He also believed that one could read the verse and see that it is a reference to
faith and obedience, with the prayer, the charity and the repelling of evil. Ibn Kathir emphasised
the balance and equilibrium between Muslims worship of Almighty Allah and humanity
towards people, which is a complete Islamic submission. Both exegetes agree in interpreting
the verse as an integrated description of submission, the sincerity in the inner life leading to a
righteousness and moral excellence in the outer.

The lexical meaning of the word (1s55=) and its root (,-<-u<) is endurance,
steadfastness, perseverance in difficulty, or at times, spiritual discipline and self-restraint. The
noun “¢GiP which comes from the root (¢-§-<) means seeking, pursuing, and making a
conscious effort to achieve a target. The verb (| ;994\) literally means, “spend, Out of (the gifts),”
and in its semantic usage it meant "public and private charity. The verb (03¢ %) means “and
turn off” or “pushing away” literally, and in its semantic sense it means, "to repel or push away
evil," which is juxtaposed with the word "4all The verb (1548 from the root (e-5-3) means
to set up and draw in continually, implying that the Muslims were disciplined in the manner in
which they prayed, and there is a moral semantic opposition between "4wal? and "aZi”
Lastly, “ jm =" means the ultimate destiny or final abode, which can be the Hereafter, the
place of final destiny, which is eternal reward. These words, when combined, form a semantic
web of perseverance, sincerity, devotion, ethical action and ultimate reward.

In terms of the contextual components of Hymes, which will be discussed next, is a

moral and theological text that contains attributes of believers and what they are to do. Its
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speakers are Almighty Allah, and its topic and audience are the believers. To instruct believers
in the moral and spiritual attributes of true submission; and to inspire them to seek to acquire
such attributes by relying on Almighty Allah's promises of reward. The sequence of actions is
started with inward devotion (a3 433 2Gi 15%5a) that is followed by ritual devotion ( 1543
s5iall), charitable conduct (1s%i3), ethical interaction (A&l 4l &2 5%3), and finally the
divine reward (LAl e 2 ﬁéjjj). The main theme is a positive one and spiritually inspiring,
values of honest faith are extolled. The instrumentalities are the language of the Glorious
Qur’an, which was the Arabic language, as a means by which to teach ethics and to grow in
the spirit; the norms are sincerity, perseverance, worship, generosity, and moral goodness,
which are all essential requirements for submission. This type of discourse is descriptive-
admonitory, a description of an idealised model of righteous believers. In the framework of
this, submission is interpreted as an all-encompassing moral and spiritual attitude, which is
guided by sincerity towards Almighty Allah.
B. Analysis of the Speech Acts

The verse is believed to contain assertive, expressive and indirect directive speech acts
play with each other and produce submission as an ethical reality, rather than as a doctrinal
concept. Its primary mode is mostly assertative speech and it is a description of actions of a
righteous believer. These descriptions, however, also have a great indirect directive quality as
the audience is indirectly urged to adopt the described behaviours and attitudes. The first part
of the sentence “ag3 543 3Gl 5 ia l15” is an assertive and an expressive speech act. [t reveals
the believers' heartfelt and spiritual motivation and the patient acceptance. The phrase ¢ sk
325435 is central and it introduces to the concept of patience, which is not just enduring but
also a choice, and desire of being accepted by Almighty Allah.

These are the actions that follow “%5kall 52815” and «f ;33-{5}”, which continue with the

assertive structure, with ritual worship and charity as natural consequences of sincere
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submission. The procedures of these actions are presented in a practical order that provides a
means of thinking of the process as a hierarchy: inward sincerity leads to outward obedience,
which leads to ethical action. The term “4xdie 3 15w brings a pragmatic emphasis to it in that it
suggests consistency and sincerity in both outwards and inwards expression.

In fact, the phrase “A5di 4l & 525457 is very strong in its indirect directive force,
making moral restraint and forgiveness more excellent manner without commanding anything.
The application of the verse is to respond to hostility of Almighty Allah, not hostile. The last
one "l Lée 231 ‘32331" adds a commissive element since it gives Almighty Allah's blessing to
those who possess these attributes. This guarantee strengthens the persuasive force of the whole
speech by bringing together submission and righteously doing to success in eternity.

C. Analysis of Implicatures

From an implicature point of view, the verse includes a generalized form of implicature
one who is true to one's faith must be ethical and devotional. This implicature occurs due to the
maxim of relation, since all of the actions listed add to the overall picture of believable
believers. The verse also references quantity; some of the words regarding the patience, prayer,
charity and moral restraint that are included indicate a bigger picture of righteous living. In
addition, the order of actions implies there was a commitment of the heart towards Almighty
Allah, “a:) 4315 257 and an external expression through action.

The difference between “4iai and “40L0P is an indication that the believers are
required to overcome their innate tendency to retaliate and follow a higher moral compass.
Therefore, submission is built up as an integrated ethical identity where sincerity towards
Almighty Allah dictates worship, the way one relates to others, emotional control, and so forth.
4.1.7.2 Semantic Analysis

The semantic construction of the verse gives this verse a strong lexical cohesion around

the themes of patience, sincerity, worship, charity, moral excellence and reward. The verb
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“I s 5ia” sets the semantic stage for endurance, perseverance and self-restraint and leads into
the inner spiritual quality that all subsequent actions are grounded in. This field is directly
connected with the semantically central field of “a3) 435 sl The word “¢GiP indicates a
conscious effort and search, and the word “a)425” literally means "the face of their Lord" but
it actually means, "What is pleasing to their Lord" and "Accepted by their Lord.

The semantic field of the expression “ssiall 1528 is ritual devotion, disciplined
worship. The verb (I ;iﬂj) indicates that they had established prayers and made it a regular and
continuous practice, not irregular, so it is strong that prayer would have become a habit for
them. Semantic field of the word I s 3” is enriched by the meanings of generosity and social
responsibility, and the lexical duality of words “) 5+ and “dadle” brings in the private and public
dimensions of charity.

The strong antonymic structure is added between the good and bad in the phrase &6 )%
451 421, The moral element of submission is reinforced semantically by opposition, which
renders the rightness a moving force, capable of overcoming or overcoming the wrongness.
The noun "%" introduces the sense of consequence and end result and the noun " )" relates
to the abode of the Hereafter, which is the ultimate reward, and so, worldly obedience is
connected with the ultimate reward.

Semantic cohesion of the verse on the basis of a relations of related concepts: patience,
sincerity, worship, generosity and ethical behavior. There is a clear hyponymic relation
between prayer, charity, and moral restraint all of which are specific forms of the general act
of submission to Almighty Allah.

The use of these coordinated action words like “I55%=” and “I53&” and “I sl and
“O2 % help bring about lexical cohesion and help form the behavioral profile of a sincere

believer. To put it all together, this verse creates a moral and spiritual training that leads to
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sincere interiority, disciplined worship and ethical interaction, and social responsibility all

aimed at achieving Almighty Allah's delight and everlasting reward.

4.1.8 Analysis of Text (8)

(22 31 {Uslidy ) W1 28005 ey A sy 41 (35 A g3 20T Ui 5 e 13 1508 52T () el 1 5 Wal3)
((22) When the Believers saw the Confederate forces They said: "This is What Allah and His
Messenger Had promised us, and Allah and His Messenger told us What was true." And it Only
added to their faith and their real in obedience) (Ali, Trans., 2004, p. 1062).
4.1.8.1 Pragmatic Analysis

A. Contextual Analysis

The exegetic interpretation of this verse relates to the time when the army of the sincere
believers fought in the Battle of al-Ahzab in which the army of the hostile confederates
surrounded Madinah. The believers viewed the crisis as a confirmation of Almighty Allah's
promise; a proof of the soundness and correctness of divine revelation, while the hypocrites
viewed it as a fearful scene and a doubt upon the truthfulness of the divine revelation. Al-
Tabatabai (1972) explained that the phrase “"This is What Allah and His Messenger Had
promised us”d 53 4 G 3" " 13 means that the believers have a firm belief that suffering
and hardship is an integral component of Almighty Allah's plan for belief. Al-Tabatabai
explained that the believers' response reflected a high degree of spiritual submission as it did
not detract from their faith in Almighty Allah and His Messenger, but it rather deepened their
faith. He says that “Lalid 3 iy ¥) 24333 means that when the person believes, he automatically
believes what is due to him, and when he submits to Almighty Allah, he submits to what has
been decreed for him, and that the only thing that can add to this is faith and submission. Al-

Tabatabai also provided an explanation of the meaning of ““s” here, explaining that it means
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“the surrender of judgment and feeling to Almighty Allah's wisdom, especially when it comes

to fear and uncertainty.”

Likewise, Ibn Kathir (1999) gave this interpretation: Seeing the confederate armies
made the believers' faith grow and they remembered Almighty Allah's promise that believers
will be tested before they are victorious. Instead of being discouraged, the believers realised
that the situation was a fulfillment of the revelation and so they affirmed: “ai gy A aas.”
Ibn Kathir said that “li3” means obedience, acceptance of Almighty Allah's Will, patiently
and without doubt. He said the verse is an example of the steadfastness of those who have a
strong faith as opposed to the anxiety and hypocrisy of those who had a weak faith. In both
places both exegetes say that submission is to be unconditional in believing the truth of
Almighty Allah in the middle of tribulation and that it is an acceptance that takes place inside
and steadfastness outside.

Lexically, “1335% is used to refer to groups of confederates and allied groups that held
animosity and threat to the believers. The verb (52 3) (from the root (2-g - 5)) signifies promises,
and assurances of things to come. The meaning of the word “3¥=3" is from the root (3->-u=),
its definition is the truthfulness, reliability, correspondence between what is said, and what is
there. The word "UGa)" is from the root (--¢ ) and means faith, certainty, and inner conviction;
and "Wl is from the root (--J-.+) and means submission, surrender, compliance, and peaceful
acceptance. Semantically the word “Lall&” makes the word “Uayf”” stronger and means the kind
of faith that is not only inner but also a giving up to Almighty Allah's will and decree. As a
whole, they create a "semantic vehicle" for the notions of faith, truthfulness, testing and total
submission to hardship.

In terms the contextual elements of Hymes, the ones who make statements and give
answers to the crisis are the believers and the ones who make promises are Almighty Allah and

His Messenger. The aim of the start and finish is to communicate the ideal believer's response
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to adversity and the truth that "true faith is a source of greater submission, not fear or doubt.
The first is when they feel danger, the second is to allow it to be interpreted as a promise, " 138
4155 47 Gae 5" "This is What Allah and His Messenger Had promised us", then they confirm
the truth, "Ualids Wy ¥ 20315 L3 &l g3 AT 33ay " (Allah and His Messenger told us What was
true), and then they become believers and submit to the Lord, "3 Uia ¥ 28375 3 " "And it
Only added to their faith and their real in obedience". It is all about being bold, determined and
strong in Almighty Allah against a worldly enemy. The instrumentalities are Qur'anic Arabic,
a medium of interpretation and encouragement and of norms, are patience, trust and acceptance
of divine decree in the times of adversity. The style is a historical-theological discourse, which
is a kind of narration that is descriptive and contains moral teachings. However, in this
framework submission is a resolute response to divine truth in times of fear and uncertainty.
B. Analysis of Speech Acts

From a pragmatic standpoint, the verse is assertive, expressive, and commissive, all of
which aid in the description of submission as a psychologically changing reaction to a
suffering. The first clause (G531 & sia3all 12 5 W5) sets the 'trigger’ for the fear and crisis; it is
the assertive speech act that brings the external threat to the attention of believers. Nevertheless,
the pragmatic component is clear in the Glorious Qur'an, in the believers' saying, * b 3 I3
415455 40> This is an assertive/expressive speech act as it asserts the truth of Almighty Allah's
promise and at the same time gives believers confidence and certainty in His guidance.

The last sentence “Lalids sy ¥) 2235 37 is quite expressive. It shows the crisis as a
spiritual experience within, an internal battle, thus affecting the believers and hardship as a way
to strengthen their faith and submission. The use of “gl” in the sentence above is very clear in
that for sincere believers there was no worry, and certainly no rebellion, but an increase in
strength and confidence. This building is a metaphor, in practice, for the audience to take on

the same mindset of trust and surrender when facing difficult challenges.
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C. Analysis of Implicatures

The verse, in terms of implicatures, is seen to contain a generalized form of implicature
in that what one does when faced with trials will be the standard for the measure of one's faith.
This implicature is introduced by the maxim of relation, in the sense that the answer of the
believers is just the opposite of what one might expect people to say when one is in a state of
fear and anxiety. Moreover, the use of the combination of the words “Uiay” and “Ualld” suggests
that true faith involves submitting to the Word of Almighty Allah. Faith is not only a form of
believing without evidence but it is also an acceptance of the will of Almighty Allah and
obedience to His wisdom. The verse also suggests that trials serve as a test to see if one's faith
is true. So, submission becomes, not just an emotional and intellectual, but also a spiritual,
alignment with Almighty Allah's truth in the midst of challenges and uncertainty.
4.1.8.2 Semantic Analysis

From the semantic point of view, the verse builds a unified lexical field of the concepts
of testing, divine promise, truthfulness, faith, and submission. The noun ‘C.—’\}’;f‘" sets the
context of ‘collective opposition’ and ‘external threat’ that brings a sense of crisis into which
the believers' response is given meaning. This field of hostility is closely related to the semantic
field of promise, assurance and foreknowledge created with the verb “3= 3 in the sentence “ =
4l 41 W2 57 A semantic attachment occurs between difficulty and divine truth when the
believers recognise the crisis as the fulfilment of the divine promise.

The verb “3xa3” is also an element reinforcing the semantic field of “true, reliable,
correspond to the reality”. Semantically, it turns what is happening to the believers, fear, into
affirmation of prophetic reality. The two nouns, “Uay)” and “Lalid” achieve the meaning of this
verse. The inner conviction or certainty is ““al” and surrender and compliance and pacifying

acceptance of Almighty Allah's will is “l&”. These two words together constitute a
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progression: from the word "belief" to the word "surrender," which means that true faith always
involves surrender to Almighty Allah.

The verse has a high hyponymy relation between “Uayl” and “alid” lexically, as the
more a person believes, the more he submits. In addition, there is a difference of meaning
between “Sl 53YP and “Ualid 5 e, Tt reminds me of a lesson that Almighty Allah has given in
the Glorious Qur'an, which states that the problems that happen outside make the true believers
stronger.

Lexical cohesion is developed by the repetition of reference to Almighty Allah and His
Messenger (“ﬁ;fwjj 47’y which leads to semantic continuity between the divine promise, the
prophetic truthfulness, and the response of believers. Additionally, three different sets of
semantic fields are developed, promise (2= 3), truthfulness (%), and submission (Lulid), each
of which creates a full theology which encompasses revelation, faith, and submission.

4.2 Analysis of Obedience in the Glorious Qur’an
4.2.1 Analysis of Text (1)

(32 10 1) € G D Eand Y 0 38 15158 (48 O3l a1 sl ()
((32) Say: "Obey Allah And His Messenger"; But if they turn back, Allah loveth not those Who

reject Faith). (Ali, Trans., 2004, p. 135).

4.2.1.1 Pragmatic Analysis
A. Contextual Analysis

The exegetic method of reading Qur'anic texts can actually make the verse a direct and
unconditional connection between obedience and faith and the yardstick of faith is submission.
Al-Tabatabai (1972) knew the imperative “Js53 @ | s2hi” to mean, “Be obedient to Almighty
Allah and the Messenger, whatever he says.” Absolute and unconditional obedience to Divine
command through the Messenger. The obedience to the Prophet should be based on a command

from Almighty Allah, "obedience" is not an independent doctrine, but the obedience to the laws
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of Almighty Allah, he emphasises. Regarding the word “\3i5 &¥”, Al-Tabatabai explained that
the word “Js3" does not refer to that they forgot about Him, but rather that they deliberately
turned away from Him, that they ignored His guidance and did not follow it. Thus, the last
statement “& $&H Sad ¥ ) 8 s understood to mean that disobedience is an integral part of
disbelief, making obedience a part of belief itself. Ibn Kathir (1999) even interpreted this verse
as an order to obey Almighty Allah, by following His book and obeying the Messenger, and
that is by following his Sunnah. Because it is, a refusal to do what Almighty Allah has
commanded he says not to obey is an act of unbelief. As Ibn Kathir pointed out, Almighty
Allah's rejection of love is a warning of condemnation and distance, a reminder of
disobedience. These exegetes, then, are concurred in affirming that obedience is an essential

aspect of belief, but Shi’ism brings a bigger dimension of divine authority to this.

On the lexical level, the term combines the meanings of being compliant, willing, and
responsive to the authority and willingly obeying (voluntary obedience). This is reinforced with
urgency and obligation by the imperative form sk’ The root (¢-J-) in the word “\ji;ﬁ,”
however, means turn away, withdraw allegiance or change the allegiance, which is an
intentional withdrawal from the authority commanded. The origin of the word “ O AP g oo
_-—" meaning to cover up or to conceal the truth; used to describe those who reject or deny the
guidance of Almighty Allah. Obedience and turning away help to create a binary opposing
semantic relationship between obedience and the agreement with the truth, disobedience and

denial and concealment.

Regarding the contextual components of Hymes, the speaker is Almighty Allah, the
mediator is Prophet and the audience is the recipients of the command as shown by ‘Qul”. The
ends are to call into obedience and to discourage disobedience by threatening with the

consequences. The act sequence is begun with an imperative (" ‘)i.%j”), a conditional ("‘3533 O
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and an evaluative judgment (”C).-.u,é@‘ &ad ¥ A H3M): Tt is an organised sequence from command
to consequence. The key is authoritative and admonitory, that is, a directive force along with
warning. The instrumentalities are signs of Almighty Allah's speech, Qur'anic Arabic, and the
norms are based on the premise that obedience is obligatory and refusal has moral and
theological implications. It is a call to action / warning discourse for the purpose of discovering
the boundaries of faith and dis-belief. This contextualisation is multi-layered: obedience is
made to be a central communicative and theological act and is to be a condition for one's
standing in a system of faith.
B. Analysis of Speech Acts

On a pragmatic level, this verse has an elaborate structure of speech acts. The speech
act instigated by the saying “Jsu 03 & ) sl 38 g a typical command speech act, where the
speaker uses the imperative form of the verb to express the illocutionary force of obligation.
This command is absolute and unconditional and there is no interpretative ambiguity in terms
of the need to obey. Nevertheless, on the plane of the command, it does not stop but extends to
the plane of a second speech act of caution, the conditional construction, ‘)Lu &8, and the
evaluative statement, (8. The tone in this change is commissive: implying that the
consequences of not obeying the order are great, and thus the tone increases the power of the
command, by adding a threat of divine punishment. Therefore, the force of the verse is in its
two-fold character: in commanding and in reprimanding disobedience.
C. Analysis of Implicatures

When considering implicature, the verse is a high-particularized implicature, that is, the
very turning away (‘}iﬁ) itself is not directly related to disbelief, but is considered as a
pragmatic perception of disbelief in the situation. This implicature arises from the maxim of
relation, which the conditional clause directly serves, and with the maxim of quantity, which

the text serves to state a more general truth in theology, with the least possible linguistic effort.
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The implication is that in the sense of the word obedience is not just a thing that is
recommended, but it is actually a quality of faith, and it is even akin to kufr not to do so. In
addition, the verse indirectly contravenes the maxim of manner by putting intricate theological
relationships into a succinct framework, thus, beckoning to the more inference processing.
Thereby submission is organised in a practical manner, as a whole, with both a belief, behaviour
and allegiance, and an interruption of the relationship between man and divine authority as
disobedience.
4.2.1.2 Semantic Analysis

Conceptually, a complex set of lexical relations in the verse enhance the meaning of
the central idea of submission and obedience. One obvious antonymy is the verb | shskal (obey)
and the verb 1315 (turn away) that can be seen as two extremes of human response to Almighty
Allah's command. Hence, this dichotomy is accentuated by the presence of this negative
opposition in the category of rejection: the last one being the A&, In other words, obedience
is a part of the faith, and it may be said to be a hyponym of the concept of faith. However, the
same term |35 can be used interchangeably as a synonym for disbelief, but is not synonymous
in the lexicon, thus a contextual synonymy.

Moreover, this verse is part of a semantic relation that is related to authority, submission
and accountability, and all the lexical items participate in the creation and development of a
well related conceptual system. The several morphological patterns of occurrence of the root
(¢-5-b) in the Quranic discourse also create a specific semantic unification of the various
occurrences of obedience, that is, a conceptual linkage of different forms of obedience. In this
verse, antonymy, synonymy and hyponymy are in concert to create a highly organised semantic
system, such that one meaning of submit is not merely one of several choices, but that this

meaning is the pivot on which the meaning pivots. So, the conceptual divide which lies behind
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the linguistic encoding of obedience in the verse is rather deep and there is virtually no middle

ground, the man is either in the domain of submission, or in the domain of rejection.

4.2.2 Analysis of Text (2)
[80 :eluall] ¢ Unda agile @by tad T8 bas 0 g Ll 38 O3 ol )
((80) He who obeys The Messenger. obeys Allah; But if any turn away, we have not sent thee

To watch over Their (evil deeds). (Ali, Trans., 2004, p. 210).

4.2.2.1 Pragmatic Analysis
A. Contextual Analysis

This verse in the Glorious Qur'an is exegetically the basis for a very basic theological
principle about the unity of divine and prophetic authority. Al-Tabatabai (1972) interpreted this
to mean that “d gl 38 J 50 ¢ki (<" means “He who obeys The Messenger. obeys Allah.”
He stressed that the Prophet does not act on his own but rather he represents the will of
Almighty Allah, and one's submission to the Prophet is a submission to Almighty Allah. The
notion of submission is presented in one framework of authority, which is sometimes taken as
continuity of divine direction through the leaders. As for “ujﬁ (%3 Al-Tabatabai gave the
explanation as follows: “To turn away means to be conscious of what is actually meant by
turning away; and “aga agale Ak W means that one's task is not to make people follow it.
Similarly, when reading this verse in this context, Ibn Kathir (1999) realised that to submit to
the Prophet means to submit to Almighty Allah because the Prophet is a messenger of Almighty
Allah. He also clarifies that the one who rejects will have to bear his own responsibility here
and the responsibility of the Prophet will not be on him. Thus, both exegetic traditions converge
in highlighting obedience as a whole that aims at divine authority but also in outlining the
boundaries of prophetic duty.

From a lexical point of view, the root (¢-s-5) has the basic meaning of compliance,

responding and willing to accept authority as is in the meaning of the verbs “sy” and “E‘-Li”.
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This root is used twice in each of the clauses, creating semantic cohesion and stressing the
similarities of both acts of obedience. The root (-J-5), however, of “‘jﬁ” means to turn away,
or to withdraw one's allegiance or to change the allegiance, and is thus deliberate, and the
person is completely turning away from the called upon power. The word “Usga” comes from
the root (&-—-z) meaning guard, preserve and in this context; it means someone who is a
protector or overseer who is entrusted with enforcing behavioural aspects. This lexical analysis
will help to emphasise the difference between the voluntary obedience and conscious rejection,
as well as the limits of the role of the messenger (as) and the role of the Prophet as an enforcer.

Concerning the contextual components of Hymes, the nature of the discourse in the
Stirat al-Nisa' is legislative and theological with reference to authority, obedience and
accountability in the nascent Muslim community. The speaker is Almighty Allah, the mediator
is the messenger of Almighty Allah and the listener is the listeners who are given guidance.
The ends are for the purpose of making obedience to the Messenger of Almighty Allah equal
to obedience to Almighty Allah and giving explanations of the meaning of disobedience. The
order to take action is given in a conditional statement: obey the Messenger and obey Almighty
Allah, and if you disobey the Messenger, then All Almighty Allah ah will explain the role of
the Prophet. The emphasis is on the key, authoritative, declaratory, with a sense of assurance,
and precision. The instrumentalities are Qur'anic Arabic, which is the language of Almighty
Allah's speech, and the norms are based on the premise of a duty to obey and there being
consequences for those who are obeying. It is an official document genre that is doctrinal and
legislative, that is, it specifies the nature of authority and accountability. This contextualisation
1s multi-levelled, leading to a reading of submission that appears to be one and compulsory

reaction to divine and prophetic authority.
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B. Analysis of Speech Acts

This verse is an example of an indirect speech act, in practice. In the surface structure,
it's assertive, giving a statement of fact, which is "4 ELL? " but the illocutionary force, which
is implicit is directive in that it suggests that the listener should obey the Prophet. This is an
indirectness, it enhances the convincing effect of what is conveyed, since it does not make
obedience an order, but a logical deduction from believing in Almighty Allah. The speech act
therefore works on two levels; in a more explicit sense as an assertion and in the implicit sense
as a directive thus bringing out a more refined communicative effect.
C. Analysis of Implicatures

The above verse is seen to comprise a generalized implicature; meaning that when a
person disobeys the Prophet, he disobeys Almighty Allah. It is evident in the statement of " (
) gLl 8 55 k3", This implicature is found in the maxim of relation since the equivalence
that is introduced in the verse is logically extended to the inverse of the sentence and the maxim
of quality because the sentence is expressed with the attribute of being true beyond reasonable
doubt. Lack of direct elaboration invites audience to make inferences about the entire meaning
of the equivalence, thus involving them in the interpretive process. Moreover, the compact
structure of the verse is an expression of the rule of quantity, which is also rich in theological
content and expressed in the least possible language.
4.2.2.2 Semantic Analysis

When the verse is considered from a semantic point of view, the verse has a high level
in the lexical relations in terms of synonymy and hyponymy. The usage of morphological
repetition in verbs “¢5,=§” and “’&LL?” (both have the same root (g-s-k)) is used to illustrate the
concept of obedience, the main theme of the text. This also contributes to the links of semantic

cohesion, wherein the obedience to the Prophet is related to the obedience to Almighty Allah.



SUBMISSION AND OBEDIANCE IN THE GLORIOUS QUR'AN 92

The two clauses are said to be entailed to each other, and thus obedience is semantically
dependent on the Prophet, and not the other way round.

Moreover, the verse exhibits some sort of functional synonymy, between the two
constructions " gl 3 J <5 =i &= which are constructed as synonymous as the verse goes.
The parallelism puts the Divine power on the same plane as prophetic power, and makes it part
of the same semantic world. The lexical content of this verse focuses on the ideas of authority,
legitimacy and submission and all lexical objects contribute to the development of one
conceptual model. The synonymy and hyponymy of this verse is meant to remove the
ambiguity and inevitability of submitting as a linguistic and conceptual imperative. Because of
this, obedience does not look like an independent or like an exchanging behaviour, but as an
entire behaviour in response to a single source of power, a single behaviour.

4.2.3 Analysis of Text (3)

20 1ty € ¢ saat g5 4l 15155 V5 A k5 A ) sl 1 skl Gl 3T G )
((20) O ye who believe! Obey Allah and His Messenger, And turn not away from him When
ye hear (him speak) (Ali, Trans., 2004, p. 419).
4.2.3.1 Pragmatic Analysis
A. Contextual Analysis

The exegetical meaning of this verse makes it clear that it is a direct order of the
Commanders of the Faithful, the one that must be obeyed, one that must be acted upon — a
Command in a communal and situational context. Al-Tabatabai (1972) explained that the
vocative “Isial &l &3 6 is to remind the believers of their identity and make the command to
obey Almighty Allah and His Messenger “4 st 53 il | skl a logical conclusion of the believing
identity. He interpreted obedience as not formal, but as a continual considered following of
Almighty Allah's direction. The meaning of the prohibition “4ic 13158 Y57 is that they must turn

away intentionally and deliberately, that is, by withdrawing from the commitment, and by
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physically turning their backs. The phrase () sand éﬁj” in the analysis is very important
because it emphasises that it is a duty upon them, a duty which falls upon their shoulders, a
duty upon which they have knowledge and awareness yet they refuse to act upon it, therefore
it makes disobedience even more significant and more serious. At the same time, Ibn Kathir
(1999) defined this verse to be an order to obey Almighty Allah, meaning that one should
follow His commands and obey the Messenger, meaning that one should follow his teachings
and Sunnah. He stressed that to turn away when hearing the message amounts to a state of
hypocrisy, which means that they are intentionally choosing not to do what they know to be
right. By this way, obedience is emphasised to be immediate and responsive, particularly in the
case of clear message. Both the exegetes agree that obedience is a conscious, active and
continuous act of response to the divine communication.

Lexically, the root (g -s-k) in ! b’ is used in all of its forms and meanings, and means
‘listen’, ‘obey’, ‘submit’ and ‘obey’ in the sense of ‘submit to authority’, but not ‘follow’ or
‘comply’. The root (¢-J-5) in “) 315 means to turn away, to withdraw allegiance or to change
direction, and is an intentional, conscious effort to turn away. The verb “{ 2243 means more
than just hearing; it indicates a state of listening with comprehension and, possibly, some kind
of reaction. In the Qur'anic context, the word “glxd” almost always carries the meaning of
obey, and the word being combined with “34i’” meaning “to refuse to listen” is important.
This lexical analysis highlights the contrast between the two answers to the Lord: a responsive
answer of obedience and a conscious answer of rejection; and it suggests that this answer of
submission must be immediate and informed.

Regarding the contextual elements Hymes, both of which can be found in Sirat al-
Anfal, a discourse that is found in situations requiring discipline, unity and responsiveness
among believers. The speaker is Almighty Allah and the addressee is the believers; and the

vocative is clearly called out. These ends are to inspire obedience and to make sure that they
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do not become disengaged, particularly when Almighty Allah speaks directly to them. The
sequence of acts starts with a vocative phrase (“) sl il 6, then an imperative phrase
(“A )3 @ ) 5ala), then a prohibitive phrase (“A 1515 ¥5”), and a circumstantial qualifier
(“Osrand éﬁj”). Authoritative and admonitory with a degree of urgency. The instrumentalities
are that Qur'anic Arabic is the language of divine speech; the norms assume that listening is an
obligation, which entails responsibility, and obedience is an obligation in the here and now.
The style is directive and admonitory discourse aimed at enhancing the discipline of a
community and personal responsibility. This contextualisation is multi-layered and submission
is seen as a conscious and responsive act in which awareness and understanding are
prerequisites.
B. Analysis of Speech Acts

The verse at the pragmatic level has a stratified structure of speech act. The main speech
act is a directive, which is clearly performed in the speech act by the imperative: “| sl and
is strongly illocutionary, containing obligation towards the believers. This instruction is further
supported by a secondary prohibative speech act “I5i5 ¥5”, which is a negative instruction,
limiting the possible alternative behavioral reactions and, therefore, the range of the
interpretative space of the addressee. The circumstantial clause of the word you hear * éﬁj
Osaaud” is another pragmatic level, it is somewhat like a reproach or a rebuke for making the
command more emphatic, the more urgent and clear the message that is being communicated.
C. Analysis of Implicatures

The verse also elicits a distinct strong particularized implicature: one who misses the
message is being more dogmatic about being disobedient, as if they were being disrespectful,
or deliberately ignoring the message; as if they were being disrespectful in some way. This
implicature is created by the prohibition being directly related by the clause &saais éﬁ} and by

the maxim of quantity, since the verse is a particularly complex moral judgment with very little
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linguistic elaboration. Another maxim applied in the verse subtly is the maxim of manner, as
juxtaposition of hearing and turning away provides a rhetorical tension, which invites more in-
depth processing. Submission is made as a moral act to listen on his or her turn, which is made
as a moral act to listen on her or his turn, pragmatically constructed not only as a submission
but also as a practice of listening as such. Not being able to do what one hears, is then connoted
to be a higher level of disobedience, which transcends the inseparability of cognition,
perception and action in the sense of obedience.

4.2.3.2 Semantic Analysis

From the semantic perspective, the verse is believed to encompass some form of lexical
relations represented in the expressions of obedience. The antonymous of the verbs “| ghalal”
(obey) and “‘}Ejﬁ” (turn away) are two different answers to the Most Powerful Almighty Allah.
Such a binary opposition is also enhanced by the presence of the participial clause, such as,
O shad 255 that adds a semantic layer of awareness and perception. glewd) (hearing) is a link of
entail to the obedience (4c\all) and the pure hearing is a willingness to do the obedience, so that
the perception of the mind is linked to action.

In addition, the verse is also in a semantic field of authority, communication and
accountability where all the lexical elements are involved in the process of building a coherent
conceptual framework. The root (g-s-b) strength in the context of the Quranic discourse also
bears out the centrality of the theme of obedience, and the word “I3515” is used as a synonym to
rejection or to disengagement. The antonymy, hyponymy and cohesion of the semantic field
within the verse form a tightly bound together system, in which the rational result of the true
perception is submission. Therefore, the definition of “obedience” in language is not restricted
to performing a physical action, but also a cognitive and perceptual one, and hearing,

perception and action are intertwined.
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4.2.4 Analysis of Text (4)
Oyl s BE 31 & 505 Bl (o sals KA i (35 s il (5 5ol o 210051 sl a3 5 & ke 301 53
[71 A sill] (RS8 Bae B () 40 aan i Sl Al

((71) The Believers, men And women, are protectors, One of another: they enjoin What is Just,
and forbid What is evil: they observe Regular prayers, practice Regular charity, and obey Allah
and His Messenger. On them will Allah pour His Mercy: for Allah Is Exalted in power, Wise.)
(Ali, Trans., 2004, p. 459).
4.2.4.1 Pragmatic Analysis
A. Contextual Analysis

The exegetical analysis of this verse in the Glorious Qur'an gives a complete picture of
the community of the believers, where obedience is enshrined in a larger framework of ethics
and social norms. Al-Tabatabai (1972) clarified that the first sentence, “uai: 3l ailaxy,
establishes the principle of mutual authority between believers, with each being responsible for
the other, supporting each other, and following divine guidance. He read “4¥ s as meaning
more than just friendship; it is a form of relationship, which involves authority, responsibility,
and cooperation in establishing divine order. From this point of view, the call to be good and
to avoid being bad is interpreted as the action of this authority. Hence, the word “ & { sk
45455 is the center around which other actions are organised according to this, the ethics of
society and responsibilities of the community are founded on the basis of obedience to
Almighty Allah and His Messenger. However, Ibn Kathir (1999) took the verse to refer to the
characteristics of the true believers, and he states that men and women are equally responsible
to uphold the moral order. He said that “(=x W5 means mutual support and cooperation in
righteousness, and that the obedience to Almighty Allah and His Messenger is the foundation
of every other obedience, which is prayer, charity and other things. The connection between

28 2

obedience and mercy goes on, for example, the promise of “&ll A¢sa 5 relies on these qualities,
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according to Ibn Kathir. In both cases, obedience is shown to be an essential part of a larger
system of ethics and community, but Shi’i exegesis stresses the structural aspect of authority.

Lexically, the root (s-J-35) of the word (’c\-}éj) conveys the meanings of closeness,
authority, support and alliance: this indicates an emotional, social and functional relationship.
The root of the word “&5 545" is obtained from the verb ()ﬂ) which means "to command" or "to
enjoin" (and with authority) or (normally). The root (s-s-0) of the word “(3%5” is to forbid or
to prevent. From a moral and religious point of view, “ KU is that which is disapproved of or
condemned, and “<a s 5l is that which is accepted or approved. The root of this verb « 7y sxa
(&-s5~k) means “according to” and “aligning with” and “voluntary compliance,” which further
emphasises obedience. Finally, the word “4xa>” (mercy) refers to the grace of Almighty Allah
and his mercy, and sometimes he is connected with the expectation of a good reward for good
deeds. In these lexical relations, the connection between authority, moral action and obedience
is highlighted, for it shows that obedience does not occur in a vacuum of meaning, outside of
the communal morality and the prospect of Almighty Allah's reward.

Regarding the contextual components of Hymes, which compares the features and
duties of the community of believers with other communities. Almighty Allah is the one
speaking, the main addresses are the Faithful and the Faithful Women addressed as a group.
The ends are to separate the true believers from their opponents, and to remind them of the
need to obey in a system of communal accountability and moral engagement. The sequence of
the act starts with a descriptive sentence in which say “uaz 23 #4223, then a series of
coordinated acts, such as the command to do good and the command to forbid evil, the
establishment of prayer, the giving of zakat and the obedience of Almighty Allah and His
Messenger, and finally a promise of divine mercy “&) 2453 52, The key point here is to be

descriptive, evaluative, affirming and subtly encouraging. The instrumentalities are the Arabic

of Glorious Qur’an and the norms are the concept that the believers are responsible one to
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another for maintaining moral order and obeying the commands of Almighty Allah. This is
descriptive-normative discourse, which describes the characteristics of the community of the
believer, the community of the believer. The double contextualisation is the description of
submission as a personal and social act, embedded in a system of social and moral relationships.
B. Analysis of Speech Acts

The verse is used assertively in its usage, because the attributes that it refers to are being
used in an assertive manner with regard to believers. Nonetheless, these assertives have an
implied directive power, since they serve to direct the audience to embrace the mentioned
behaviors. The saying “4l 553 & () 2dai3” can therefore mean more than just a description — it
can mean an instruction; indeed, the obedience is instructed to be performed as though it were
an intrinsic nature of a true believer. It is supported by the element of a commissive, and the
command is supported with expectation of a reward.
C. Analysis of Implicatures

In this verse, there is a generalized implicature as in the expression " 4l sk53 & & sakis
) 542 5 S v, This implicature is derived from the maxim of quantity as the verse offers a
selective description, and therefore a more general evaluative scheme, and from the maxim of
relation, that the attributes listed are all part of the overall description. The fact that obedience
is a part of a chain of moral and ritual acts indicates that it is not something that is added to
faith but is its part. Therefore, submission is practically constructed as a complete system of
ethical and social procedures, where the accountability of obedience to divine authority is
immeasurable than of collective responsibility and ethical behaviors.

4.2.4.2 Semantic Analysis

Semantically speaking, the verse is a productive interaction of lexical relation, which
helps to create a single semantic space in which the emphasis is on community, authority and

(134

obedience. The use of the term “¢Gl3\” creates a system of relational meaning, which includes
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the ideas of guardianship, support, and authority, whereas the verb is used to strengthen the
idea of obedience among others in the central position in the network. The correlation between
the lexical units can be justified due to the semantic relation as in the case of sovereignty and
obedience are reinforcing concepts in the context of longer phenomenon Islamic discourse.

In addition, there is some lexical cohesion in the verse as the action verbs used in the
combination “G s 5 7 saEE 7055 705545 and “0 sk together provide a behavioral profile
of the believers. This pattern forms a field of semantics of righteous action; obedience takes a
central place in it. Obedience can be considered as a hyponymous relation with the other
actions: obedience is a general term, including and authorising the other ones. This verse has a
fully semantic system of association, hyponymy, lexical cohesion, the submission is part of a
bigger system of moral/ethical and social relations. Therefore, the semantic field of obedience

is extended like this in order to take into account the group and interpersonal space, thus

increasing its role as a stone of the identity of the believer.

4.2.5 Analysis of Text (5)

Je (R e (m 6 T (400 b LG 05 8 U6 ol 52 a4 e g Blie (a1 Wb Bl 5135
EAY sl £3LS5 AL K5 A (s

((81) They have "Obedience" On their lips; but When they leave thee, A section of them
Meditate all night On things very different From what thou tellest them. But Allah records
Thier nightly (plots): So keep clear of them, And put thy trust in Allah, And enough is Allah As
a disposer of affairs.) (Ali, Trans., 2004, p. 210).

4.2.5.1 Pragmatic Analysis
A. Contextual Analysis

This verse from the Glorious Qur'an reveals a very important difference from verbal
obedience to true submission, at least as it applies to the attitude of the hypocrites. Shi'i

exegesis, in the work of Al-Tabatabai (1972) put forth the idea that the phrase “hells i3
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represents a perfunctory and action-oriented declaration of obedience, not a sincere and
heartfelt one. He draws attention to the difference of "public affirmation" and "private
intention" in the next clause "ic (e 1555 138" and that "aés i& ¢ indicates "deliberate
planning and scheming against the guidance of the Prophet peace be upon him". This action is
a manifestation of hidden rejection, which is a rejection of the claim of submission, Al-
Tabatabai said. The words " 55 & &8 03" "But Allah records Thier nightly (plots)" serve as
assurance that Almighty Allah is aware of what they are writing; "aée (= el (So keep clear
of them) is a reminder for the Prophet to avoid confrontation; "4 e K (And put thy trust
in Allah) reminds him to rely on Almighty Allah's authority. Similarly, this verse is an allusion
to the hypocrites who say “Yes” when the Prophet is present and say “No” when he is absent
(Ibn Kathir, 1999). They plotted at night, and their actions were deliberate and hidden, he says
“cy5”, Ibn Kathir emphasised that Almighty Allah is recording their deeds and the Prophet is
told not to deal with their deceit and instead be dedicated to Almighty Allah. Both exegetes
highlight the paradox in outward submission and inward resistance, and the need for
submission to be a state of sincerity, not just words.

The lexically meaning of the word el (root: g-s-k) is obedience/following the
commands of others, compliance and submission willingly. Nevertheless, here, it does not
appear to be a statement of intent, but a statement of the done. The word “4%” has a root “--
<-s” and the meanings of the word are premeditated and hidden, and in particular planning or
plotting secretly, especially at night. The root “c-<-& occurs in the verb “¢&” (to record or
document), as in the context of divine accountability, as it is used in Qur'anic contexts. The
meaning of the word “R3 is reliance, trust and entrusting affairs to a higher power; and the
meaning of “3S5” is a disposer or guardian who manages affairs well. This lexical relation
highlights the separation of "obedience at the surface" and “disobedience on the inside”, but

also that of “man's deception” and “Almighty Allah's watchfulness” and dependence.
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In terms of the contextual elements of Hymes, the contradiction that exists within the
Muslims, called 4das, The speaker is Almighty Allah, the addressee is the Prophet and the
description is of the Hypocrites. The reason of their ends is to expose their hypocrisy in their
obedience and to reveal that Almighty Allah knows what they do behind the back of His
servants, and to assist the Prophet with his reply. The sequence is that it starts by stating
something descriptively (“i-‘cLL Gl 535”) then introducing a contrasting clause that exposes
some action but is not explicitly listed, moves to an assertion of divine knowledge (“¢3: &1 3),
and then a series of instructions (“08355 ...C=_218”), going from exposure to guidance. Key is
critical and admonitory, emphasising deception and at the same time reassuring. Instruments
are the use of Arabic language of the Glorious Qur'an for divine discourse; norms are that of
sincerity as a precondition for true obedience and there are penalties for secret forms of
disobedience. An expository-admonitory discourse is the genre, in which there is a description
of situation and a statement of directions. This multi-layered contextualisation can enable an
individual to submit in a way that seems to be sincere, not pretentious, and truly congruent with

both the speech and action.

B. Analysis of Speech Acts

In terms of speech acts, the words “dela &5l 53 are used in a declarative way, but subtly
reveal the insincerity of the assertions, and thus have an declarative dimension. It is used
primarily assertively, as part of the actions of a particular group, which claim to follow the lines
of something, but which in fact, contain resistance. The two assertive constructions are backed
by other descriptive words “a-s &l e, <00 W GG W5, which further highlight the
difference between what is said openly, and what is meant secretly. They are descriptive at the

same time they have an indirect directive function, which means that they urge the audience

not to do the same actions.
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Besides, there are clear commandments from Allah for the Prophet in this verse, such
as “ae Ga e (turn away from them), meaning that the Prophet must turn away from the
hypocrites, and “d e Ky (trust in Allah), meaning that the Prophet must rely upon Allah.
The commissive element is emphasised with the verse "SiS3 & &3" which means “and
Almighty Allah is enough for us as a protector and sufficer”. Hence, this specific verse has
several assertive, directive, and commissive forces, which provide a rich pragmatic contour to

the verse, questioning false obedience and bolstering true reliance on Almighty Allah.

C. Analysis of Implicatures

There is a particularized implicature in the expression &5 b (&G Al | deta & 55
suggests that verbal commands of obedience are not sufficient and can be misleading if they
are not accompanied by actual obedience. This implicature comes from the maxim of relation,
with the contrast between speaking and conspiring serving to highlight the inconsistencies, and
from the maxim of manner, with the juxtaposition establishing a rhetorical tension, which
encourages further interpretation.

In addition, there is a hint that what is required of obedience must be both outward
conformity and inward will; otherwise, it is hypocrisy. The word "aée &bj‘f@" implies that
there is no point in dealing with such people; and "4 e K" implies that reliance on divine
authority is greater than reliance on human compliance. Pragmatically, submission is therefore
seen as an honest and honest act and false obedience as an evil and disruptive action.
4.2.5.2 Semantic Analysis

From the semantic point of view, the verse shows an intricate form of lexical relations,
which form a unified semantic field focused on sincerity, authority and accountability. The
noun “4e\s” sets the topic of obedience, but when used in this context, it is an antonymous to
the verb “0s4%” meaning covert plotting and opposition. This opposition makes it look as if

there is an antonymy between obedience and disobedience. The verb "¢&3" gives the power to
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the concept of accountability; the responsibility of man toward Almighty Allah, of man toward

what he does, of Almighty Allah to what man does.

Besides, the sequence of verbs i ULl ¢35 45l s forms the lexical cohesion
of the text and conveys and unfolds the ideas of speech, intention, action, and consequence.
The words "G=_2ld" and "(R&" indicate a transition in meaning towards response and
resolution, and a connection between human action and divine dependence. These vocabulary
items could be considered as associative because all of them are related to the meaning of

sincerity vs hypocrisy.

Lexically, the implication that the subject is obedient (compliant) to the command
which is normally associated with this word is semantically negated by the following actions,
as it is opposed by the implicit opposition. This is what it means to make a semantic field
around the verse, to define it, to make the word "obedience" congruent with "congruence" and
the word "hypocrisy" with "incongruence. The term 'submission' therefore takes on a new
meaning that not only has an external dimension of giving in to authority but also an internal
dimension of being sincere, which further strengthens it as a basic component of the believer's

identity.
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4.2.6 Analysis of Text (6)

(13 reluill) { asaall 5380 S0 5 b ol SN Gasd B (6,35 Ba AN AT 5 A odad o U1 5504 &l

((12) Those are the limits Set by Allah: those who Obey Allah and his Messenger Will be
admitted to Gardens With rivers flowing beneath, To abide": therein (forever) And that will

be The supreme achievement.) (Ali, Trans., 2004, p. 188).

4.2.6.1 Pragmatic Analysis
A. Contextual Analysis

An exegetically analysis of this verse in the Glorious Qur’an establishes a connection
between obedience and other aspects of Islamisation and divine law, and between
eschatological reward and other aspects of Islamisation. Al-Tabatabai (1972) clarified that “ &lis
4 35327 are the “boundaries” of Almighty Allah, in the sense that they are divinely set laws and
morals, which guide human conduct and that obedience to Almighty Allah and His Messenger
is “observance of the boundaries” in both thought and action. He stressed that the meaning of
“Aiglsy ¢k is complete submission to Almighty Allah, through His revelations and
prophetic guidance, and that the rewards promised in the hereafter is the natural consequence
of being in line with Almighty Allah's will. Ibn Kathir (1999) showed that “4l 253> as the
boundaries and rulings of Almighty Allah, and that breaking the boundaries would lead to
punishment while obeying them would lead to eternal reward. “cia 4383 This is a reference
to Almighty Allah's mercy and promise of paradise for those who follow His command: “Al-
Hukum, man yata'atau” (Obey the command), which means, “The commander, obey him.” The
prophet is the messenger of Almighty Allah and obeying Almighty Allah means obeying the
prophet. Both the two exegetes confirm the fact that obedience is the final condition necessary
for salvation, and at times, it is said that the Shia approach is more to do with the continuous

authority that is felt in Almighty Allah's guidance.
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From the linguistic point of view, “2532” (from the root >-2-z) is “limits”, “boundaries”,
“restrictions” which are boundaries of moral and legal principles that define what is permitted
and what is prohibited. The word “shy” (from the root (g¢-s~k)) which has the meaning of
obeying and submitting to authority, reinforces the idea of voluntary submission. The verb
‘413 is from the Qur'anic verb J-¢-2, and refers to what is placed into or admitted within,
which includes ‘entry' or ‘admission’, and more frequently, ‘entering into paradise' for an act
of virtue. The word “<is” (gardens) is used to refer to reward that will not ever end and A
(permanence, eternal duration) refers to it never coming to an end. The word “é.-.\-?ij‘ 53 s
used to indicate great success; it is the peak of excellence in Qur'anic moral judgment. This
lexical composition accentuates a well-defined connection between the obedience and the
divine constraints and the eternal rewards.

As for the contextual elements of Hymes, it is a discourse of the legislature-
eschatological type in Siirat al-Nisa', which deals with the limits of law and the consequences
of breaking them in the afterlife. Almighty Allah is the speaker and humanity is the listeners.
The ends are to set boundaries for Almighty Allah, and to establish the obedience as the rule of
salvation. It consists of a declaration of what Almighty Allah has ordered an outline of the
conditions for a reward, and a description of reward and ultimate triumph. The emphasis is in
authoritative and eschatological, with warning and encouragement. The instrumentalities are
Qur'anic Arabic as divine legislation and the norm presupposes obedience is the criterion to
cross the divine limits safely. It is a legal-eschatological genre, in which there is a correlation
between law and consequence. The submission is presented under this rubric as a result of
divine limits, which guarantees eternal rewards.

B. Analysis of Speech Acts
The pragmatic interpretation of this verse is the interplay of assertive, directive and

commissive forms of speech acts to produce the total discourse of divine authority, obedience
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and reward. The first part of the sentence: “dl 353 & is not descriptive of the limits of
Almighty Allah but an assertive speech act: He declares this as His limits, that is, as limits that
are binding, that are absolute, that are moral-legal. The establishment, through this assertive
power, of divine jurisdiction is a context that all later definitions of obedience are juxtapicated
to. It is structurally declarative, but has an implicit directive force in it as it includes the
command to acknowledge and adhere to the limits of Almighty Allah. This pragmatic attitude
is further underlined in the next sentence introducing a conditional clause: <453 & ekl a3”
(Those who Obey Allah and his Messenger) which indicates that obedience must be performed

as an action of the human being in relation to these divinely set boundaries.

The words “ 51 @iad (e s 35 ciia 435 bring in a strong commissive element, which
assigns to Almighty Allah a promised action, which is linked to compliance. This divine
promise is not only predictive, but also pragmatic, because of its motivating effect - it provides
a certainty of reward, so that the accompanying directive implication becomes more
motivating. The conditional reward provides a practical economy, as there is no certainty about
the need to be obedient, but it is guaranteed an eschatological reward. The final evaluative
statement at the end of the sequence ?_\_L,,.j\ 3800 &35 is linked to the pragmatic chain with an

assertive speech act, the result of which is equated with the greatest and ultimate success.
C. Analysis of Implicatures

In this verse, there is a conventional form of implicature, which appears in the
expression of the verse, which is summarised, as "Those who Obey Allah and his Messenger
Will be admitted to Gardens With rivers flowing beneath". This implicature is mainly because
of the maxim of relation, because obedience has to lead to entering Paradise, so there are no
other ways to bring about the same result in the discourse of the verse. It is also enhanced by

the principle of quantity: the criterion of obedience, as the only one, is put forward without
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complement, making the reader think that the criterion of obedience is exclusive and complete.
Furthermore, the word “dl 353 &l means moral finality and absolute sovereignty: the limits
set by Almighty Allah and forever fixed and undeniable. The word punishment is not used, but
the manner of the conditional reward suggests its opposite, the breaking of these restrictions
results in the absence of the divine reward. The phrase “cta 413 further reinforces
implicature and certainty of Divine action, therefore, reward is not a matter of possibility but a

matter of certainty, if obeyed.

4.2.6.2 Semantic Analysis

Semantically, the verse offers a very intricate structure of interdependent lexical
relations that together create a coherent conceptual system that centers on concepts of
limitation, obedience and Almighty Allah's reward. The boundaries, restrictions and regulatory
limits that restrict human behavior are presented as one of the important lexical elements of
“3532” the boundaries of Almighty Allah, in the phrase: “40 353 &l This term is a semantic
anchor; it structures the other elements of the verse in a field of meaning related to the field of
law and morality. In this field, the verb phrase “4l sk 3 4 ¢-§=a§” enters into the semantic domain
of the root (g - s-k) with a complementary semantic domain related to the voluntary compliance,
responsiveness, and alignment to the authority. This brings the conditionality of "law and
behaviour" and a semantic entanglement between obedience and correct behaviour in relation

to the limits of Almighty Allah.

The phrase nelia 308N refers to the introduction of a third semantic field that has to do
with reward and eschatological fulfillment. The relation is semantically linked with obedience,
which is a strong causal- hyponymy relation, obedience being the cause for the entrance of
Almighty Allah into paradise. The word “<ia” denotes the great abundance of pleasure and

good will of Almighty Allah, and “&8 (S brings it to the greater level of the concept of
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“always” being alive, of an everlasting life. All of these elements create a semantic continuum

in which an individual's obedience is not only rewarded, but also perpetuated.

4.2.7 Analysis of Text (7)
S0 Jgkeily A )b g3 ern b aie HIE (8 aKie a1 sl O il 1 sdals A0 ) gagal | gkl (il g )
(59 relual) £ L0 (rals A Al a1 Ll A ke

((59) O ye who believe . Obey Allah. and obey the Messenger, And those charged With
authority among you. It If ye differ in anything Among yourselves, refer it To Allah and His
Messenger, If ye do believe in Allah And the Last Day: That is best. And most suitable For final
determination.) (Ali, Trans., 2004, p. 203).

4.2.7.1 Pragmatic Analysis

A. Contextual Analysis

The Glorious Qur'an reading of this verse from the exegetical perspective is one of the
fundamental texts in the Islamic political and legal theories, which set up a clear structure of
authority and a way to solve a dispute by referring to Almighty Allah. Al-Tabatabai (1972)
understood “ais ) ‘;J,;i” to mean divinely guided leaders with religious and social authority
whose obedience is structurally linked to obedience to Almighty Allah and the Messenger. He
stresses that the verb " sxbl" twice in conjunction with Almighty Allah and the Messenger and
then again without it with " A ‘;J,j" is a reminder that their obedience must be based on
acceptance of the guidance of Almighty Allah and the Messenger rather than their own
authority. The verse has a clause of “sis & &ie 35S (& " [t If ye differ in anything Among
yourselves" and a command of “Jsu™3 & ) 5538 "refer it To Allah and His Messenger". It
is because the structure of human authority is always subject to Divine legislation and it helps
to maintain doctrinal coherence and preventing splitting of the guidance, Al-Tabatabai said.
Similarly, Ibn Kathir (1999) explained the verse to be a command to obey Almighty Allah by

the Glorious Qur’an, the Messenger by his Sunnah, and the rulers as long as they do not
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contradict Almighty Allah law. In case of disagreement, it must be taken back to the Glorious
Qur’an and the Sunnah, the last two of which are sources by which one is judged. This is again
based on the assumption of Almighty Allah and the Last Day, and Ibn Kathir went on to say
that, 'Obedience to Almighty Allah is linked to eschatological responsibility'. The exegetes are
in accord on the fact that the verse contains a complete expression of authority, obedience and

conflict resolution from the point of view of the revealed will of Almighty Allah.

The root (¢-s-5) of the word “I skl is with the meaning of the voluntary compliance
and responsiveness to the authority; the two were called simultaneously, the first is Almighty
Allah and the second is the Messenger. Its word root (_-s-/) means command, governance and
regulation while ( ) = j) means one who has authority or responsibility. From the verb
(¥ 3\) and its roots (g-j-0) which refers to pull apart, disagreement, conflict, metaphorically
refers to social or intellectual disagreement. The verb 552)%° (from the roots 2->-_) is used for
‘return' or ‘refer back' and thus to return things back to the authoritative source from which
they came. “Obedience” is followed by “faith” in eschatological accountability, creating a
semantic connection between them by using two terms: “Osie’s™ and “aY +53”. From a
linguistic point of view, this lexical system indicates the linguistic interconnection of the

concept of authority, obedience and dispute resolution.

In the context of Hymes, the environment is a legislative and socio-political discourse
in Strat al-Nisa', about governance, authority and communal cohesion, in the early Muslim
community. The participants are Almighty Allah as the converser and the believers as the
addressed ones and the Prophet and authorities are cited as the ones mentioned in the talk.
There the ends will be to create a hierarchical model of the obedience and to propose a solution
for the problems: to bring the problems to Almighty Allah. The act sequence starts with the
vocative address (O ye who believe) followed by the imperative (refer it To Allah and His

Messenger), then the conditional conflict clause (It If ye differ in anything Among yourselves)
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the direction of the resolution and the evaluative justification clause (That is best).
Authoritative, regulatory and deliberative is the key. Qur'anic Arabic is the instrumentality for
the divine governance, the norm is the conditions of obedience and the basis of dispute
resolution is Qur'anic Arabic. Genre, legislative politically discourse which is to establish

authority structure and epistemic hierarchy.
B. Analysis of Speech Acts

Concerning speech acts, the verse is realised to include some form of assertive, direct
speech acts and epistemological authority that are combined to create a complex network of
commands and epistemological authority. The imperative phrase "refer it To Allah and His
Messenger" "Jsu 53 ) 5 53% " is a primary imperative directive speech act, which is a clear
command of obedience to Almighty Allah and the Messenger, and entails the command to obey
"those charged With authority among you". Under the directive structure, they do not repeat
the form of “ sxkl” which demonstrates a pragmatic limitation, that is, they were not obeyed
but were obeyed by others. This leads to a dual leadership, a duality of divinely and
prophetically leadership with the primary one being divinely prophetic and the second being
human.

There is possibility of conflict amongst the community in the imperative conditional
sentence “sis< 8 A 58 (&, The next commandment “Jsis s & ) 8538 is a strong directive
speech act, wherein it is commanded to the Muslims to settle their disputes according to the
revelation. It is emphasised with the conditional reinforcement phrase " ejéj‘j A §shedh 2K )
A3 which adds a commissive and motivational aspect, that of being under obligation to
Almighty Allah and that of being concerned with the Day of Resurrection. The last sentence
e o6 Grals a &y is an assertive speech act that validates the superiority of this obedience

system and conflict resolution system.
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C. Analysis of Implicatures

In this verse, there is a generalized form of implicature about the nature of obedience
in Islam than that it has a hierarchy and structure and that not everyone in authority is the same.
Both of these are manifested in the differentiation of the repetition of “b%-,m”, “listen and obey”,
meaning that there are various levels of authority, and in the maxim of quantity, which is seen
in the different emphasis placed on divine obedience and prophetic obedience versus human
obedience in the verse. The command to return to Almighty Allah and the Messenger implies
that the human reason or decision is not enough to resolve the situation, so it was claimed that

revelation is superior.

Moreover, the conditionality of what is added to the concept of faith and the Last Day
includes a hint of an obedience that is not merely social duty, but a sign of faith. The conclusive
statement “ & U3 suggests that there are other ways of settling the difference that will not be
as successful. Now practically, written submission is norms that is purposefully written, and
when you submit to the norms of Almighty Allah coherence is submission, and deviation from

the norm of Almighty Allah is disorder or misguidance.
4.2.7.2 Semantic Analysis

The lexicon with respect to authority, obey, conflict and resolution is very structured as
a result of the meaning of the verse. The root (¢-s-k) means to obey, accept and submit. It is a
semantic nucleus of the repeated verb (! ;i-,d;\). If repeated with Almighty Allah and the
Messenger then there is a hierarchy of meaning, meaning that Almighty Allah and the
Messenger have more authority than man. However, the term * ) o Pk brings a different
dimension to the theme of governance and leadership, one that is dependent, in a way, on

Almighty Allah’s leadership.
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The word “x& 35 carries with it a semantic domain of conflict and divergence
suggesting that there was an epistemic or social conflict. This is in a sense a seemingly
antithetical relationship to the idea of 'unified obedience' that is the "opposite" of

(334
]

'disagreement’. The verb “ss3’%% brings in a mechanism of return and restoration, which
connects with the divine reference in the context of conflict resolutions. It is a firm and

obligatory relationship, if there is disagreement, it is referred to Almighty Allah's solution.

There is a homonymic relationship between obedience and belief, as the clause
introduces a meaning relationship between obedience and belief "If ye do believe in Allah And
3. s o % 297 Mige . .

the Last Day ". The evaluative statement “3Ls5 (mals 8 SV jg a superordinate semantic

judgement, which unites the whole structure into the value judgement.

The sematic analysis of the verse shows that there are several lexical relations, such as
synonymy (\33-,.\-,!3), hyponymy (obedience/ resolution/ goodness), hyponymy (obedience is a
part of faith), and antonymy (obedience/ dispute) as it were. They are an integrated package of
meaning in which giving up the self is not only a doing but also a learning, and a structuring,
and in which authority, knowledge and harmony of society are all meaningful parts of a whole

that is divine.



SUBMISSION AND OBEDIANCE IN THE GLORIOUS QUR'AN 113

4.2.8 Analysis of Text (8)

01 555 30 053l AT HERELI 5 ) )5 5ELE & spla a2l ) Al Y AT 5 G e Ul Y sl e W T 5 )

[64 sl {ga 5 G55
((64) We sent not a Messenger, But to be obeyed. in accordance With the Will of Allah. If they
had only, When they were unjust To themselves, Come unto thee And asked Allah's
forgiveness. And the Messenger had asked Forgiveness for them, They would have found Allah
indeed Of-Returning. Most Merciful.) (Ali, Trans., 2004, p. 204).

4.2.8.1 Pragmatic Analysis

A. Contextual Analysis

The exegetical aspect of this verse in the Glorious Qur'an presents the basis of
obedience to Almighty Allah's command as the main reason for sending of messengers and the
intimate relationship between repentance and prophetic mediation. Al-Tabatabai's (1972)
commentary on this clause explains the essential role of all the prophets, not only to convey
messages but also to set up a system of obedience with permission. He states that obedience to
the Messenger is a part of the obedience to Almighty Allah, and that the Messenger does not
act on his own, rather he acts based on Almighty Allah's wishes. The latter half of the verse is
pointing to the door of repentance and Almighty Allah's mercy, so that even the wrongdoers
can be forgiven if they repent by turning to the Prophet, asking for his intercession, as this is
the path by which repentance is linked to prophetic intercession as a means to Almighty Allah's
acceptance. Ibn Kathir (1999) interpreted the verse as a clarification about the prophetic
mission, namely that all messengers are sent to be obeyed according to Almighty Allah's
command; and that turning to Allah's Messenger upon his error is an opportunity to gain
Almighty Allah's mercy. He says that the phrase “lass) U5 15555 actually stresses the
amount of forgiveness of Almighty Allah for the one who calls upon him with repentance and

seeks his intercession. Both exegetes reach the same conclusion: both obedience and
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repentance are important modes of Almighty Allah's mercy, and the Shi’i reading focuses more

on the mediation of obedience as it is mediated via the prophetic office.

The lexical meaning of the word “Gll 3 is “to send with a task' and is used with the
implication of sentencing on behalf of another person; a person who uses the word means: ‘we
sent one with a task'. The root (§-s-k) of the word “¢ai” describes obedience as the desired
result of prophetic mission, and as a voluntary act. Here, the phrase “d) (3" reiterates the
notion of Divine permission. The verbs “| 54" and 155858 (from a-d-b and J-<3-¢) are in a
semantic field of moral transgression and forgiveness in which injustice towards oneself is
understood as spiritual or moral injustice. “&s5”, when someone comes to the Prophet,
physically and symbolically, “ &3, when someone seeks forgiveness. The meaning of * Ul 5
Luay” is Divine attributes of constant forgiving and mercy. This lexicon provides a semantic

field of authority, obedience, sin, repentance and mercy.

In terms of the contextual elements of Hymes, Almighty Allah is the speaker; the
Prophets are the intermediators and humans the mass. The ends are to declare what prophecy
is, submission to Almighty Allah and to make repentance for sin through prophetic mediation
a channel of divine mercy. The sequence of the act, which is meant to be taken literally, starts
with a statement of prophetic function (“J sk &e Gl e 37), followed by a purpose clause ( ¥)
¢Uai”), then a conditional scenario of wrongdoing and repentance, and concludes with a divine
promise of forgiveness (“Ys) U & 1,52 51) The key is instructive and redemptive and has
authority and compassion. The instrumentalities are the Arabic language of the Glorious Qur'an
as a divine revelation, and the norms are the law of obedience to the prophetic authority and
the hope of redemption by repentance. It is a doctrinal-redemptive discourse that has a unified
theological focus: law, obedience, mercy. By this means submission is made an act of

obedience to Almighty Allah's authority and means of forgiveness.
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B. Analysis of Speech Acts

From a pragmatic point of view, the verse contains some forms of assertive, directive,
and commissive speech acts, all of which are used together to produce the theological model
in which "Obedience" becomes the goal of Prophethood and the key to Divine Mercy in its
agreement mode. The opening phrase: “Jsis) &e Gkl a3 is a strong assertive speech act,
statement of a universal proposition about the nature of divine sending. It is not only a
description, but also a truth-condition: all future references to prophetic function will be
explained by it. The next part of this assertive foundation is the purpose statement * (3 & Ual ‘271
4 which is grammatically ‘purpose’ but pragmatically ‘direction’, as obedience is the
normative outcome of prophethood. The addition of the phrase “4! o lend greater weight to
the practical side, because that is a command from Almighty Allah, and there is no
consideration of the authority of the Prophet as independent or negotiable.

The counterfactual construction “éé—luéﬁ ) salls 3) ae—ﬁ\ 315” is emphasised in the second major
pragmatic level. This is an assertive speech act, which is conditional: content comes across as
possibly occurring but not occurring, and implicitly evaluates human behavior. It has a
corrective pragmatic power as it points out what should have happened when one has gone
astray in moral conduct. The expression "JstsHll A H85L)5 U 15%8%3LE" §s a double-layered
pragmatic structure, both as directive (human) speech act and as a commissive speech act,
mediated through divine forgiveness via the Prophet's intercession. The sequence of moves and
the sequence of repentance and intercession of prophetic action all add up to a practical
sequence of moves that results in divine mercy.

C. Analysis of Implicatures

Regarding implicatures, there is a generalized form of implicature where the verse

leaves no doubt that obedience to the Prophet itself is a part of the prophetic system and

therefore cannot be left out. That is because of the maxim of relation, to which all scriptures
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refer in some way in some manner to the obedience of Israel, and the maxim of quantity, to
which obedience is the only explicit purpose of prophetic sending. This does not explicitly state
that if they do not approach the Prophet in sin, they will not get forgiveness, but it does imply.
Furthermore, the verse implies that divine mercy is not just granted unexpectedly, but is
supplied via a relationship, a network of repentance and prophetic intercession. In a sense, then,
submission is a moral and epistemic act on the part of humans that is intended to shift from
error to forgiveness under Almighty Allah's guidance.

4.2.8.2 Semantic Analysis

Semantically, the verse builds an integrated meaning system in which authority and
obedience, sin and repentance, intercession and divine mercy are a constant, interwoven web
of meaning. The verb “ill s sets up the semantic field of delegated authority, divine
commissioning, with a purpose and legislative communication. This domain is directly
associated with (g-s-k) as its semantic root, obedience, and it is a semantic node that is attached
to the root node of (¢%i). This is not an obedience as a discrete act, but is instead structurally
included in the action of being sent, so that obedience is the purpose for which I am sent, and
thus there is a strong hyponymy relation between the two such that obedience is the purpose of
sending.

The expression “&s:5” (Come unto thee) represents a spatial and relational semantic
transformation, which indicates return, approach and realignment with prophetic authority. It
is a "semantic bridge" between the wrong and forgiveness and the restoration. The
superordinate lexical unit that links together the attributes of Almighty Allah related to
forgiveness and mercy, namely “Gua) G5, is a lexical unit that, at the evaluative level, brings
together the attributes of Almighty Allah in continuous forgiveness and mercy, thus closing the

semantic system.
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The verse exemplifies a number of well-structured lexical relations. The prophetic
mission involves obedience, setting, obedience and forgiveness. There is also a strong level of
hyponymic relation, as obedience is a subset of submission to the Divine authority in general.
Moreover, there is an implicit against opposition between injustice and seeking forgiveness,
and between leaving the guidance of the prophet and returning to it. They use the word
Almighty Allah or "we sent" and "he is sent" (2515) and "he is obeyed" (¢=}) to establish a

"chain of action" that is semantically continuous.

4.3 Discussion of the Results

The selected Qur'anic verses have been analysed in order to see how the concepts of
submission and obedience are used in the worldview of the Glorious Qur'an and how it is used
in a complex linguistic, theological, pragmatic and semantic context. From the findings of the
research, it can be concluded that submission and obedience are not something that is only
relevant for religion, it is a way of life that affects the relationship of the human and Almighty
Allah. The study then goes on to show that the Qur'anic discourse has a systematic approach
in establishing the foundations of submission and obedience as the pillars of faith, morality,
social order and spiritual salvation. The main pragmatic and semantic components that have
been found in the selected Qur'anic verses are presented on the following tables:
Table 4.1
Summary of Speech Acts

No. Speech Act Type Frequency Percentage

1 Assertives 32 40%

2 Directives 24 30%

3 Commissives 14 17.5%
4 Expressives 6 7.5%
5 Declaratives 4 5%

Total 80 100%
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As can be seen in the table, the highest frequency is assertive speech acts in the analysed
verses. This is an expression of the Glorious Qur'an's style of making theological claims,
divinely inspired or authoritative statements, and existential assertions in declarative speech.
Directive speech acts are in second place due to the number of commands concerning
obedience, submission, repentance and morals included in many verses. There are only a few
instances of Commissives acts, those most frequently occurring in verses promising Paradise,
mercy, forgiveness and spiritual reward. Expressive acts are not as common and they are linked
to emotional and spiritual reactions (e.g., patience, repentance, surrender) in times of difficulty.

Declarative speech acts are to highlight the superiority of true faith, submission and obedience.

Table 4.2

Summary of Implicatures

No. Implicature Category Subtype Frequency Percentage
1 Generalized Conversational Implicature 36 60%

4 Particularized Conversational Implicature 16 26.7%

6 Conventional Implicature 8 13.3%
Total 60 100%

The analysis reveals that most of the implicatures of the selected Qur'anic verses are
conversational type of implicatures and more specifically generalized conversational
implicatures. The implicatures are apparent in the semantic and pragmatic framework of the
verses, and to a lesser degree, the context, and need not much background on the reader's part.
Then there is the time when Paradise is linked to Obedience repeatedly, and it is clear that

Obedience is the way to salvation: it can be inferred from the discourse.

Particularized conversational implicatures are ones, which rely on particular situational

or theological conditions to be understood. For example, the hint at the consequences of
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disobedience or the necessity of prophetic mediation to obtain repentance does not just appear
in the lexicon, but from the whole frame of reference of divine law, eschatology and prophetic
authority. These implicatures call for a more sophisticated reading of context to get at the

meaning intended.

The conventional implicatures are less common and are the implicatures that go along
with words, which have multiple meanings that are not inferred from the context. These are the
boundaries of Allah and those are limits that are obligatory and sacred, that is the conventional
interpretation, and this is what is taken from the meaning of the word as well as its grammatical

structure.

Much of this discussion is generalized, indicating that much of the Qur'anic discourse
is indirect in its theology and morals, and allows the listeners to make them up for themselves
naturally and consistently. The implicatures, in turn, give clues to the extent of contextual
interpretation needed to grasp the meaning of Qur'anic discourse particularly within contexts
that contain directives to obey, to repent, and to seek Almighty Allah's guidance.

Table 4.3
Summary of Sematic Relations

No. Semantic Relation Frequency Percentage

1 Hyponymy 38 47.5%
2 Synonymy 22 27.5%
3 Antonymy 20 25%

Total 80 100%

The semantic analysis shows that the hyponymy is the most prevalent semantic relation
over the verses analysed. When the words related to submission and obedience, faith, and
divinity are repeated, they help to make the discourse thematically cohesive and to reinforce

the principal messages. Obedience/reward and disobedience/punishment are also common
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hyponymy relations, as many verses contain causal relationships between these. Some
metaphorical expressions like “4&>3 Al or “ &3 5550 add meaning to the verses, which
goes beyond literal meaning and brings them to a higher spiritual level. The concept of
obedience, guidance, mercy, and salvation belong together in a semantic field, by virtue of the
relational aspects of the lexical items. The organisation of meaning is further reinforced with
the presence of hyponymy and antonymy in the Qur'anic discourse, which provide hierarchical
and contrastive links between the meanings. The organisation of meaning is further
strengthened by the presence of the concept of hyponymy and antonymy in the discourse of
the Qur'anic text, which present a hierarchical and contrastive relationship between the

meanings.

The most significant finding in the analysis is that the meaning of obedience in the
Glorious Qur'an is always divine obedience and divine guidance. Contextual analysis of verses
shows that obedience to Almighty Allah is complete obedience to the Messenger. Al-Tabatabai
(1972) and Ibn Kathir (1999) explained that obeying the Prophet is not an act without Almighty
Allah, but rather an extension and an application of Almighty Allah's command. It is in accord
with the principle of the Glorious Qur'an, which is the principle of guidance by revelation and
prophetic authority. In some respects, the two exegetical traditions are not always the same,
especially when it comes to the continuity of divinely guided authority in Shi’i interpretation;
but in other ways, they do agree that obedience is a condition to the attainment of true belief

and ultimate salvation.

The results also show that the relationship between the obedience and the faith in the
Qur'anic discourse is close. Obedience is also a way of showing piety, as is apparent from their
meanings: “4sh)s @ 1sakl 08 and “Asks A ol (23", Obedience, by contrast, is always

associated with unfaithfulness, rebellion, struggle and spiritual destruction. This binary
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opposition provides a coherent moral and theological structure in which to think about obeying
and rejecting, as being in line with divine truth and in hiding and disaffinity with divine

guidance.

Another significant aspect to note is that of the pragmatic strength of the Qur'anic
discourse. The analysis revealed that the speech acts found in the verses are different, including
assertive, directive, commissive and expressive speech acts for emphasis of the concept of
submission and obedience. Imperatives such as ") suhl" make direct commands in the service
of Almighty Allah's authority and are given to be obeyed. In fact, in the divine promises of
forgiveness, mercy, Paradise and everlasting success, the following speech acts are also
included, which are called commissive. All the promises increase the efficacy of the words
spoken, and make it easier for the listener to take them on the word of the speaker; they make
it easier to believe in what he is saying, to believe in getting the favour of Almighty Allah
through obedience; they make obedience look like the way to earn the favour of Almighty

Allah.

The pragmatic analyses also suggest that the Qur'anic discourse is very much dependent
on indirect meaning and implicatures. The verses suggest that the attitudes of submission and
obedience are not optional but essential pre-requisites for salvation and guidance, through
Gricean maxims, particularly the maxims of relation, quantity and quality. Many verses contain
conditional sentences, which suggest a contrast either between obedience and disobedience, or
between guidance and misguidance, or between stability and instability. This is the way the
Glorious Qur'an conveys the information of theology and morals, which is not contained within

the verse itself.

It is determined that the lexical structure of the verses is important when creating the

conceptual structure of submission and obedience. The conceptual structure of submission and
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obedience is found to be built up by lexical organisation of the verses. There are lexical roots
that appear more than once including (g-s-k) for obedience, surrender, return, repentance,
forgiveness and peace; (p-J-+) for obedience, surrender, return, repentance, forgiveness and
peace; (g-z-o) for obedience, surrender, return, repentance, forgiveness and peace; (-<s-¢) for
forgiveness, return, surrender, obedience and peace. The coherence of the discourse of the

Qur'anic text and how words relate to larger concepts can be seen in these semantic relations.

However, the study also brings to light that not only is the submission in Glorious
Qur'an the outward aspect, but the inward aspect as well, the spiritual, moral, and existential
dimension, namely the orientation towards Almighty Allah. Such phrases as “4 4¢3 ém” carry
a lot of meaning and are metaphors. ‘4>l is not limited to the face, but rather the entirety of
the person, intention, consciousness and identity. Therefore, submission is an actual action of
the heart where the believer makes all other actions regarding his life face towards Almighty

Allah.

An important lesson to be drawn in connection with this is the close affinity between
submission and the word moral excellence. There are several verses in which the word
submission is mentioned, but also the word righteous action is included in the verse, for
example: “C3% 345”, This is an example of the fact that there is no submission without moral
behavior and honesty. This is why the Glorious Qur'an teaches us that submission and
obedience is a two-dimensional quality: it is a quality of faith, of morality, of sincerity and of
righteous action. The connection between Islam and moral excellence also is semantic and, in

this regard, it has a hierarchy; the best state of Islam is the state of moral excellence.

Another important finding is that the word submission is linked to the guarantee of the
heart, stability and security of the soul, numerous times in the Glorious Qur'an. The word "firm

handhold" in the verse &3l 355%l SLuill " s a metaphor for the inextricable spiritual
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guidance and existential stability. This metaphor teaches that the believer receives strength
from submitting to the Divine, and protection from false guidance and confidence in Divine
truth. So, submission obedience and are offered as ways to find peace and assurance in one's

soul.

Another theme that comes across in the analyses is that of prophetic mediation in the
concept of obeying and repenting Almighty Allah in the Glorious Qur’an. The commandment
of the prophetic mission is obedience as mentioned in the verse: « (3 §Ual ¥) Jshd (s Gl s
4. Furthermore, the reference to repentance and the asking for forgiveness via the Prophet
shows the linkage between Prophethood and the mercy of Almighty Allah and spiritual
restoration. The obedience mentioned in the Glorious Qur'an is not legalistic obedience; rather

it is obedience of relationship and redemption.

The study also reveals that the Glorious Qur'an is the role model for the submission of
Prophet Ibrahim. Ibrahim is called “—33” and “dds”, both of which are descriptive summary
statements of his sincerity, monotheism and full devotion to Almighty Allah. The constant
reference to ‘way of Ibrahim' establishes the continuity between Islam and the primitive
monotheistic religion. This discovery is an affirmation of the historic and spiritual roots of pure

monotheism.

For the linguists the analyses show the amazing unity of the discourse of the Glorious
Qur'an. Lexical relations such as synonymy, hyponymy, antonymy, metaphor, and hyponymy
contribute to the sense of unity of meaning of a verse across the verses. Lexical elements related
to the theme of submission and obedience are repeated, enhancing the thematic coherence,
while antonymic relations between submission and obedience and rebellion, are also used to
highlight the moral contrast. Some phrases such as “.& 3 53%1” and “4ei 3 Al enhance the

meaning of the words in the discourse and add to its spiritual meaning.
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In addition, the contextual analysis of the Glorious Qur'an in the light of Hymes' model
helps to substantiate the communicative context of the Qur'anic discourse, which is very
carefully structured. Throughout the analyses, the participants, ends, act sequences, keys,

norms, and genres always underline the central theme of submission and obedience.



SUBMISSION AND OBEDIANCE IN THE GLORIOUS QUR'AN 125

CHAPTER FIVE
CONCLUSIONS, RECOMMENDAITONS, AND SUGGESTIONS

5.0 Introduction

The findings of this study, which resulted from the analysis of pragma-semantic of
submission and obedience in Glorious Qur'an, are presented in this chapter. This chapter gives
concluding remarks by answering the previous research questions given in Chapter One. It also
provides some recommendations for the researchers and students in the field of pragmatics,
semantics, discourse analysis and Qur'anic research. Finally, it gives some suggestions for
further studies that can broaden the scope of the study in religious discourse analysis at pragma-

semantic level.

5.1 Conclusions

The study ends with a number of important conclusions, which could be drawn from
the analysis of Qur'anic verses selected with the pragma-semantic analysis in relation to the
representation of submission and obedience in the Glorious Qur'an. The conclusions are
directly linked to the findings obtained from the analysed data to achieve the aims of the study,
answer the research questions, and reflecting the relationship between the contextual meaning,

communicative intent, and semantic organisation of the discourse in the Glorious Qur'an.

5.1.1 Concluding Remarks of Research Question (1)

With reference to Research Question (1) which asks, “What are the contextual
meanings of submission and obedience in selected Qur’anic verses?”, the analysis confirms
that the meanings of submission and obedience in the Glorious Qur'an are highly dependent
upon the communicative context in which they occur. The examination of the selected verses
reveals that these concepts are not confined to their literal lexical meanings; rather, they acquire

broader theological, moral, and spiritual meanings through their contextual use. The analysis
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demonstrates that the intended meanings are determined by the relationship between the
speaker and the hearer, the purpose of the discourse, and the circumstances surrounding the
Qur'anic message. Therefore, contextual analysis is essential for understanding how the
Glorious Qur'an presents submission and obedience as comprehensive principles that regulate

the relationship between Almighty Allah and human beings.

The study also reveals that submission in the Glorious Qur'an represents complete
surrender to Almighty Allah in belief, intention, and action. The contextual analysis of the
selected verses shows that submission is not limited to outward compliance with divine
commands but reflects sincere devotion and wholehearted acceptance of Almighty Allah's will.
This is clearly illustrated in the verse "4 4¢3 ali" where submission is presented as total
dedication of one's entire being to Almighty Allah. The contextual meaning of this expression
extends beyond its literal interpretation, indicating that true submission involves faith,
sincerity, righteousness, and complete trust in divine guidance. Consequently, submission is

portrayed as a comprehensive spiritual state that governs every aspect of the believer's life.

The analysis further reveals that obedience in the selected Qur'anic verses is
consistently associated with obedience to Almighty Allah and His Messenger. The contextual
meanings demonstrate that obedience to the Messenger is not separated from obedience to
Almighty Allah; rather, it represents the practical implementation of divine commands. This
relationship is clearly reflected in verses such as "Jst3l5 @1 skl 8" and "Js505 @ o Ga3",
where obedience is presented as the foundation of faith, guidance, and salvation. The contextual
analysis also indicates that obedience is repeatedly linked with divine mercy, forgiveness, and
everlasting reward, whereas disobedience is associated with misguidance, punishment, and
spiritual loss. These contextual associations establish a coherent theological framework

through which the Glorious Qur'an guides believers towards righteous conduct.
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Another important finding is that the contextual meanings of submission and obedience
vary according to the communicative purpose of each verse. Some verses employ commands
to emphasise the obligation of obedience, whereas others encourage believers by promising
mercy and forgiveness or warn them against the consequences of disobedience. Likewise, the
narratives concerning Prophet Ibrahim (peace be upon him) present submission as the highest
example of sincere faith and complete trust in Almighty Allah. His immediate response to the
divine command, "akl", illustrates the practical application of absolute submission and serves
as an enduring model for all believers. These contextual variations enrich the meanings of
submission and obedience and demonstrate that they function according to the objectives of

the Qur'anic discourse.

Finally, the study concludes that the contextual meanings of submission and obedience
cannot be fully understood without considering the communicative context of the selected
verses. The application of Hymes' contextual model demonstrates that the participants, setting,
purposes, sequence of events, and other contextual components play a significant role in
determining the intended meanings of Qur'anic expressions. Accordingly, submission and
obedience in the Glorious Qur'an should not be understood merely as religious obligations but
as comprehensive principles that shape the believer's faith, moral behaviour, and relationship
with Almighty Allah. These contextual meanings ultimately contribute to presenting

submission and obedience as essential foundations of the Islamic way of life.

5.1.2 Concluding Remarks of Research Question (2)

As for Research Question (2) which states “ What are the types of speech acts through
which these two concepts are realised in the selected Qur’anic verses?”, the researcher has
found that the discourse of submission and obedience in the Glorious Qur'an is realised through
a variety of speech acts that perform different communicative functions according to the

purpose and context of each verse. The analysis of the selected verses reveals that the Glorious
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Qur'an employs assertive, directive, commissive, expressive, and declarative speech acts in
order to communicate divine guidance and to influence the beliefs and behaviour of believers.
These speech acts work together to present submission and obedience as fundamental

principles of faith and as practical requirements for attaining Almighty Allah's pleasure.

The study reveals that assertive speech acts are employed to establish theological
truths and to affirm the certainty of divine guidance. Through these speech acts, the Glorious
Qur'an confirms the relationship between submission, obedience, faith, mercy, and salvation,
presenting these concepts as unquestionable realities revealed by Almighty Allah. Many of the
selected verses provide clear statements concerning the consequences of obedience and
disobedience, thereby strengthening the believers' certainty in the divine message and
reinforcing the authority of Almighty Allah. These assertive expressions serve not only to
convey information but also to establish firm beliefs regarding the importance of submission

and obedience in the life of every believer.

The analysis further demonstrates that directive speech acts constitute one of the
principal communicative strategies used in the selected verses. Numerous Qur'anic expressions
contain commands that instruct believers to obey Almighty Allah, follow His Messenger,
maintain righteousness, and avoid acts of disbelief and disobedience. Imperative expressions
such as "0kl | skl 5 4 ) sual” {lustrate how the Qur'anic discourse employs direct commands
to guide human behaviour and establish obedience as a religious obligation. These directives
are not limited to commanding particular actions; they also function as guidance, advice,
instruction, and moral direction, encouraging believers to follow the path that leads to divine

mercy and ultimate salvation.

Another important finding is that the selected verses also employ commissive speech

acts through the divine promises of forgiveness, mercy, Paradise, and everlasting reward for
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those who sincerely submit themselves to Almighty Allah and obey His commands. These
promises strengthen the believers' confidence in Almighty Allah's justice and compassion and
encourage them to remain steadfast in their faith despite worldly difficulties. The analysis also
reveals that expressive speech acts appear in verses that reflect repentance, gratitude, patience,
sincerity, and complete reliance upon Almighty Allah. Such expressions illustrate the emotional
and spiritual dimensions of submission and obedience and demonstrate that true faith is

accompanied by inner sincerity as well as outward obedience.

The study further reveals that declarative speech acts contribute to establishing the
authority of the Qur'anic discourse by affirming divine judgements and distinguishing between
truth and falsehood, belief and disbelief, and guidance and misguidance. These speech acts
reinforce the religious principles upon which the Qur'anic message is founded and confirm the
permanent validity of divine guidance. Furthermore, the analysis demonstrates that many
speech acts perform more than one communicative function simultaneously. A directive may
also function as advice, encouragement, warning, or reassurance, while an assertive may
strengthen the persuasive force of a command by explaining its theological basis. This
multifunctional nature reflects the richness of the Qur'anic discourse and its ability to

communicate several meanings within a single expression.

5.1.3 Concluding Remarks of Research Question (3)

The findings of the current study provide a clear answer to Research Question (3),
“What are the types of implicatures that are used in the expressions of these two concepts in
selected Qur’anic verses?”. The analysis demonstrates that the discourse of submission and
obedience in the Glorious Qur'an conveys many intended meanings through implicatures that
enrich the interpretation of the selected verses and strengthen their communicative
effectiveness. The analysis reveals that the Qur'anic discourse frequently communicates

meanings that extend beyond the literal interpretation of the linguistic expressions, requiring
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the reader to consider the context in order to understand the intended theological, moral, and
spiritual messages. The selected verses demonstrate that the Glorious Qur'an employs
generalized conversational implicatures, particularized conversational implicatures, and
conventional implicatures to communicate meanings that cannot always be understood from

the lexical meanings alone.

The study reveals that generalized conversational implicatures are widely employed
in the selected verses to communicate meanings that can naturally be inferred from the
discourse without requiring extensive contextual information. Many Qur'anic expressions
establish a direct relationship between submission, obedience, divine mercy, forgiveness, and
salvation without explicitly stating every consequence. Through these implicatures, the reader
understands that obedience to Almighty Allah and His Messenger leads to divine guidance and
eternal success, while disobedience results in loss and punishment. Such meanings are
understood naturally from the communicative context of the verses and reflect the ability of
the Qur'anic discourse to convey profound theological concepts through indirect
communication.

The analysis further demonstrates that particularized conversational implicatures play
an important role in interpreting verses whose intended meanings depend upon their specific
historical, theological, or situational contexts. The study shows that certain expressions
concerning obedience, repentance, and prophetic authority cannot be fully understood without
considering the circumstances in which they were revealed and the relationship between the
speaker and the audience. For example, the commands concerning obedience to the Messenger
imply the preservation of religious unity, social stability, and complete adherence to divine
legislation, although these meanings are not always stated directly. Likewise, verses dealing

with repentance and seeking forgiveness imply the mercy of Almighty Allah and the
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importance of returning sincerely to Him, meanings that become clear only through contextual

interpretation.

Another important finding is that conventional implicatures also contribute to the
communicative force of the selected verses. Certain lexical expressions carry additional
meanings that are conventionally associated with the words themselves and remain constant
regardless of the surrounding context. Expressions referring to the limits established by
Almighty Allah, divine authority, and sacred obligations communicate theological meanings
that accompany the lexical items naturally. These conventional meanings reinforce the
permanence of divine legislation and emphasise the authority of the Qur'anic discourse in

guiding believers towards the correct path.

The study also reveals that the use of implicatures enhances the persuasive nature of
the Qur'anic discourse by encouraging readers to reflect upon the intended meanings rather
than relying solely on the explicit wording of the verses. The selected verses frequently invite
believers to infer the relationship between faith and obedience, obedience and reward, and
disobedience and punishment through indirect communication. This indirect method
strengthens the moral and spiritual impact of the discourse and allows the Qur'anic message to
address different situations while maintaining its universal guidance. The analysis therefore
demonstrates that implicatures contribute significantly to the depth and richness of the Qur'anic

expressions concerning submission and obedience.

5.1.4 Concluding Remarks of Research Question (4)

The analysis undertaken in this study sufficiently answers Research Question (4)
which asks “What are the semantic relations that contribute to the construction and
reinforcement of these two concepts in selected Qur’anic verses? The evidence indicates that

the meanings of submission and obedience in the Glorious Qur'an are systematically
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constructed through semantic relations that contribute to the coherence and unity of the
Qur'anic discourse. The analysis of the selected verses reveals that the lexical items related to
submission and obedience are not used in isolation; rather, they are connected through different
semantic relations that reinforce the theological and moral messages of the Glorious Qur'an.
These semantic relations strengthen the conceptual organisation of the discourse and
demonstrate that the meanings of submission and obedience are developed through the

relationship between lexical items rather than through individual words alone.

The study reveals that the selected Qur'anic verses employ semantic relations such as
hyponymy, synonymy, and antonymy to establish the conceptual framework of submission and
obedience. These lexical relations contribute to the thematic cohesion of the discourse by
linking concepts such as faith, guidance, righteousness, repentance, mercy, forgiveness, and
salvation with the concepts of submission and obedience. The repeated occurrence of these
related concepts throughout the selected verses creates a coherent semantic network that
emphasises the central position of submission and obedience within the Qur'anic message. As
a result, the selected verses present these concepts as interconnected elements that collectively

guide believers towards the path of faith and righteousness.

The analysis further demonstrates that the relationship between obedience and its
positive consequences is consistently reinforced through semantic organisation. The selected
verses repeatedly associate obedience with guidance, mercy, forgiveness, success, and
Paradise, while disobedience is associated with misguidance, punishment, loss, and spiritual
destruction. These semantic relationships establish a clear moral contrast between the two paths
and enable the reader to recognise the consequences of accepting or rejecting divine guidance.
Such conceptual oppositions strengthen the persuasive force of the Qur'anic discourse and
emphasise that submission and obedience are essential conditions for attaining Almighty

Allah's pleasure and ultimate salvation.
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Another important finding is that the selected verses contain several metaphorical
expressions that enrich the semantic representation of submission and obedience. Expressions
such as "4 4g3 5 (Jlj" and "853 53%5%0" extend beyond their literal meanings to communicate
profound spiritual concepts. The first expression represents complete devotion and total
surrender to Almighty Allah rather than merely physical submission, whereas the second
symbolises certainty, spiritual stability, and firm adherence to divine guidance. These
metaphorical expressions contribute to the depth of the Qur'anic discourse by enabling abstract
theological concepts to be understood through meaningful semantic representations that enrich

the reader's understanding of the intended message.

The study also reveals that the semantic organisation of the selected verses is
strengthened through the recurrence of lexical roots that are closely associated with submission
and obedience. Lexical roots related to obedience, submission, repentance, and forgiveness
repeatedly occur throughout the selected verses and establish strong conceptual links between
different aspects of the Qur'anic message. This lexical organisation contributes to the cohesion
of the discourse and demonstrates that the concepts of submission and obedience are closely
connected with other fundamental Islamic values. The repetition of these lexical roots further
reinforces the continuity of the Qur'anic message and highlights the central role of submission

and obedience in the believer's relationship with Almighty Allah.

5.2 Recommendations
Based on the results of the study, the following recommendations are made:
1. Researchers are invited to focus on an integrated pragma-semantic approaches when
dealing with Qur'anic studies to gain better understanding of the contextual and

communicative meanings as the case of religious discourse.
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2.

4.

Interdisciplinary research with pragmatics and semantics and Islamic studies should be
encouraged in the universities and research institutions to enhance the analysis of the
language of the Glorious Qur'an.

Students and scholars should be more mindful of contextual interpretation in the
analysis of the Glorious Qur'an, as there are many expressions in the Glorious Qur'an
that can only be comprehended with a contextual understanding.

Academic studies of the pragmatic role of speech acts in the Glorious Qur'an is needed
and required, especially in the areas of moral guidance, persuading and social

interaction.

5.3 Suggestions for Further Studies

The following suggestions were raised in the present study that future studies could benefit

from:

. A Linguistic Study of Ambiguity in the English Translation of the Concepts of

Submission and Obedience in the Glorious Qur'an

A Discourse-Pragmatic Study on the Supplication in Selected Qur’anic Texts.
Comparative Pragma-Semantic Analysis of the Discourse of Glorious Qur’an and
Prophetic Hadith.

A Cognitive Study of Conceptual Metaphor in Selected Qur’anic Verses.
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